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AN INTRODUCTION TO THE STUDY
OF FIQH

Chapter One

The Definition of Figh

The ¢+ definition of figh is »+4! (to understand). A Bedouin said to ‘Eesa
bin ‘Umar «iy el &uge He meant il clde Sags When the people of
Nabi Shu’aib (as) said to him Jy& L 15" 4as L they meant Jsa L 1 wei L
The author of the lexicon As-Sihaah indicated that the verb i < is on
the scale of x 2= He said ~S0L =) 4 (with a 35" beneath the u).
He then added i ¥ 5 <& ¥ 55 4, (The meaning of S0 & is 55U 26) . . .
dngpdl fle 4 a2 f (eventually its usage was restricted to knowledge of the
shari’ah).

The shari’ah comprises of »S~f regarding sz (belief), £, (spiritual life)
and ;U JL<l (outer/physical actions). Initially, figh was defined in a
manner that encompassed expertise in all three areas of <1 It was

defined as thorough understanding of the entire deen. Thus, Imam
Abu Hanifa (ra) used to define figh as Lls L 5 b L il x. (knowledge

of everything that is beneficial or harmful for man). This explains why
he named the book he authored on s..ic Al-Figh al-Akbar.

With the passing of time, the study of each of the above types of ;-1

developed into separate sciences. The study of 5.z began to be known
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by a variety of names, most common of which is 51 .= Likewise, there

are a number of names for the study of man’s spiritual life. The most
common of these names is —3=d! Henceforth, the word figh was

reserved for the study of the laws governing man’s sl Jlsl
(outer/physical actions). Thus, figh is now defined as
i) Lol 2 aenl a2 S-HL 2L

The study of shar’i laws pertaining to practical life as derived from
their detailed proofs.

e The reason for adding the word L. is to exclude -1 related to
sasie and Syl

e The ws,2 450 (shar’i proofs) are of two types, )~ (brief) and wkws
(detailed). If the L for a particular .&~ is an aayah of the Quraan,
thenits l») Lsisthe Qur'aan andits .= \Jsis the relevant aayah.
If the 1> for a particular &~ is a hadith, then its () 1> is merely
hadith (without specification of which hadith) and its s L is
the relevant hadith.

The Subject Matter
It is quite clear from the latter definition of figh that its subject matter
comMprises ilas 281 and aleas J5¥s

The Purpose for Studying Figh

There are two words in this regard:

1. _24'—The short-term benefit.

2. aW —The long-term benefit.
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The _»,+ of studying figh is rectification of our 2L Jusf and the ai is

success in the Hereafter.

The Sources of Figh
There are four primary sources of figh:

PwNPR

Qur’aan
Sunnah
ljmaa’ (consensus)
Qiyaas (reasoning)

o The reason for saying that the sources of figh are four is that:

@)

O

O

The JJs for any fighi injunction is either s or s »&

If the JJsis s itis either sk or sk & The former is the Qur'aan
and the latter is the sunnah.

If the JJs is =5 » it will definitely be based on stz

Such st is called ijmaa’ if there is consensus among the

mujtahideen.
If there is no consensus, it is called giyaas.

e There is no need to explain the fundamental position of the
Qur’aan in the deduction of shar’i -1

e For many, there is also no need to explain the fundamental
position of the sunnah in this regard. However, there are some
people who dispute its importance in general and there are others
who dispute a type of ahaadith referred to as s\-1

e Much may be said regarding the importance of the sunnah in
general. However, we will suffice with the fact that Muslims are
commanded to follow and obey Rasulullah sallallahu alaihi
wasallam.
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Say: If you love Allah, then follow me.!
150 45 8 g 3,045 0,0 SET U
Take what the Rasul gives and abstain from what he prohibits.?
556 Y5 st 1 i
Obey Allah and His Rasul and do not dispute.?
B 0T 38 J 2o ot 2
Whoever obeys the Rasul Has obeyed Allah.*
WAZE 3hded O15 1 v 052 ool 0 AT o8
Say: Obey Allah and obey the Rasul . . . If you obey him, you will
be guided.®
e Much may also be said regarding the importance of the -7 In
these notes we will suffice with two points:

1. The jamhoor (vast majority) always acknowledged the -
(authority) of the -1

o Infact, Fakhrud-Deen Raazi (ra) claimed that the Sahaabah (ra)
were unanimous in this regard.

o Ifthereisany disagreement among the jamhoor, it is only with
regards to whether some of the s-7 are ks (categorical) or
whether all of them are b (tentative).

2. Most of the ahaadith are »-1 Rejection of the -7 would
therefore result in deficiency of a tremendous amount of
knowledge. Put differently, rejection of the »=7Twould leave us

1 Surah Aal ‘Imraan, Aayah 31
2 Surah Hashr, Aayah 7

3 Surah Anfaal, Aayah 46

4 Surah Nisaa, Aayah 80

5 Surah Noor, Aayah 54
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with insufficient knowledge of the Qur’aan and almost the
entire shari’ah.
The jamhoor also acknowledge the importance of ijmaa’ and
giyaas in the deduction of shar’i ;-

There are, however, details with regards the nature and the
strength of ijmaa’. These details are discussed in Usool-ul-Figh.
Likewise, there are intricate details regarding the requisites and
strength of giyaas. These details are also discussed in Usool-ul-
Figh.

Note

Some shar’i .&-f are derived from sources other than the above
four e.g. us o 01,5, b, glall U3, and olwazel However:

s .» 1,2 is only regarded as a valid argument if it is mentioned in
Qur’aan or sunnah without any disapproval. Hence, it falls under
Qur’aan or sunnah and is therefore not a separate JJ»

L is actually a form of ijmaa’.

If the opinion of a sahaabi agrees with giyaas, it will be categorised
accordingly.

If it contradicts giyaas, it will be regarded as sunnah because when

a sahaabi says something contrary to giyaas, he must have heard
it from Rasulullah sallallahu alaihi wasallam.

=2 is in reality a type of giyaas (as you will learn in the latter
part of this book, Insha Allah).
Hence, the sources of the shari’ah remain four.

The Importance of Figh

ka5 15 44538 150005 Lo 3 4R S 24 55 8 2 58 Y 5671580 5,00 5575

5535 34l 40
It is improper for all the Believers to proceed (in jihaad). Why do
some people from every group not stay behind so that they will
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gain an understanding of deen and (thereafter) warn their people
when they return to them so that they will take heed?®

This aayah indicates that in-depth study of figh is sus™ >

The Founder of Figh

Figh existed from the time of Rasulullah sallallahu alaihi wasallam and
the Sahaabah (ra). There were many great fugaha among the Tabi’een
before Imam Abu Hanifa (ra). However, Imam Abu Hanifa (ra) is
credited for being the first to codify the laws of figh. Thus, he is often
referred to as the founder of figh. This is why Imam Shafi’i (ra) said:

Gl 3 2k of e Jle
In figh everybody is indebted to Abu Hanifa (ra).

Fugaha among the Sahaabah (ra)
Mentioned below is a list of some of the more famous Sahaabah (ra)
who excelled in the field of figh.

45AH by
52AH | sV g s
68AH | rle o dlas 32AH | spme p dll e
TAAH | o5 o & as 32AH KIRUN
78AH | & ae oy 2= | 10. | | 40AH | b i e

18AH S o S
19AH S o

W || N

vk e INIe

| 57AH | 2este bt oo 41 | 11, |

ovmarl paid aill gy

6 Surah Tawbah, Aayah 122
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Fugaha among the Tabi’een

We now present a list of some of the fugaha among the Tabi’een until

the time of Imam Abu Hanifa (ra).

Sysaht duyulll
94AH el das 1.
94AH - 2.
94AH RPN 3.
106AH et o el 4.
LS i
‘ 114AH ‘ b of o slas 5.
B
62AH D e o Radile 6.
95AH e g o 3sd) 7.
95AH e el 8.
104AH o bl oy ple 9.
]
110AH Spadl k] 10.
110AH e o et 11.
plad!
113AH r f o JsmSs 12.
101AH e e 13.
oyl
‘ 106AH ‘ DS o ol 14.

ol pge A o)
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Fugqaha of the Golden Age

The era of Imam Abu Hanifa (ra) and subsequent years witnessed the
rise of a number of prominent fugaha who made ground breaking
contributions towards the codification of figh. Their teachings
constituted different madhaahib and each one of them had his own
followers. Unfortunately, only four of these madhaahib exist to this
day. Various factors which will be discussed later led to the
disappearance of the rest of these madhaahib. For now, we suffice
with a list of these great fugaha who are often referred to as the
a’immah mujtahideen.

204AH L 7. 150AH ide o 1.
238AH igsal) o Blow) 8. 157AH Y 2.
240AH 25 5 9. 161AH S5 Ol 3.
241AH Jom o and 10. | | 175AH RRPRRON 4.
270AH @l 53l 11. 179AH o el 5.
310AH Sl o 12. | | 198AH Bt o Ol 6.

MTW&‘ ‘:;\'ﬁ)

Chapter Two

Seven Levels of Fugaha
Ibn Kamaal Baasha (ra) divided Hanafi fugaha into seven levels.

Level One

Those who exercised ijtihaad in the shariah — They formulated the
principles for deduction of laws from Qur’aan, sunnah, ijmaa’ and
giyaas. They never made tagleed of anybody, neither in the usool nor
in the furoo’. The four Imams are examples of such fugaha.

T’@e "




Level Two

Those who exercised ijtihaad in the madhab — They deduced laws in
accordance with the principles of Imam Abu Hanifa (ra). They differed
with him in some of the furoo’ but always adhered to his usool. Imams
Abu Yusuf, Muhammad and all the direct students of Imam Abu Hanifa
(ra) belong to this category.

Level Three

Those who exercised ijtihaad in masaa’il regarding which there is no
narration from fugaha of the first two categories. They did not oppose
the usool and furoo’ of Imam Abu Hanifa (ra) but followed his usool in
deducing ‘new’ laws. The following fugaha belonged to this category:

1. Al-Khassaaf 261AH
2. Abu Ja’far Tahaawi 321AH
3. Abul-Hasan Karkhi 340AH
4, Shams-ul-A’immah Halwani 456AH
5. Shams-ul-A’immah Sarakhsi 483AH
6. Fakhr-ul-lIslam Bazdawi 482AH
7. Fakhr-ud-Deen Qadi Khan 592AH
MT (,.é_;.p ] ‘:;,'p)
Level Four

Those who lacked the ability to exercise ijtihaad but, due to thorough
understanding of usool and dalaa’il, they were able to clarify
ambiguous statements narrated from one or all of the a’immah of the
madhab. This was often achieved by making giyaas on similar furoo’.
Such fugaha are called Ashaab-ut-Takhreej. Abu Bakr Raazi (d.370) is
an example of such fugaha.

1)&196 12




Level Five

Those fugaha who excelled in identifying the more correct or more
appropriate opinion. In other words, when there are two or more
narrations regarding a particular mas’ala, they are able to give
preference to one opinion over the others. These fugaha are called
Ashaab-ut-Tarjeeh. Abul-Husain Qudoori (d.428AH) and the author of
Hidaayah, Burhan-ud-Deen Murghinaani (593AH) belong to this
category.

Level Six

Those who are able to differentiate between the weak, strong and
stronger opinions, the w1,)) »L and the a5} s ¢ The latter-day
authors of the vy (texts) fall under this category because they refrain

from citing unacceptable and weak narrations.

Level Seven
Those who are unable to do any of the above.

Note

Although Ibn ‘Aabideen Shaami (d.1252AH) quoted the above
classification without any objection, a number of muhaqqgiqgeen have
criticised certain aspects especially the inclusion of Imam Abu Yusuf
and Imam Muhammad (ra) in the second category. The crux of their
objection is that Imam Abu Yusuf and Imam Muhammad belong to the
first category. Including them among the second category is unjust.
The thrust of their argument is that these two Imams disagreed with
Imam Abu Hanifa (ra) in a number of his usool. Where they agreed
with him, such agreement was not due to tagleed but rather their
ijtihaad coincided with that of Imam Abu Hanifa (ra). Based on these
objections, some ‘ulama e.g. Moulana Abdul-Hay Lucknowi (d.1304)
that there are three types of mujtahideen:

%ge 3




1.

2.

3.

The Mujtahid Mutlag Mustagqil — In short this is the mujtahid of the
highest calibre. He is a mujtahid in every sense and does not attach
himself to another mujtahid i.e. he does not call himself Hanafi or
Shafi’i etc. The four imams fall under this category.

The Mujtahid Mutlag Muntasib — This is also a mujtahid in every
sense. Truly speaking he is also a mujtahid of the highest calibre.
However, he attaches himself to another mujtahid. Imam Abu
Yusuf and Imam Muhammad (ra) fall under this category.

The Mujtahid Fil-Madhab — This is a fageeh who, relying on daleel,
confines himself to the madhab of a particular mujtahid and never
contravenes his usool and gawaa’id. Many Hanafi fugaha match
this description.

Note

1.

There are other objections regarding lbn Kamaal (ra)’s
classification e.g.

The description of Khassaaf, Tahaawi and Karkhi as unable to
oppose the usool and furoo’ of Imam Abu Hanifa (ra).

The description of Abu Bakr Raazi (ra) as incapable of ijtihaad and
his inference that Abu Bakr Raazi (ra) was not as competent as
Shams-ul-A’immah Sarakhsi (ra).

The classification of Qadi Khan in a higher level than that of
Qudoori and the author of Hidaayah (ra).

‘Allamah  Kawthari (d.1371) expressed some reservations
regarding Moulana Lucknowi (ra)’s classification as well.

For the sake of brevity we will not pursue these objections any
further.
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Three Levels of Masaa’il
The masaa’il of the Hanafi madhab are divided into three levels.

The First Level
This is the highest level of masaa’il in the madhab. Known as Js»Y1 jits

and z)y) »U these masaa’il are:

a. Narrated from all three ‘ulama of the madhab or any one of them.
b. Recorded in the following six books of Imam Muhammad (ra):

i, by V. S el
i, byl V. 2SI
i, eal) peld) Vi, prall 1)

Note

1. The three ‘ulama of the madhab refers to Imam Abu Hanifa, Imam
Abu Yusuf and Imam Muhammad (ra).

2. Occasionally, the opinion of Imam Zufar, Imam Hasan bin Ziyaad
or some other direct student of Imam Abu Hanifa (ra) is included
in this category. This, however, happens very seldom.

The Second Level
Known as the sl .. these masaa’il are narrated from the three

‘ulama or one of them, but not in any of the above mentioned books.
Instead, they are narrated in one of the following:

@ge 5




e Other books of Imam Muhammad (ra):
~ oLl ~ oA
~ ol ~ ol
o These masaad’il are called 1) »& & because, unlike Imam

Muhammad (ra)’s previous six books, these books’ chains of
transmission from Imam Muhammad (ra) are not i it 5,

e Books compiled by other than Imam Muhammad (ra) e.g.
~ The Kitaab-ul-Mujarrad of Hasan bin Ziyaad (ra)
~ The Juinarrated from Imam Abu Yusuf (ra)

o Juf refers to collated notes that a shaikh had dictated to his

students over a period of time.
e i olly, e.g. The narrations of Ibn Samaa’ah and Mu’alla bin

Mansoor regarding certain specific masaa’il.

The Third Level

The answers that latter-day fugaha had given to questions about
issues regarding which there was no narration from the former ‘ulama
of the madhab. These masaa’il are known by three names; the s the

<y and the J;'s The first kitaab comprising this sort of masaa’il is most
probably the Jjs o™ of Abul-Layth Samargandi (d.373AH). Latter
fugaha mentioned these masaa’il sz ¢ wlz (alongside the original

masaa’il without differentiation between the different categories).
This explains why the o= 26 sz appears more like a standard figh
manual. Among the few works that relate the rulings according to their
category is the Muheet of Radi-ud-Deen Sarakhsi (ra). In this work the
calll U is mentioned first, then the s\ and thereafter the J;\s

%ge 16




Among the Reliable Books
Haakim Shaheed (d.334AH) had written two kitaabs, Al-Kaafi and Al-
Muntaqga. The first of the two is «lc 1. (reliable) because it is merely

a = of the six books of the 1)l sl The other book is also reliable but

it contains some of the sy

Note

1.

Imam Muhammad (ra)’s Al-Mabsoot is also called Al-Asl because
he wrote it before all his other books. He then wrote szl st

which comprises masaa’il that he narrated wie> 4i ¢ Caws f s This
was followed by .S~ which comprises masaa’il that he

narrated directly from Imam Abu Hanifa (ra). He thereafter wrote
b then jeal diand finally S0 0 So .S wdiis the last of these
six kitaabs.

A Number of commenataries were written on Haakim Shaheed
(ra)’s Al-Kaafi. However, the most widely recognised of them is
that of Shams-ul-A’immah Sarakhsi (ra). This commentary is also
titled Al-Mabsoot.

In the Hanafi madhab there are a number of books by the title Al-
Mabsoot. However, when Al-Mabsoot is mentioned tlk. (without

attribution to an author), it always refers to the Mabsoot of
Shams-ul-A’immah Sarakhsi (ra).

U}:&»j\

This refers to the <2 of the ,Ls ~L:s who were well-known for their

A, ole, 2alis and a5 ) ¢ Wlae The purpose of these wl,wx was Lo Jigl Lo

olgli a2 5 a1l Due to the 2~- of these L. and the ¥ of their 31y, these

i are included under the same category as the Js.f
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The ol included the wiaz of bl (321AH) +SU1 (340AH) Lot
(370AH), L2t (261AH), s (334AH) and a few others among the oy

s lesine

The us2ke chose different «i,2= When they speak of @3l 0. (the three

texts), they refer to:

1. @ =z of Abul-Husain Qudoori (d.428AH)
2. x5 of Mahboobi (d.673AH)
3. &t s of Nasafi (d.710AH)

When they speak of ix,¥1 0. (the four texts), they refer to the above
three and either =l of Mawsili (d.683AH) or ..~ ~= of Ibn Saa’aati
(d.694).

The meaning of the above is that some of the Ahnaaf spoke of @i ol
and others among them spoke of ¥ os Ibn ‘Aabideen (ra)

mentioned seven o (texts):

il a2 of Abul-Husain Qudoori (d.428AH)
»lu of Murghinaani (d.593AH)

=l of Mawsili (d.683AH)

wdl of Sadr-ush-Shari’ah (d.747AH)

16,0 of Taj-ush-Shari’ah (d.673AH)

&6 s~ of Nasafi (d.710AH)

23 _zl of Halabi (d.956AH)

Considering what we mentioned above, we could add .~ ~= of

No v ks~ wNn R

Ibn Saa’aati (d.694) to this list. Accordingly, there are eight o
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Chapter Three

A Few Definitions and Notes

Section One
JsY ,aal — The first three generations of Muslims i.e. The Sahaabah,

Tabi’een and Tab’ut-Tabi’een.

<l = From Imam Abu Hanifa (ra) until Imam Muhammad (ra).

il — From Imam Muhammad (ra) until Shams-ul-A’immah Halwaani
(d.456AH).

0sedzdl — According to one opinion, the vs.di. are those who met the

three Imams (a3 asY1).

45,2 — Based on the above, the ¢, 2k are those who did not meet the
three Imams (234 Y1), Hence, the word 04,4 includes people who

were before Shams-ul-A’immah Halwaani (ra).

According to another opinion, the o,2k are from Shams-ul-A’immah

Halwaani (ra) until Hafidh-ud-Deen Bukhari (d.693AH) who was known
as S sl (ra).

The difference between the two opinions is that present day ‘ulama
are included among the vs,2k. according to the first opinion but not

according to the second.

&L=l — The meaning of =L: in statements like wLall Jg 1s is byl 4,8 4 5

(those who did not meet Imam Abu Hanifa rahmatullah alaih).
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Y L& —This title was given to a number of our s However, when it
is used k. (with neither name nor w.s), it always refers to 11 .
=~ When used for anybody else (e.g. g+ 2591 ) it will always be

accompanied with a name, «.; or both.

Syl &2 — Initially this title was reserved for very senior fugaha who
discharged the duties of . and assisted in solving people’s disputes.
A number of prominent :z in the fifth and sixth centuries were known
as syl ==+ However, by the beginning of the eighth century, it became
too common. So many ‘ulama began to be called 5.y ~= that it lost
its significance. In the words of Sakhawi (ra), it eventually became a
title for any head judge ‘even if he had no knowledge and was still very
young'.

According to Ibn ‘Aabideen (ra), whenever the title ;5.1 =.s is used tilk.
it refers to Abu Bakr Khwahir Zaadah (ra). The author of a2l »l41 says

that in such instances it refers to ‘Ali bin Muhammad Isbijaabi (ra).

Sy s — This is the title of ‘Ali bin Muhammad Bazdawi (ra). He
passed away in 482AH. He was known as ! . because most people

find it very difficult to understand his books. He had a brother by the
name of Muhammad (d.493AH). This brother’s title was ».y\ ;.- but

people also called him ..t . because his books were easier to

understand.
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Syl s, — This is the title of Rady-ud-Deen Sarakhsi (d.544AH). He
authored a kitaab called k.4 Burhan-ud-Deen Mahmood (d.616AH),
also wrote a kitaab called .4 To avoid confusion, the first is called
s L)l OF s dl Lt and the other is called abss) L)

At Olayy — This s the title of ‘Abdul ‘Azeez bin ‘Umar bin Maazah
(ra). He was also known as 2% ols, and S0 .2 Through his tutelage

his two sons, .~ 12l and g2 120, also became expert fugaha.

ol olsy —This the title of the grandson of the previous .4 o, His name
is Mahmood and he is the son of .. .2l He is the author of the books

ol Lt and s

Syl e — This is the son of the second .. o, His name is Taahir. He
gained proficiency in < from his father and is also included among the

oLl of the Ahnaaf.

2SI ) Ols
ol ol %ﬁ JM\'CLM‘ el
KU
LY e
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dag il e

630AH IR o Jle

NES I [P RS
673AH | il Colo | s5e2 da il 6

BY aneand
TATAH | a6 ol | o | ao¥ian 2 jus |V

e Two people in the Hanafi madhab are known as ix,2)\ ,ao The first

is the second’s great grandfather. To differentiate between them,
the firstis called s ax,2) us and JsV) axy,2dl a0 while the second is

called xoY ix 2l ,ue and uWl aay,2) s Considering the phenomenal
contribution of the second, when the title is mentioned ul.
(without reference to Js¥i or sw), it always refers to him.

o SVl ,us attained his knowledge of figh from his father ... Js
who was known as Wl i of

o SV iy us then tutored his son a2 76

e iyl -6 is the author of 464 and a commentary of x4

e i) -t mentored his grandson oY a2 s

o oV agall s wrote a commentary of il There are other
commentaries of 4.4 but his the best. He also wrote:
o xd (an abridgement of ..,))
0 & (in Usool-ul-Figh)
0 24 (a commentary of ~i)

o The lineage of this family reaches the famous sahaabi, Sayyiduna
‘Ubaadah bin Saamit (ra).
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Section Two
196 — The word 156 is an indication that there is a difference of opinion

among the =L:. with regards the mas’alah under discussion. As noted
by lIbn-ul-Humaam, x4 _>L- tends to indicate to weakness and

disagreement whenever he uses the word st

Jé — It is commonly assumed that s indicates weakness. This is not
entirely correct. Instead, the s (style) of the author has to be verified.
It will only be regarded as definite indication of i~ if we observe that
he always mentions |3 before wisxs 4 i~ Jisl For example, Imam
Halabi (ra) mentioned in the introduction of his «Y _zL. whenever his
adding s before an opinion is an indication that that opinion is
Hence, we conclude that in this work |3 is a definite sign of weakness.
However, if there is no evidence that the author always mentions |3
before wixs s i>sx» Jig, it should not be regarded as a definite sign of
weakness. Hence, it is observed that in skall <, “Allamah Kaasaani (ra)

sometimes adds | before the Jig¥ =1 of a discussion.

52— This word is often used in the meaning of . (validity) rather than
4« (permissibility). This is what it means when it is used for i~y S s
and similar issues. For example, if the word ;¢ is used for i3 s a3l it
means that although it was incorrect to perform .- in this manner,
your salaah is valid. Hence, there is no contradiction when ;- and .

are accompanied with S0
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b ¥ —is predominantly used to indicate that something is L. but its
avoidance is better. However, it is sometimes used to show i~} (that

the issue at hand is ;L)

&= — In the writings of the ..~k this word is only used for <,... The
odie used it in @ much broader sense. Hence, in their writings it is

sometimes used for <L~y (They used is s for =1y and <)

= ¥ —This is used for 1, &5 and ;s ¢S4 For example, when Imam
Qudoori (ra) said regarding the .k that LS sds o0 i 42 of 4 ¥ he
meant that omission of any of these words is 1 &Y= and g oy S
However, = Y is sometimes used to show .+ For example, Imam
Muhammad (ra) said x5 4l a5 o b 4l J= ) e b 0f s Y Here he meant
it is s/~ for a man to look between the navel and the knees of another

man.

as g odis

The difference between these two terms is that the first denotes a c.si
whereas the second denotes a w15, Hence, 1> 4i 1e means that what
was mentioned is Imam Abu Hanifa (ra)’s <. (confirmed opinion). On
the other hand, x> 4l 4« means that what is mentioned is not Imam

Abu Hanifa (ra)’s .. but it is another a1y, from him.
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Chapter Four

The Books of Imam Muhammad (ra)
In this chapter we shed more light on the books of Imam Muhammad
(ra).

b4l = This book is also called |- because:

1. Itis the first of Imam Muhammad (ra)’s books.
It is the L~ of the rest of the books that make up the w1y}l sl

3. ltisthe mostimportant, most detailed and lengthiest of the books
that make up the &y} U

e Describing this book, the author of o) (x5 said that Imam
Muhammad (ra) first compiled the .. of & and called it —us
L2l He then compiled the ft.. of ¢, and called it ¢5.) <™ In this
manner he wrote el oS, 03l o™ etc. These books were
eventually put together, bs... = Las (the result was a Ls..).

e When Hanafi fugaha say Lzl s (3 s Ji or 0530 ols™ 3 e J etc.
they refer to these ¥ of the Ly

e Khateeb Baghdadi (ra) quoted Hasan bin Da’ud (ra) as saying that
the people of Basrah boast of four books: ¢ 5 0L and olsdt s

of L, oS of 45 and ot Of L4 We (i.e. the people of Kufa)
boast of twenty seven thousand j... of U5~ and ¢~ which were

deduced by a resident of Kufa by the name of Muhammad bin
Hasan and which e . & Y (it is imperative for the people to

know). As noted by Mufti Muhammad Tagqi (ra), Hasan bin Da’ud
was referring to Imam Muhammad (ra)’s s
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It is said that Imam Shafi’i (ra) memorised Imam Muhammad (ra)’s
Ls.... and wrote his famous book Y imitating its style.
A Christian or Jew studied this book and accepted Islam saying:
If this is the book of your junior Muhammad, what about the
book of your senior Muhammad be?
This book comprises of six volumes and there are approximately
one thousand pages (), “lewi).

It is narrated from Imam Muhammad (ra) by a number of his
students e.g. Abu Sulaiman Jawzajaani, Muhammad bin Samaa’ah
Tameemi and Abu Hafs Al-Kabeer (ra). However, the (most)
common s, is that of Abu Sulaiman Jawzajaani (ra). In fact, much

of its Jl.. are Imam Muhammad (ra)’s responses to questions

posed by Abu Sulaiman (ra). Nonetheless, there are also a huge
amount of k.. mentioned s sLYI s Gl

In this book Imam Muhammad (ra) mentions s, kL. according

to Imam Abu Hanifa and Imam Abu Yusuf (ra). He also mentions
his opinion. He seldom mentions V> because the ahaadith

proving most of these .. were common knowledge to majority
of the fugaha of his iz Hence, he does mention J¥> when they
were unclear to many of the fugaha of his b

A number of fugaha wrote commentaries on the Ls.. Among
them was &l s LYl =5 and gl wY & The former is called

S g
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)l aalkl = This book was written after the Ly..s

The reason for writing this book is that when Imam Muhammad
(ra) completed the _¥ (i.e. the various £ that make up the L),
Imam Abu Yusuf (ra) instructed him to compile a book comprising
all the k.. which he had learnt from Imam Abu Yusuf and which
Imam Abu Yusuf (ra) has narrated to him from Imam Abu Hanifa
(ra).

Upon completing this compilation, Imam Muhammad (ra) showed
it to Imam Abu Yusuf who praised it saying, ‘He remembered well
but he erred in three places’. Hearing this Imam Muhammad (ra)
said, ‘l have not erred, you have forgotten the a,,". Fakhr-ul-Islam
Bazdawi (ra) mentioned that Imam Abu Yusuf desired that Imam
Muhammad (ra) would narrate a book from him. Thus, Imam
Muhammad wrote this book and 2> 4 ¢ Cawy Ul o sasnl Bazdawi
(ra) also added that Imam Abu Yusuf said that Imam Abu Hanifah
erred in six (rather than three) places. However, our ~L: rely on

the w1y, of Imam Muhammad (ra).

‘Ali AI-Qummi (ra) mentioned that despite Imam Abu Yusuf (ra)’s
lofty status in figh, he would always keep this book with him
whether at home or on journey.

‘Ali Ar-Raazi (ra) used to say:

bibeol Ladnl 5gb alaim o ¢ Lulowsl il 58 LS Ms vgh 5
Whoever understands this book is the most understanding of our
Ashaab. Whoever memorises it is the greatest haafidh among our
Ashaab.
‘Ali ar-Raazi (ra) also said that uxli. -« el would not appoint

anybody as a .-t without examining his knowledge of this book.

They would only appoint him as a .t if had memorised this book.
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The JsL.. mentioned in this book are of three types:

1.
2.

Ml that are only mentioned in this book.
L. that are mentioned in other books but without reference

to whether they are from Imam Abu Hanifa (ra) or someone
else. In this book, however, Imam Muhammad identifies the
opinions of Imam Abu Hanifa (ra).

.. that are mentioned in other books but the wording in this

book is different. The reason for changing the wording is to
highlight certain . which were not highlighted in the

previous wording.

Imam Muhammad (ra) did not arrange the ... of this book in a

proper —s; They were arranged in a proper —s; by Hasan bin
Ahmad Za'faraani (d.610AH).

Throughout this book Imam Muhammad (ra) referred to Imam
Abu Yusuf (ra) by his name rather than his xs This was in

accordance with Imam Abu Yusuf (ra)’s instruction. The reason
was to avoid the perception of vl (3 455

O

O

The reason for using a &s™ is b

Although Imam Abu Yusuf (ra) was also Imam Muhammad
(ra)'s teacher, both of them were students of Imam Abu Hanifa
(ra). Therefore, Imam Abu Yusuf wanted Imam Muhammad to
avoid creating the perception of .k« ¢ 2.5 (that he respects

both of them equally).
Based on this the ~L:s of = used to say that when students

sit in the presence of their 3., they should not refer to each

other as tY;.
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Over the centuries many fugaha wrote commentaries and
footnotes on this book. There are also a number of abridgements.
Among the more famous of its commentators are:

480AH | ubneYl 2@ | 7. | 321AH | (sl jinr o

A82AH | oo ) 53 | 8. | 340AH | spkl jas o

536AH | el ol 9. | 340AH | &S okt 5

553AH | <M sesl | 10, | 362AH | bl iar o

580AH | gt o ol | 11, | 370AH | _oledl S o

oV AW INIE

592AH O 2l 12. | 373AH | saind & o

(,.é,:l.cal.‘\ﬂa})

801 asl1 = This is the third of Imam Muhammad (ra)’s books.

It is described by Mufti Tagi as ~+ < (a unique book), the depth
of its =, astonishes the most outstanding ‘ulama.

‘Allamah Baabarti (d.786AH) said that «+5" s» The Urdu equivalent
of this is that it is < b ) In simple words, its name is most
befitting. Its name is .S wUbi and it is @ xS b Of Lo

‘Allamah Baabarti (ra) also said that \=x 0,5 of 557 (it is almost a

miracle).
Imam Muhammad bin Shujaa’ (d.267AH) said that, ‘In the history
of Islam there is no book on figh like .S ~u of (Imam)

Muhammad bin Hasan’. He also said that the example of Imam
Muhammad and his )i .U is that of a man who built a house. As

the house got higher, he built a staircase to reach the top. Upon
completion of the building, he exited the house, broke down the
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staircase and then commanded the people to ‘climb up!” The crux
of the example is that just as reaching the top of the house without
a staircase is extremely difficult, thorough understanding of ~t

»Sis also extremely difficult.

After quoting the above example of Abu Shujaa’ (ra), ‘Allamah
Kawthari (ra) noted that this book is gyl 3 7 (a ‘sign’ in
uniqueness). It is extensively deep in deduction of sy s in
accordance with the laws i and L.~ and the intricacies of shar’i

principles. Perhaps he wrote it so that it would serve as a means
of testing the intelligence of the fugaha and their L5 (alertness)

with regards the ways of deducing sy l.. He then says that

people get perplexed trying to understand its methodology of
deducing s} kL. unless explained it is explained to them. ‘From

beginning-to-end, it is exactly how lbn Shujaa’ described it.’
However, the staircases have been restored to the book’s
chapters. This is evident from the two commentaries of Jamaal
Haseeri (d.637AH). In the beginning of every chapter he says -

MS"oUW or 1S” Js LU ¢ This has made it much easier to understand
its methodology of deducing ass3 Jt.s

Abu Bakr Raazi (ra) mentioned that he read some .. from skl
»3 to one of the foremost experts in 4 (syntax) and he was
astounded at the author’s expertise in s~J! (syntax). Abu Bakr Raazi

(ra) was referring to Abu ‘Ali Al-Faarsi (ra).
In a letter to Qadi Sharaf-ud-Deen, Jamaal-ud-Deen bin
‘Ubaidullah wrote that in its field this book (S sldl) is cuf oome

(amazingly unique), < iz ¢ (a book like it was never written).
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This book was also narrated from Imam Muhammad (ra) by a
number of his students. Among them are: Abu Sulayman Al-
Jawzajaani, Abu Hafs Al-Kabeer, ‘Ali bin Ma’bad bin Shaddaad,
Hisham bin Abdillah Ar-Raazi and Muhammad bin Samaa’ah At-
Tameemi i~} ,ole

Due to the intricacy of the J... of this book many of the
subsequent s wrote commentaries on it. Mentioned below are

the names of just some of them:

482AH | ol oY) s
483AH | il sl ot
536AH Aol 2l 370AH | _olad! Soof
592AH NSO 373AH | sl 2l o
616AH | ubyl Ll C~lo | 10. | 449AH | sk syl &

305AH | &3 50 on e
340AH Gl us

L I ® N

s W IN e

V_@,:Lﬁaf\ﬂa.n*)

<kl = This is a 155 (supplement) of 1 xki

After completing ) o4 Imam Muhammad (ra) remembered
some ¢4 which he did not mention therein. Thus, he wrote a
separate book to discuss these ¢, He name this book «isu; After
completing this book he remembered even more ¢,3 Thus, he
commenced yet another book. This book was titled «ii sy

Unfortunately, he did not complete this book.
Itis also narrated that after deducing some very intricate ¢, Imam

Abu Yusuf (ra) commented that solving these ¢;: may be too

difficult for Imam Muhammad. Thus, Imam Muhammad (ra)
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compiled the «isi; to prove that solving such intricate ¢,3 is not

difficult for him.
e Some people criticise this passion for deducing all these «is~

much of which are @iJ & sae (farfetched). s 2Y1 & (ra)’s
answer to their objection is that understanding <)) s« L (what is
required) is not possible without understanding «J| = ¥ L (what is
not required). Remember that 4y [ oL e & (we have to

prepare for calamity before it occurs).
e Since this book is merely a i..ss (supplement), it does not cover all

the w1, of figh. In fact, most of its .. are related to wdule.

e There are a number of commentaries on this book as well. Some
of its famous commentators are:

580AH | gt a5 i | 5, | 233AH | &l 2
592AH | o oW | 6. | 449AH | ol 2Vl
7
8

616AH | sl cp oo Olsy 483AH | st @Y1
773AH | @bl ol ol 562AH | @3 i £

Al W N e

ke A 2,
! i = This books deals entirely with the laws of 4. ().

e It is an abridgement of a book that Imam Abu Hanifa (ra) had
dictated to a number of his students including Imams Abu Yusuf,
Muhammad, Zufar, Asad bin ‘Amr, Hasan bin Ziyaad, Hafs bin
Ghiyaath, ‘Aafiyah bin Yazeed, Hammad (Imam Abu Hanifa’s son)
and others.
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e As time passed all of them narrated this book to their students.
However, each of them made some additions to the actual book
and arranged its psL.. differently. The result of their changes is that

each version is regarded as a separate book attributed to its
compiler rather than Imam Abu Hanifa (ra). Sadly, only Imam
Muhammad (ra)’s compilation (2! 1) has reached us. The rest

were lost with the passing of time.
e . sWi(ra) included the entire book in his book titled <

o . as) # (ra) explained it in his L5 At the end of the tenth
volume he wrote:
e s Y gl el A S Sl i s e Jazal) gl i 5 e
RGP RS
(The reason for adding the underlined words is that he dictated
the Ls..- to his students from the bottom of a well in which he was

imprisoned. Amazingly, he dictated to them without any books
that he could refer to. This well was in x5l (a town in present day

Kyrgyzstan, between the two rivers of zi 3).

e Relying on a number of manuscripts a contemporary scholar,
Doctor Mahmood Ahmad Ghaazi, prepared a revised edition and
published it with explanatory notes in English.

#S01 wJt = This is the last of the six books that comprise the s sl

e The reason for its compilation is Imam Awza’i (ra) saw a copy of
Imam Muhammad (ra)’s 2! ».J' and said, ‘What can the people

of Iraq write about this topic? They have no knowledge of ;.
because the ;«. of Rasulullah sallallahu alaihi wasallam and his

companions were in Hijaaz and Shaam but not in Iraq which was
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conquered later’. These comments infuriated Imam Muhammad
(ra) and were the motivation for him writing .S .. When Imam

Awza’i (ra) saw S . he said, “Were it not for the ahaadith that

he included in it, | would have said that he is fabricating
knowledge. Allah has guided his thoughts to what is correct. And
above every learned man is someone (more) learned.’

Upon completion of this book, Imam Muhammad (ra) had it
transcribed into sixty parts. He then had it taken to the khaleefa’s
door in a cart. The khaleefa was highly impressed when he was
told that Imam Muhammad wrote a book that had to be delivered
to him in a cart. (It was too huge to be hand-delivered.) The
khaleefa regarded this book as one of the feats of his reign and
began sending his sons to the lessons of Imam Muhammad (ra) so
that they could hear this book from him. In order to ensure that
his sons memorised their lessons, their teacher, Isma’il bin Tawbah
Qazweeni (ra), would attend Imam Muhammad (ra)’s lessons with
them. Thus, he too heard this book from Imam Muhammad (ra).
Eventually, there were no more narrators of this book from Imam
Muhammad (ra) besides Isma’il bin Tawbah and Abu Sulaiman
Jawzajaani (ra).

Throughout this book Imam Muhammad (ra) did not mention
Imam Abu Yusuf (ra) by his name or " Whenever he needed to

mention Imam Abu Yusuf (ra) in the s..| of a hadith, he would
merely say ! .=l (the reliable one informed me). The reason for

this is that this book was compiled Imam Muhammad (ra)’s fallout
with Imam Abu Yusuf (ra).

The reason for their fallout is that Imam Muhammad (ra) had
desired to follow Imam Abu Hanifa (ra)’s example and avoid
serving as a > (judge). However, Imam Abu Yusuf (ra) suggested
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to the khaleefa to appoint Imam Muhammad (ra) as .+t (judge)
over z, Due to nasty threats by government authorities, Imam
Muhammad (ra) begrudgingly accepted the post. Nonetheless, to

show his displeasure, he stopped referring to Imam Abu Yusuf (ra)
by his name or s

Ibn Nujaym (d.970AH) mentioned that the books of Imam
Muhammad (ra) which are termed . constitute fl.. that he and
Imam Abu Yusuf (ra) had agreed upon. On the contrary, the jt..
in the books described as »s” were not shown to Imam Abu Yusuf
(ra). Mufti Tagi ‘Uthmani noted that this could be another reason
for Imam Muhammad (ra) not mentioning Imam Abu Yusuf (ra) in
this book.

In conclusion, S .Ji is one of the earliest books ever written on
the topic of international law and the injunctions related to war
and peace. This gains added importance when considering how
extensive and detailed it is.

Note
As mentioned earlier, these six books comprise the 15}l s They are

the i for knowing the Hanafi madhab. Considering their importance
in the madhab, +.¢2) .sUi (ra) condensed them in a book titled 3 The

thirty volume Lyl of s Ji 2 & (ra) is a commentary of @31 This

commentary gained such prominence that 'Allamah Tarsoosi
(d.758AH) said about it:

eVl dse Yy 58 Y yad B Y s alle ket Y

Whatever opposes it should not be considered and practised on. We

should not rely and issue fatwa on any other book.
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Note

There are another three books that are also narrated from Imam
Muhammad (ra) through sound chains of transmission. These three
books are:

1. T
2. Yo

30wl ol Je asdy oS

However, they are not included in the w15)! s because their subject
matter is not explanation of the .. and its ¢ The subject matter in
the first two is ¢, als, and in the third it is ©s Thus, the aes sl in

them are mentioned s

As previously mentioned, there are four other books narrated from
Imam Muhammad (ra), but due to uncertainty in the chains of
transmission, they are also excluded from the 5l 2l These books are:

<Lil- 3 — There are two possibilities for this compilation of ... being

called wlit= 4

1. They were compiled in the city of o\~ (which is in present-day

Iran, approximately 30km from the Caspian Sea).
2. It was narrated from Imam Muhammad (ra) by one of his -~

students.
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<\ ) — This compilation is called <3 because:

1. They were compiled in ©)i (a city in Syria on the north east bank of

the Euphrates River) when Imam Muhammad (ra) went there as
the ot

2. il . (ra) narrated these k.. from Imam Muhammad (ra) in )

DLilS1 = These L. are called wuiL..S< because they are narrated from
Imam Muhammad (ra) by gl cens o 0Ll It is also said that these
bl are called =4l S because Imam Muhammad (ra) collated them

in a place called oL.s” This is incorrect.

It is also claimed that the name of these Ji.... is actually «;\SUi instead
of =Ll They are called <L because they were written for a man

called o5
<l — Here too there are two reasons behind this name:

1. They were written for a person by the name of Haroon.
2. They were written during the reign of the ‘Abbasi 1.1~ Haroon Ar-

Rasheed.
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Chapter Five
Proliferation of the Madhab

Imam Abu Hanifa (ra)’s role in this regard is obvious. He is the
founder of the madhab.
His sincerity, piety, knowledge and personality drew a number of
great ‘ulama to study at his feet and drink from the well of his
knowledge. #### mentioned the names of fifty ‘ulama who were
his students. Among them were experts in various branches of
Islamic learning. For example, Abdullah bin Mubarak and Yahya
bin Ma’een were experts in hadith. Many of these ‘ulama (e.g.
Yahya bin Ma’een) began issuing fatwa in accordance with the
teachings of Imam Abu Hanifa (ra). Although others like lbn
Mubarak (ra) did not adopt all of Imam Abu Hanifa (ra)’s opinions,
they nevertheless quoted his opinions in their lessons, praised him
when the opportunity arose and defended his integrity when
needed. These factors contributed towards spreading the name of
Imam Abu Hanifa (ra) and his teachings. Thus, while Imam Abu
Hanifa (ra) was still alive, there was already a significant amount
of people following him.
Nonetheless, four of Imam Abu Hanifa (ra)’s students gained more
prominence than the rest. They are Imams Abu Yusuf,
Muhammad, Zufar and Hasan bin Ziyaad Lu’lu’i (ra). Of these four,
Imams Abu Yusuf and Muhammad (known as Saahibayn) gained
more prominence than the other two. However, the contribution
of the other two (Zufar and Hasan bin Ziyaad) cannot be denied.
o Imam Zufar (ra) is also one of Imam Muhammad (ra)’s
teachers. Imam Muhammad (ra) studied under him after the
demise of Imam Abu Hanifa (ra).
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o Initially, the people of Basrah were very negative towards
Imam Abu Hanifa (ra). Their attitude changed when Imam
Zufar returned to Basrah and in the course of his lessons
dispelled all their doubts about him.

o Hasan bin Ziyaad authored the Mujarrad and taught the figh
of Imam Abu Hanifa (ra) to others. His foremost student,
Muhammad bin Shujaa’, also wrote books on the madhab.
Hence, the role of Hasan bin Ziyaad (ra) is undisputable.

However, their roles are incomparable to the role of Imams Abu

Yusuf and Muhammad (ra). The role of the latter is quite evident

from the position of his six books in the madhab. He is often

described as the raawiyah (main narrator) and codifier of the
madhab. Moulana Abdul Hay Lucknowi (ra) wrote about him that:
waislan dem Gl o gl U g aaee Gl e s g 4a
He is the one who (really) spread the knowledge of Abu Hanifa.
The knowledge of Abu Hanifa became widespread through his
writings.

Considering that Imam Muhammad (ra) was also the most

prominent student of Imam Abu Yusuf (ra) and that the reason for

compilation of Al-Jaami’ As-Sagheer was Imam Abu Yusuf (ra)’s
instruction, this is to a great extent the contribution of Imam Abu

Yusuf (ra).

Besides, Imam Abu Yusuf (ra) also had a huge amount of students.

‘Allamah Kawthari (ra) mentioned the names of thirty four of them

and then added that ‘as Dhahabi had mentioned, a huge amount

of people gained expertise in figh at his hands, and as you can see,

(many) A'immah were his students’.

Imam Abu Yusuf (ra) had also written a number of books.

Unfortunately, most of them were eventually lost. The only books

of Imam Abu Yusuf (ra) that we still have are:
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i. 6tV —This book is regarding the i zis' and most of it is narrated
from Imam Abu Hanifa (ra).

i, aae ol 5 Gl o) Ol

i, oY) e e o)

iv. g+ —Thisbookis actually a letter addressed to Haroon Rashid.
It discusses various monetary -1

e We have thus far touched on the contributions of Imams Abu
Yusuf, Zufar and Hasan bin Ziyaad (ra). We now have to touch on
the contributions of Imam Muhammad (ra). This, however, has
already been discussed in the previous chapter. Nonetheless, the
point that we need to highlight now is that Imam Muhammad (ra)
was also an accomplished teacher having a huge amount students.
‘Allamah Kawthari (ra) noted that:

© o G slaine) Can
It is difficult to encompass all the scholars who graduated at his
hands.
Hence, mentioned below are the names of just some of his more
prominent students.

The Students of Imam Muhammad (ra)

Lo ot g o 2T gl oS0 ol
One of the transmitters of Imam Muhammad (ra)’s books, Abdul
Qadir Al-Qurashi, the author of izl s said that ssed ¥ Ol &

(he students are uncountable). Imam Bukhari (ra) learnt the figh
of 3l sl and the ¢ = from him.

2. @righ Olaskw o gwps Olaskw 5
The most prominent of Imam Muhammad (ra)’s students.
‘Allamah Kawthari said about him that 2,91 &)lee 3 dl &80 & i) o,
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¥, 5 (through him the six books spread throughout the east and
the west). We previously mentioned that his s, (version) of L.

is more popular than the others. We also mentioned that much of
the Jl in L. are Imam Muhammad (ra)’s responses to

questions posed by Abu Sulaiman (ra). Ma’moon offered him the
post of gadi but he declined.
W’d‘ el o e
Born in 130AH, he passed away at the age of 103. Even in his old
age he would ride horses and perform two hundred rak’aat of
salaah every day. Ma’moon appointed him as the gadi of Baghdad
upon the demise of Yusuf, the son of Imam Abu Yusuf (ra). He later
resigned due to poor eyesight. When he passed away, Yahya bin
Ma’een (ra) said:
Sl ol 2 NEEHEIRCIR

The flower of knowledge among the jurists passed away.
Among his writings are:
~ W ol ols
~ Ml g sl oS

~ gl
Abu Ja’far Ahmad bin Abi ‘Imran (ra), Imam Tahawi (ra)’s shaikh,
graduated in figh under his tutelage.

Anecdote

Muhammad bin Samaa’ah (ra) narrated that in forty years he only
missed J,¥ 5,54 once. That was the day his mother passed away.
On that day he missed one salaah in congregation. To compensate
for this he repeated that salaah twenty five times. His intention
was to still attain the multiplied reward of congregational salaah.
He then fell asleep. In his sleep he heard somebody say,
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‘Muhammad, you performed the (same) salaah twenty five times,
but what about the aameen of the angels?’

S e i o
Also a transmitter of S b and s <4 he also narrated

ahaadith from Imam Malik, Imam Shafi’i, Layth bin Sa’d, Sufyan bin
‘Uyainah, Ibn Mubarak, Isma’il bin ‘Ayyash, Yunus bin Abdil-A’la
and others (ra). Many people narrated from him as well. Among
them are Yahya bin Ma’een, Muhammad bin Ishaq, Abu ‘Ubaid
Qasim bin Sallaam and Yunus bin Abdil-A’la (ra). lbn Hibban
included him among the = and Haakim described as d-f s 5.

w34 He enjoyed a very special relationship with Imam

Muhammad (ra) and was often permitted to enter the latter’s
room while others were not.

Anecdote

‘Ali bin Ma’bad used to visit Imam Muhammad (ra) while he was
in Baghdad. Sometime after Imam Muhammad (ra) was posted to
Ragqga as a gadi, ‘Ali travelled to Ragqa to visit him. However, the
doorkeepers refused him permission to enter and turned him
away. Later, when Imam Muhammad (ra) learnt of this, he
reprimanded his doorkeepers and instructed them that in future
they should never turn ‘Ali away. He then said to ‘Ali that:
Whenever you come to me, come up to the curtain screening
outsiders from me and shake your throat. If | am able to meet you
at that time, | will grant you permission and you may enter.
Otherwise, | will remain silent. ‘Ali says that after that, whenever
he would go to Imam Muhammad (ra)’s place, he would walk past
the crowd of people at his door and even his doorkeepers. He
would go right up to the curtain, clear his throat and greet.
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‘Hearing my voice, he would say: Abu Muhammad, come inside.
Thus, | would go inside. Sometimes he would not respond. On such
occasions | would (immediately) leave.’

SlneSI Olodkos o rs

He is the sole transmitter of the «uL.s” from Imam Muhammad
(ra).

Gui tle o o

He is the sole transmitter of the <=~ from Imam Muhammad
(ra).

G g o Jesle)

He and Abu Sulayman Jawzajaani are the only two people who
transmitted .S x:d from Imam Muhammad (ra).

S @iy o el
He is the only transmitter or the s\, from Imam Muhammad (ra).

S ) OUl (gt

Hilal bin Yahya said, ‘In the history of Islam there was no judge who
had more knowledge of figh than ‘Isa bin Abaan’. He also said,
‘From the beginning of Islam to this day no qadi appointed over
Basrah had more knowledge of figh than ‘Isa bin Abaan’. One of
Imam Tahawi (ra)’s teachers, Abu Khaazim, said, ‘1 never saw
anybody and wished to be like him besides ‘Isa bin Abaan’. He also
said, ‘l never saw anybody among the residents of Baghdad who
knew more ahaadith than ‘Isa (bin Abaan) and Bishr bin Waleed’.
He narrated from Imam Muhammad (ra) the book zl sl Je ot

He authored a number of books. Among them are:
~ S e
~ g G,,_;’
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10.

11.

Anecdote

Muhammad bin Samaa’ah (ra) narrated that: ‘Isa bin Abaan was a
handsome man. He would perform salaah with us and | would
invite him to the lessons of (Imam) Muhammad. He would say,
‘These people oppose hadith’. One day he performed the morning
salaah with us. It was the day of (Imam) Muhammad'’s lesson. So |
did not leave him until he sat in the lesson of (Imam) Muhammad.
Upon (Imam) Muhammad’s completion of the lesson, | said to him,
‘This is the son of your brother Abaan bin Sadagah. He is very
intelligent and knowledgeable in hadith. | invite him to sit with you
but he refuses saying that we oppose hadith’. So (Imam)
Muhammad turned to him and said, ‘Son, which hadith do you see
us opposing?’ Thus, ‘Isa asked (Imam) Muhammad of twenty five
issues related to hadith and (Imam) Muhammad answered him,
identifying the ... and presenting .»\;2 and ¥> After that ‘Isa
stuck to (Imam) Muhammad iuas Ly

S 2 2 g0

He was the mentor of Abu Sa’eed Barda’i and Abu ‘Ali Daggaaq
(ra).

S spin ot o

Among the most senior students of Imams Abu Yusuf and
Muhammad (ra), his =" was Abu Yahya. He was a 4. (colleague)

of Abu Sulaiman Jawzajaani. Both of them enjoyed a lofty status in
abstinence, piety and knowledge of hadith. He narrated hadith
from Imam Malik, Layth bin Sa’d, Hammaad and lbn ‘Uyainah (ra).
Ibn-ul-Madeeni and Imam Bukhari (ra) narrated from him.
However, the latter did not narrate from him in .2 <t Al-Ijli
(ra) said that he a. >Ls s 2 On more than one occasion he was

offered the post of gadi but he refused. The important think in the
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context of this book is that he narrated from Imams Abu Yusuf and
Muhammad (ra) the ‘books’ as well as the Juland the s

12, &yl Jolde o de
The gadi of Ray, he narrated hadith from Wakee’ and others
belonging to the same b

13. &l s o plia
A student of Imams Abu Yusuf and Muhammad (ra). Imam
Muhammad (ra) passed away in his house. He used to say, ‘1 met
one thousand and seven hundred shuyookh and | spent seven
hundred thousand dirhams in pursuit of knowledge. Ibn Hibban
classified him as 1= Abu Haatim described him as &s.- but added
that «. 1,1 tkel =T &1, L (I never saw anybody with a greater stature
than him).

Note
From the above, the following three were also students of Imam Abu
Yusuf (ra):

1. el B 3. DY g ] u:l'u
2. Ol cuns 4, & age pplin
Note

There were many other fugaha in this wk i.e. the b of Imam Abu
Hanifa (ra)’s students’ students (the first il of Imam Abu Hanifa’s
indirect w\=.f). Hence, we now discuss another four of these fugaha.

The reason for mentioning them separately from the above
mentioned fugaha is that although they belong to the same 1k as the

above fuqaha, they were not students of Imam Muhammad (ra). They
were students of Imam Abu Hanifa (ra)’s other students.
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G gl s e

Al-Muthanna was the grandson of the famous Sahaabi, Anas bin
Malik (ra). Here we are speaking of Al-Muthanna’s grandson,
Muhammad bin Abdillah (ra). In figh he was a student of Imam
Zufar (ra). He narrated hadith from many prominent personalities
e.g. Sa’eed bin Abi ‘Aroobah, Humaid at-Taweel, lbn Juraij,
Hammaam and Shu’bah (ra). Likewise, many prominent figures
narrated hadith from him. Among them are: Imam Ahmad, Yahya
bin Ma’een, Bundaar, ‘Ali ibn Al-Madeeni, Abu Qijlaabah and
Qutaybah (ra). Imam Bukhari (ra) narrated from him in Al-Jaam’
As-Saheeh. In fact, one of Imam Bukhari (ra)’s <. is narrated

from him. The rest of the Six Compilers also narrated from him.

&Lﬂ\ Flnds op das

A student of Hasan bin Ziyaad (ra), he is described by some writers
as sl @ 814l sl i Imam Dhahabi (ra) said that i 2 .+ 05" (he was
one of the oceans of knowledge). He was also passionate
worshipper and passed away in sajdah during the ‘asr salaah. He
wrote a number of books. Among them are:

~ ¢ oS (comprising more than sixty huge volumes)

~ ¥ = s (This was also a very lengthy book.)

~ sl oS

~  alall oS

~ agall e s ol

At the time of his death he made wasiyyah to be buried in his

house because ‘there is no floor in it in which he did not make a
khatm of the Qur’aan.
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o However, he was pro-I'tizaal in some ageedah issues and
some hadith experts questioned his credentials as a narrator
of hadith.

o The reason he is called 4 is that he is from the progeny of

Ol e p b o 00 o =) [T S NOt based on i to =1~ (It is nOt

because he used to sell ice.)

A gl o 2 s

He is Imam Abu Hanifa (ra)’s grandson. However, he did not meet
Imam Sahib (ra). Thus, he studied figh from his father and Hasan
bin Ziyaad (ra). At different times he serves as the qadi of the
eastern side of Baghdad, Basrah and Raqgah. Sadly, he passed
away at a very young age. Had he lived longer, he would have
eventually enjoyed a lofty status among the people.

Sl P
His full nameis ¢ 2 s o2 £ » M2 He is also called 1) s because

of sharp wittedness and extensive knowledge. This is comparable
to Imam Malik (ra)’s shaikh, i) =, Hilaal gained his expertise in
figh from Imams Zufar and Abu Yusuf (ra). He wrote a book regard

Lyad and usy 28-f Among his students was w4 ., X

Note

In the foregoing pages we discussed a seventeen fugaha, all of whom
were students of Imam Abu Hanifa (ra)’s students. As mentioned
earlier, these fugaha may be classified as the first 1l of indirect

students of Imam Abu Hanifa (ra). We will now discuss a few fugaha
from the next b
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Truth be told, there were much more fugaha in the first 2 We only
mentioned a few of them. The same applies to the next ::k The fugaha
in this ik are also too many to be encompassed in this short treatise.

Hence, we will suffice with a just few of them.

The Students’ Students
The Second iib of Indirect Students

1. el 2> o
He mastered figh under his father, Abu Hafs Al-Kabeer, who was
among the prominent students of Imam Muhammad (ra). He
heard hadith from Abul-Waleed Tayaalisy, Humaidi, Yahya bin
Ma’een and others. Imam Bukhari (ra) and him were colleagues.
For some time they accompanied each other in pursuit of
knowledge. Like his father, he too became the leading authority of
the Hanafi madhab in Bukhara and surrounds. Thus, he is
described as ¢ ¢l)s L {le and 244 =» He authored <SSy 5 clpa¥l Cls”
and wka Js 50 He is also described as:
EL) 5 R ol Lo L, sl Loy Lol a3

Over the years a number of people who graduated in figh under
him became a’immah (i <) i),

2. O gl
His 2" was Abu Ja’far. Imam Dhahabi (ra) described him as Ly
i s W and Lkl eus 423 Dhahabi (ra) added that ol Gf o
was among the oceans of knowledge and extremely intelligent.
‘He narrated a huge amount of ahaadith from his memory. He

studied figh under Muhammad bin Samaa’ah and he narrated
hadith from a number of people including Muhammad bin
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Samaa’ah and ‘Ali ibn Al-Ja’d. Imam Tahaawi (ra) gained his
expertise in (Hanafi) figh under his tutelage. In fact, he was the ~.

(highest authority) of the —u~1in Egypt.

9.9:391 deras gl

His full name is Ahmad bin Husain. He studied figh under Imam
Abu Hanifa (ra)’s grandson Isma’il and Abu ‘Ali Daggaaq (ra). His
students include Abul-Hasan Karkhi, Abu Tahir Dabbas and Abu
‘Amr Tabri (ra). He was martyred in 317AH while fighting against
Hajjaj bin Yusuf in the Battle of the Qaraamitah.

Anecdote One
Zaila’i (ra) narrated in his commentary of Kanz-ud-Daqgaaiq that on
his way for hajj Abu Sa’eed passed through Baghdad. There he
attended a lesson of Da’ud Dhaaahiri (ra) who was debating with
follower of Imam Abu Hanifa (ra). Noticing that the Hanafi was
unable to answer Da’ud (ra), Abu Sa’eed joined the debate. He
questioned Da’ud (ra) about the sale of »¥,% wi.i and countered
Da’ud (ra)’s explanation in a manner that silenced him. Noticing
the dominance of the ikl Cl-.f in Baghdad, Abu Sa’eed (ra)
decided to settle down in Baghdad. Sometime later he had a
dream in which he heard somebody quoting the aayah:

2V @ S G i b Uy ¢t ol i LG
Suddenly someone knocked on his door and Abu Sa’eed woke up
only to be told by the person who knocked his door that Da’ud (ra)
had passed away.
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Anecdote Two

There is @ adtus in Sual 5 3L 3 el oL kNOWN as ass, alenki Abu Sa’eed
(ra) used to say that he failed to understand this i Thus, he went
to Baghdad and asked Qadi Abu Khaazim about it. Having
understood zss,J il from Qadi Abu Khaazim, he went on to stay
with him for four years. Abu Sa’eed (ra) also said that he read .t

S three to four hundred times before entering Baghdad.

g ¢

His full name is Abdul Hameed bin Abdil Azeez. An expert qadi and
extremely knowledgeable in various branches of learning, he was
a student of Hilaal Ar-Ra’y and Muhammad Al-Amy. The latter was
a student of Muhammad bin Samaa’ah (ra). Among Abu Khaazim
(ra)’s most prominent students was Imam Tahawi and Abu Taahir
Dabbaas (ra). Abul Hasan Karkhi (ra) met him and attended (some)
of his lessons. However, he did not graduate at his hands.

During the course of Abu Khaazim (ra)’s career he served as a qadi
over Shaam, Kufa and the part of Baghdad known as Karkh. At the
time of his death, he cried and said &' ) st=dl . 1) L (‘O Allah!
From the courts to the grave’). Nevertheless, Dhahabi (ra) referred
to him as sladl 26 « 23 ¢ <24l and described him as W s ks a5

ABUI o gl

A student of Moosa bin Nasr (ra), he was the mentor of Abu Sa’eed
Al-Birda’i (ra). He wrote a book on the laws of haid (menstruation).
He is called ss. due to s34 & ) 2 (the selling of flour).
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6. i S
His full name is Ahmad bin Ishaq (ra). He learned figh from Abu
Sulayman Juzajaani (ra). An expert in the usool and the furoo’, he
Wrote ;e 5 3,40 ols” and asdl obs”
Note
Juzajaani means he came from Juzajaan. Presently pronounced as
Jowzjan, it is a province in the north of Afghanistan bordering
neighbouring Turkmenistan.

7. G ke e
Born in 192AH, he is a student of Shaddaad bin Hakeem and Abu
Sulayman Juzajaani (ra). Abu Bakr Al-Iskaaf (ra) was one his
students. He passed away in 278AH.

The Third iib of Indirect Students

1. Ao o det oy A jdar g

Commonly referred to as Imam Tahawi (ra), he initially studied under
his maternal uncle, Imam Muzni (ra) who was among the most
prominent of Imam Shafi'i (ra)’s students. However, he gained
proficiency in the Hanafi madhab under lbn Abi ‘Imran and Abu
Khaazim, both of whom were students of Muhammad bin Samaa’ah
(ra). Apart from occupying a lofty status in the field of ijtihaad, he was
is also a highly regard expert in hadith. Suyooti (ra) included him
among the c..d LU~ in his book >4 ..~ Despite (incorrectly)
criticizing his methodology in .. . Hafidh lbn Taimiyyah (ra)
acknowledged that he was Ut ez ol 5 He wrote a number of

books. Among them are:

~ LA ST ~ Y K
~ Y gl e ~ sl
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@l ypain

Imam of the 1< and rectifier (defender) of Muslim ‘ageedah
(belief), his full name was Muhammad bin Muhammad bin
Mahmood. He attained mastery in figh from Abu Bakr Al-Juzajaani
(ra). Among his students are Ishaq bin Muhammad Samarqandi,
‘Ali Rastaghfani and Abdul Kareem Bazdawi (ra). Together with
expertise in figh, he was an expert in ‘ilm-ul-kalaam, having
written a number of books in this field. Eventually all members of
the Ahl-us-Sunnah followed either Abul-Hasan Ash’ari or Abu
Mansoor Matureedi (ra).

FSN g g

‘Ubaidullah bin Husain is his full name. His mentor under whom he
studied figh is Abu Khaazim (ra). Upon the latter’s demise, he
became the most highly regarded authority among the Ahnaaf.
Due to his vast knowledge of figh, he is regarded as kL.l 3 12 He

authored a handbook known as .=l and commentaries on U
) and xS ot His most famous students are Abu ‘Ali Shaashi,

Abu Haamid Tabari, Abul-Qasim Tanookhi, Abu Bakr Jassaas and
Imam Qudoori (ra).

Anecdote

He used to perform abundant nafl salaah and keep abundant nafl
fast. When he became paralysed towards the end of his life, his
students wrote to Saif-ud-Dawlah appealing to him to allocate an
allowance for him. Upon learning of this, he cried to Allah saying
33 S 0 V) 3y J=£ Y U (O Allah, let my sustenance not come to
me except from where | always receive it). Thus, he passed away
before an allowance of ten thousand dirhams from Saif-ud-Dawlah
could reach him.
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His name is ‘Abdullah bin Muhammad bin Ya’qoob. He hailed from
a village in Bukhara called Sabdhamoon. Thus, he is called
Sabdhamooni. A student of Abu Hafs As-Sagheer, he is commonly
called Al-Ustaadh. He wrote a book titled 4f cite 3 agell 63 (azs

ai- His most outstanding student is Abu Bakr Muhammad bin Fadl
Al-Kumaari (ra).

S S i
Described as »spll and ,.4 J- he was from Balkh (which is also a
town and a province in Afghanistan). Abu Bakr is his s His name

is Muhammad bin Ahmad. He was a student of Muhammad bin
Salamah (ra). His students include Abu Bakr Al-A’'mash and Abu
Ja’far Al-Hindawaani (ra).

ol b g

> means a seller of _.3> (molasses). Abu Tahir, however, was an
outstanding fageeh. He is regarded as the L of the i)l J»lin Iraq
in his time. He was a student of Abu Khaazim (ra).

Sl qsldl il

His name is Ahmad bin ‘Ismah and he is a student of Nusayr bin
Yahya, a student of Muhammad bin Samaa’ah (ra). He is also from
Balkh. Abu Haamid Marwazi (ra) is his student. He passed away in
336AH —the year in which Abu Bakr Al-Iskaaf (ra) passed away.
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The Fourth 4&b of Indirect Students
In this section we will suffice with only two personalities.

1.

39! BT

Also from Balkh, his actual name is .= - & 1s - 2.2 Described as
»S &+ and .3 Ll> sl the depth of his expertise in figh is gauged
from the fact that he was given the title 2l 2>~ of In figh he
graduated at the hands of Abu Bakr Al-Iskaaf (ra). Among his
students was the great fageeh ¢s,..Ji =W i (ra) and many others.
Abu Ja’far (ra) passed away in 362AH in Bukhara.

Note

There were two Hanafi ‘ulama known as Abul-Layth. One of them
passed away in 294AH. He was known as Hafidh Abul-Layth. The
other passed away in 362AH. He is known as Fageeh Abul-Layth.
The latter is also known as Imam-ul-Huda. He authored a number
of books. One of them is the famous (bW s

Pla! S 5
Abu Bakr is his a:s” His name is Ahmad bin ‘Ali (ra). He mastered

figh under the tutelage of Abul Hasan Karkhi (ra). The foremost
teacher in Baghdad, people travelled from far and wide to study
under him. He wrote a number of books. Some of them are:

~ LA ST ~ e eV s
~ SN e s ~ o s
~  (Glbll a2 Cf& ~ 4zl J),,pT Rty

~ et Yl el s
In &5 and . he followed the example of his shaikh, Abul Hasan
Karkhi (ra). The post of gadi was offered to him twice but he
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rejected the proposal both times. His students include Imam
Qudoori (ra)’s teacher, Muhammad bin Yahya Jurjaani, and Abul
Hasan Za’faraani (ra). He narrated hadith from Abu Haatim and
‘Uthman Ad-Daarami (ra). He passed away in 370AH.

Note

Abu Bakr Jassaas (ra) is also called Abu Bakr Raazi (ra). Some
people think that Abu Bakr Jassaas and Abu Bakr Raazi are
different people. This is incorrect. Both of them refer to the same
person. There is no contradiction between being called Jassaas
and being called Raazi. Jassaas means a person who works with
2= (lime) and Raazi means a person from the town Ray. Obviously

it is possible for a person to be both Jassaas and Raazi at the same
time.

Diagram One
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the madhab and all the prominent role
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providing the student with bird’s view
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