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INTRODUCTION

For centuries, the tafseer of Qadi Naasir-ud-Deen Al-Baidawi
(d.685AH), Anwaar-ut-Tanzeel Wa-Asraar-ut-Ta’weel, more
commonly known as Tafseer Al-Baidawi, occupied a very
prominent position among the scholars. Condensed from the
works of Zamakhshari, Fakhr-ud-Deen Raazi and Raaghib
Asfahaani, it is regarded as one of the ummahaat-ul-kutub and it
is taught as a higher-level text in many Dar-ul-Ulooms all over
the world.

The book that you are holding comprises explanatory notes on
Qadi Baidawi (ra)’s tafseer of Surah Faithah. The primary
objective in compiling these notes was to ensure that |
understood what | was reading and had to teach the next day.
They are now being shared with other students for the sake of
maximum benefit.

As humans, we are prone to error. Therefore, if you come across
any error in these notes, please do not hesitate to inform me. |
may be reached at abuthobaan@gmail.com

May Allah accept this humble effort and make it a means for
salvation in the Hereafter, aameen.

Abu Hudhaifa Muhammad Karolia
22 Muharram 1440

02 October 2018

Johannesburyg
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N oA e

CHAPTER ONE
oA e e O kel L

Qadi Sahib (ra) discussed five aspects of ... viz.

2. Gl
3. A8 de
4, i

5. L £~

The First Aspect
Everybody agrees that the sk of &l . is ,i2. However, they

disagree whether the sl is sle = (i.€. i) or os e (i.€. 15).

The argument of those who say it is a ;= s is that it is always
better to regard a ;\c J« rather than a +\= J« as u,i2 The reason
for this being that when determining the o,z sl Of @ v 51
(i.e. ,,# , ) the grammarians always prefer a »l= J=. They also
argue that the . of i.sis that, in accordance with the hadith ¥
... Jbss i it should occur when commencing an action. Hence, it

is appropriate that we regard i.f as &,i2

However, Qadi Sahib’s opinion is that a o= s (i.e. 1)) must be

regarded as ,i2 His argument is that a ., s is required in
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order to regard a = J= as u,i2 In this case, the fact that the J=
which follows the i..is s\ is @ wsat) s This is what Qadi Sahib
means in the words ., i o= sl ;¥ He thereafter mentions a iK%t
that. .. Jeb Js il 2llissi.e. just as the doer of the J of i.15 should
regard 3 as .s,i2, whenever a person reads 4\ ... in the beginning
of an action, he should regard such a < as the &,i2 sl which

makes ¥ on the action that he is commencing with 4 ...

e éji Sl g
Elucidating the above, Qadi Sahib adds that there is no _zi~ |«
making {¥> on {.f In other words, the i3 that determines the sl

o2 is the J= which follows the i..s

Some people regard the word ;.= as the s,i2 sk Qadi Sahib (ra)

disagrees because in this instance we will also have to regard the
word J- Oor J.l or ysetc. as u,i2 Thus, there will be more .- in

regarding 3l as o,z

ce s Jgeall FAB 5

Question: When you regard the word 131 as the o,52 sl Of 41
why do you regard it as s3.? Why do you regard it as ,i= at the
end of the 1..5? As the L.t should it not be in the beginning of the
iei? (The Jsse is only brought because the Lt demands its
presence. Thus, the J,. is the gz and the L isthe . Since the

=i always precedes the ., the L. should appear before the

Jyene)
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Answer: In this instance keeping the J,... before the L. is «f

(more effective) because:

1. In view of the <, of Allah, it is most important that the
words 4 .. are kept in the beginning.

2. eV e s <Y Doing so is more effective in showing that
we only read in the name of Allah. This is based on the rule
ot g el A Locus

3. bl ¢ Jof <Y Something that is mentioned in the beginning is
generally (L. and .. Thus, there is more .k« of Allah if the
words 4! .. are kept in the beginning.

4. s 54 s Because keeping the words 4 ~\ in the beginning is
more in accordance with s:>s Substantiating this point, Qadi

Sahib (ra) says, “Because the name of Allah precedes the
35”7, The meaning of this is that since Allah Ta’aala is <=1s

ss=4), His 5= precedes that of all the <>~ Hence, His name

should precede the action of .13 in >s>s

W AT Jor B 5 Y S
Why should the name of Allah not precede the i\ whereas it is
the 47 for the 13 and we all know that because the |« depends

on its 41, the a7 of the < always precedes it.




s E
Qadi Sahib (ra) is explaining what is meant by 4l ... being the a
of the .15 In view of the hadith Ju 3 i js"it means that the s:13 is
incomplete and unworthy of recognition if it is not commenced
with 4y

YRR TRE IR WY
The statement U 47 J== 1 4 is an indication that the letter <. in ...

& is for mta

dxlad U J.} 9
In this ;L= Qadi Sahib (ra) is telling us that it is possible that the
b in & b is for z>Las ie. 254 However, slks .25 has not been

intended. The intended meaning is rather 4, xas Je .

If the <L is for 2>L2. the translation of 4 ... would be ‘l commence
my recitation in such a condition that | am _..x with the name of

Allah’. However, this translation is disrespectful to the name of
Allah. Thus, sl 2 has not been intended. Instead, a3 e k)

3.1 has been intended.

The word |3 is an indication that Qadi Sahib (ra) prefers the first
opinion; that the <L in & .. is for .l rather than i>L2. The
reason for this could be that this interpretation is w¥! whes 3 J5of
and the reason for this being that if the s\ is for i>~L2. there would

be no special importance in commencing with & ... other than
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45 On the other hand, if it is for sl it emphasises the

importance of commencing with the name of Allah. So when the
reciter says . . . 4~ it is as if he is saying, ‘my work cannot be

completed if | do not commence with the name of Allah’.

:L_.«J\&.-...Jis;;‘j,s.”.\.qujm
Somebody could ask that if & - is part of Allah’s »>s”would it not

mean that Allah is seeking assistance and s which is impossible.

Answering this question Qadi Sahib says sta)l il Je Jsie odn b 5 1
Although & . is the 5™ of Allah, these words are informing us
of what the servants of Allah should say. It is as if \Js (Say!) is

<52 before & . (as well as & .t and e du).

sl e‘ﬂ PN ijf\.élj

There are two types of s~ viz.

1. oW &y~ — Those 9~ which are used to compose «lJs
(words). They are not regarded as actual «LIs” because they

are not used to convey any meanings. Because they are not
«LIs” they are neither describable as < nor s~ (Remember

that -~ and - are among the specialities of —L.Js)
Examples of sl <5~
e The letters ;, ¢ and > with which ; is composed.

e The letters », , and < with which —,> is composed.




2. gl Oy~ — Those <~ which have meanings and are
therefore regarded as <L In other words, alli &y~ are
those <4~ which fall under the third type of w.ls”

Example: the s> <2~

e Duetothe absence of any wlsy! 2. in the gl &y~ they are

e Since :l is a0 d- it deserves Jis>Y1 Zisf which is 0sX. Thus, the
Jelin sl is 0,5 Accordingly, all the gt &y~ should be  Je s
O Sl

e However, thisis impossible in those 3.l &, ~ which comprise
of only one &~ (from the sl &,~) because sLJu cuVi is
impossible. Such <~ are therefore given a i~ because, as
far as w= is concerned, -3 is the ‘sister’ of 0. (because i~z
is wS Cas),

e Inview of the above, it could be asked, why does the -t in .
4 not have a as?

e Answering this question Qadi Sahib (ra) says Wi w,s &l
A5 agh lgolad

His answer is that :\ is always a ¢~ and it always gives a ~ to the
word after it. Therefore, it is most appropriate to give it as,.s"i.e.

because s, befits <2~ and ~ more than s (and a.2).




e The i.u between .~ and ;.S is quite obvious. ;.5 is the ;i of
~ (~isthe js)Ifs.sisthe jiof ~ itis most appropriate that
the js-also has as.s In this instance, the ;s is the letter s\

e The w.u between i3~ and 5.5 is that 22~ demands 0.5 and
the meaning of ¢S is i34 sue Due to the fact that 5,5 is used
so seldom (it is very rarely used in Jwsl, @2 4 sl and y>),

itis (Aa-!\ g

PN S WS

e .5 is given to the < just as it is given to -1 »¥ and sLoy Y
that appears before an U .|

e Both of the above are given a ;.5 (e.g. —,=J and .} so that
they may be differentiated from ¥ »¥ and s Y

CHAPTER TWO
oY) il ddlad) E L

...yﬁﬁ;&\j

There are two opinions regarding the sz of the word !
The 04,2 say that:

1. The word ! is sz from s
2. Due to JLa¥ 55 its last letter was dropped
3. The first letter was then given a o,

Pg.10




4. However, in Arabic every word commences with a &=

instead of a ;s Thus, a L= 5;# was added in the beginning.
The 05455 say that:

1. The word ! is s from s
2. The 4, in the beginning was dropped.
3. A o452 was then added in its place

Qadi Baidawi (ra) prefers the opinion of the v, He argues that
the following words prove that the opinion of the 0y, is the

correct.

1. . (the &= of ) If .l was originally .., it’s =~ would have
been »L.f

2. oui(the mdi xo Of o) If oot was originally o it’s ot x> would
have been ..\

3. o (the sead ot of ) If ol was originally s it's ol o
would have been .3

4, (8 Eope axly Ut o) If oot was originally e it's Jsez o
would have been &3

5. = (another dialect for ,.I) on the scale of .4

The response of the s is that none of the above examples
prove that ... was originally s+ because they are all < — they

were all affected by ol i For example, -\ was initially sl

Pg. 11




First, the s was shifted to the end. Thus, ..., became i
Thereafter the same J.s took place as in :L.s (which was

originally ,..5")

Qadi Sahib (ra)’s answer to this is that > s ¢ 1x L&l The meaning
of this 3= is that the claim that all the above examples are k.
is far-fetched because _& is not so ..« (common) that it affects all

the _xles (42) of @ word. Besides, & is L)l o3

Another argument of the o::55 is that there is a lesser amount of
J= in their explanation. Qadi Sahib (ra)’s response to this
argument is that sie i L e ashs ags | 5dl ie. there is no
example in the Arabic language wherein :» is added in the

beginning of a word whose first letter was dropped. Thus,
despite Ll 46 your explanation is in conflict with the Lofand s

Jdsh is better than JoY1 wile

FC e

According to the (mye its 2l 4y is that I is derived from
which means i, and every ..\ is a cause for i, of it’s . in the
sense that by means of the ..l the .. leaves o4 24 and enters
0Bl 5 Lzl e Thus, you will notice that insignificant items do
not have names. Instead, the name of the . or ¢ is used for

the s15f also (e.g. ant).
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According to the c.s5” the . is called .- because ..! is derived

from ..., which means 3= and every .. is an &3 for its

w\ﬂ&\gw\&

In some instances the .. is definitely ...l :»= For example,
Zaid in the statement 1; & (The writer is Zaid and not his
)

In some instances the ..I is definitely ...l ¢ For example,
Zaid in the statement &; 5 In this example, the Zaid’s !
rather than his < is intended.

In some instances the ..\ can be either ..l ;s or . »& For
example, in the statement u; &.f, the word Zaid could be
either i e OF ol 22

o Ifitis 4 = you mean ‘Il saw the <is of Zaid (the person

called Zaid)'.
o Ifitis .~ »you mean ‘I saw the word Zaid’

The o, differ regarding the third type of .1 (when it can
be either .. ;s Or i 1), While the #p say it is b 2
the selslsay it is ol e

JEEN Y H

1. In the aayaat <l 1 S5 and ¢k, 5 — Allah Ta’aala tells us

that His . is 4. and free from =& However, LWi and
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are not describable as #,.. and free from _=ss Being ,L. and
free from _=ss are attributes of the i of Allah.

2. In the statement JW _.; talaaq affects the <> of Zainab and
not her name.

pall Y

1. Ifthe «is ol cxe would sas5 in the . not result in sus of the
s~? Thus, Allah’s having more than one name would
contradict w>s

2. Likewise, 1~y would be contradicted if the .\ is .l ;»c and
different languages use different names for Allah.

sl 2l sy

According to Qadi Baidawi (ra) this <=1 between the s+ and

the iz is L4 o3 The reason for this is that the word ! could

mean:
a. Lall b. sl C. v

If the word ! is in the meaning of Ll it will be .l & (The k5Vs

for this have already passed.)

If the word I is in the meaning of . )l «is it will be i 1s (The
Js for this have also passed.) However, Qadi Sahib

acknowledges that usage of the word .. in this meaning is not
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,s¢4» Thus, he says in response to those who prefer this opinion
(the s,cLs1) that:

1. Just as «5s of Allah’s «is from _asi is compulsory, «5s of His !
from <3, and sV <5 is also compulsory. Thus, the aayaat
quoted by the s<L+1 do not prove that .| means . e

2. ltis possible that the word .. in these aayaat is 4j; just as it
is 1 in the statement of the poet Lle Sl ol & Js1 )

If the word .\ is in the meaning of zi- (as mentioned by Shaikh

Abul-Hasan Ash’ari), there are three possibilities.

2. Itis el 8
3. ltis neither .l ;e nor b 52

Shaikh Abul-Hasan Ash’ari (ra) defined i as ol Gz ol Je Juy L
aue ¢ o Hence, there are two types of s viz. sie and suie &

Furthermore, i olis are also of two types:

1. wils) wliv — wlis that show the i of the =13 to something.
For example, s& and &) These «li, show i of the <15 of
Allah to si= and g, These <l are always .l ¢

2. iis- oliso —these clis are also of two types viz.

2.1 Those that are <\l ;s €.8. 5524

2.2 Those that are neither <\l ;s nor <\ 42 e.g. Je and 5,

Pg. 15




Qadi Sahib (ra) is referring to these three types of —l- when he
says, “If the meaning of ..l is 2w . . . the ..l will be divided just as
the w. is divided; to that which is .41 ., to that which is .1 ¢
and to that which is neither .l s nor .l ¢

.. Jﬁgé}ﬁ)bd\é\s\j
Question: When the aim of the i.... is to seek assistance and
blessings from Allah, was it not sufficient to say .-} -~) 4. Why

has the word .| been added before the word Allah?

Answer One: « s& sl 5 3,3 oY Explaining this answer, Shaikh

Zaadah (ra) says that there are two ways to commence an action

with the name of Allah.

a. To mention an .= ..l of Allah e.g. the word Allah

b. To mention a word which is not one of the . of Allah but
which refers to any of Allah’s names e.g. the word .

For the sake of 4,5 and zl.l it is better to commence in the

second manner.

Answer Two: In order to differentiate between ¢« and <. .. If
we say ./l .~J)! 4 some people would regard the :\ as 1.5 and

think that we taking an oath. This is obviously incorrect. Thus,
the word .. was added to indicate that this .. is for s rather

than o«

Pg. 16




It could also be said that the reason for saying & ... rather than

4L is so that £,s is not confined to any specific name of Allah.

NS
The reason for not writing the _ before the word Allah (the
reason for writing & ... instead of & ,.L) is Jlaz.Y 55" However,

the i was lengthened in place of the (omitted) i

CHAPTER THREE
I ey Akl L

G pd ol Giie IO el fo
Qadi Sahib (ra) mentioned four opinions in this regard:

1. Itis suie !

2. ltis«<ld Je

3. Itis aiees ais

4. ltis derived from ¥ which is a Suryaani word.

Those who say that it is s ! say its |-l is 4| The 5;» of < was
dropped and, because the dropping of the s;» was .l oy, it

was substituted with »¥ 5 i Thus, 4 became &

1When a letter is dropped in accordance with a law of < it is not substituted
with another letter because sl dsy 5t
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Since the Llis in 2, of dropping a Lol <~ (the 5 in 4)is -
) and it is part of the _»;» we pronounce it with a
(clearly/distinctly without dropping it on the basis of L-s) when

we say 4

Question: Does the reason for pronouncing the s with «s not
demand that the s;» in the beginning of the word & should always
be pronounced with »k: (under all circumstances) and not only in

9‘45?

Answer: The famous grammarian, Khaleel (ra), explains that:

e Thes» in the beginning of the word 41 is ks because it is for
s2iss and Not s

e However, due to frequent usage of the word 4, 1= is created
by dropping its s» when making J-s (even though its &+ is
)

e However, . is an exception to the above rule. In s\ the ;2 is
not dropped in order to avoid confusing it with _uxdl s
because, if confused with .. J 35/, the reader/student will

ask: is this not a ‘meeting’ of two _x~J! 515t which is incorrect??

2 TWO _iud 5151 refers to <1l 2~ and the 32
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G gl jat )

Question: The word 4} is an -+~ Thus, it can be used for every
520 (deity) whether s~ or bt So, if the word & was originally 4
wouldn’t it also be -4 ~I? Accordingly, does this not mean that

the word & may be used for every s;. (deity) whether s>~ or JbL?

Answer: Qadi Sahib (ra) answers this question saying e «f V|
4L 55 His answer is that initially the word 4 that is UL e
could have been used for all deities, whether s~ or Jb. However,

with the passage of time, it began to be used for ;< >5.2l only.

Seven Possibilities
There are seven possibilities regarding the «. s

1. asdi yab) ) — From =% ~3 it means ‘to worship’. Thus, 4| means
oJls (i.€. 55xs). The verbs 4t (which means i L) and Jsk.!
(meaning 1l sLis ,Ls) come from the same verb.

2. 41— From s &= it means ‘to baffle’. Thus, 4| means « =l
(The <13 regarding whom the minds of the people are

baffled.)
3. o J) 41— which means «Ji £ Thus, the meaning of 4 is

)] 0, (the being from whom o is attained).
4. 4 which means «lke J5 4l . ¢ (he got terrified . . .) Thus, 41
means ‘he gave him protection’. In this context 4| means =L

and .l The reason for calling our Creator 4 is that man

Pg.19




petitions his deity for refuge and protection and his deity
grants him refuge and protection, either x> (if his deity is )

&) or according to man’s claim and belief (if his deity is 4!
)

41— which means &y and détx and -~ The Arabs say il 4f
when the young camel clings to its mother with &;2 and - ~.
Thus, the reason why Allah is called 341 4 is that the creation
turn to Allah with 3,2 and ¢.2s when they are in difficulty.

4y — which means i LZ 4, £ Thus, 4 was originally 4,
However, due to J& of the :..s” of the s the sy was changed
to a ;2 just as the ) of o= was changed to s~ (in one dialect)
due to & of the 1.> on the ,; However, the fact that the =
of 4| is 7 rather than i, proves that this possibility is

unacceptable.
¥ —which is the j.1z. of LY 5 L) <k oY which means x5 5 Coe!
(to be hidden and high). Hence, the reason why Allah is called

Allah is that He is hidden and most high from everything that
does not befit Him.

The Second Opinion:

The second opinion is that the word 4 is not derived from any

Ml Qadi Sahib (ra) mentioned three V> to substantiate this

opinion.
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The word 41 appears as a <s«s- (all the other ..+l appear as its
«lis) but it never appears as a i Since, it appears as a Csose
it is definitely an .| but since it is only used for the Almighty,
it can only be <1 (le

The Almighty must have a name that can be the <, for all
His <l This cannot be achieved by any name of the
Almighty besides 4

If the word & is wxis 240 the statement & Y1 41 ¥ would not be
A5l ke jUSt @S o) V) 4 Y is not 45l i The reason for this
is that the Jyu of wizew 1iv is @ iws a2 (MOt @ Cane o3) AN e

ey is not el s

Note: You have learnt that the .5 is of three types:

1. 2. 4 3. &4

The .1 also comprises of three types:

1. L 2. bl 3. amie U

The .1 is either a2l sl or &al b e

If itis ssel b it is called L4

If it is 520 oL »¢ there are two situations:
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O The s pseinis ONly Ml &> x =15 (Meaning that no s~
ey is found in its JJu — it only makes 4Ys on asli .s).
This type of ! is called -4 !

O The « pseiris @ ois and its iws s~ This type of i is called

e e

The Third Opinion
- &MTQW}MT#Q\}
In view of its |-l the word 4 is @ _rss (aiz:s 125). HOwever, because

it is only used for the the Almighty, it is like an .= (It has the z:>
of an .k&).
When we say that in view of its |-l the word i is @ ciwy (aiis 120),

two objections are posed:

1. Ifitisa sy why can it not be the «. of any other ...1?
2. Ifitisa v, it will not be 2 <L Hence, & Y| 4| ¥ would not

be s~sll die

The answer to both these objections is that when the word &
became i for the Almighty to the extent that it is used for Him

only, it became and is treated like an .= Thus:

e Although it was originally a .-, it appears as a —s»s but

Nnever as a e
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e Although it was originally a _x-, the fact that now it is only

used for the Almighty means that it is 0 <L (There is no

possibility of it being used for anybody besides the Almighty.)

Qadi Sahib (ra) explains that just as the word £ was originally a

<oy that is now treated as an .z, the words s and s~- were also

originally _.»5 but are now treated as .=

o Ujisthe s of ¢y which is the ¢z of 0 ; (meaning wealthy).

However, it is only used as .= for a constellation of stars also

called s aa) iw ol

® xS also a s iis It originally meant ‘a person who is struck

by a wsLo (thunderbolt)’. However, it is now used . for
Khuwailid bin Nufail.

Three Reasons Why Not «\.4 Jls

1. It is impossible for any word to make #¥> to the <15 of the

Almighty because:

If the ~2\; of the word is Allah, the reason for its ~, in a

particular meaning is to make us understand that
meaning. However, it is impossible for man to
understand the <15 of the Almighty.

If the ~>; of the word is man, it would mean that man
understands the <5 of the Almighty. (Man only makes ~>;

of words for meanings that he understands.)
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Those who maintain that the word & is «\U .= answer the

above arguments saying that:

a. Itisimpossible for man to understand the i~ of the <13
of the Almighty. Moreover, using the word & for the

Almighty is not dependent on total and complete
understanding of His i~ The highest possible

recognition (L «-s) is sufficient.

b. Itis not beyond the s,.s of Allah to honour his ;i sLe (Or
some of them) with an understanding His <

If the word 4 is «\U e the aayah <l & & 5= 5 would not

have a correct meaning because, in this instance, the aayah
would mean that wili 3 jeszll <1 s 5 and this would then

mean that the skies are a =% for Allah and He is o

However, both these qualities do not befit Allah.

The answer to this argument is that <isle.d ¢ is the sl of e
which is <542 Thus, even if the word &l is <\ .= the meaning

of the above aayah is correct.

The meaning of suzsi is that one of two words is 4,z of the
other in s and .s; This meaning of suzsl exists between the

word Allah and the previously mentioned Js»f
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The Fourth Opinion
The word & was originally w¥ which is a Suryani word. It was

Arabicised by dropping the last _f and adding »¥ 5 i to the
beginning.

Many people argue that this opinion is unacceptable because
most of the 1573 =L are in Arabic. Thus, it is incorrect to regard
the word & as <= without any clear JJ> . . . Similarly, mere
similarity between the words & and Y is insufficient to prove

that & was derived from LY
o i Dl
Imaam Shaafi’i (ra)’s opinion is that:

1. i is a part of Surah Faatihah.

2. ltisfard to recite Surah Faatiha in the salaah.

Therefore, omission of the i of & renders the i... and the

salaah incomplete. Imaam Shaafi’i (ra) says that omitting a single
<~ of Surah Faatihah despite ability to read it nullifies the

salaah. Likewise, omission of the _uJi of & hinders the s« of (e

e

Question: If omission of the . of & nullifies salaah and hinders
the stx) of =2 1ad), why did the poet use it in the following

verse?

Ju il 3 L d L 13) g 3 A L NI
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(The i in the first word of Allah is dropped.)

Answer: This was done due to i 55,5 only.

CHAPTER FOUR
I o) gk dikasd) EmL

The Meaning of i~,
The ¢ meaning of i, is i ©, and such o 5 st (sympathy)

that results in =& and oL.~|

The actual meaning of .. 5 oWl is inclination, bending and
curvature. The womb is called .-, because it bends over the

foetus.

Question: _ll 1, and —ls) are examples of _.adl 03 and il oM
i Zlewsr wLas” that are ot of sled) Z4 (-5 is only affected after
the s> I is affected.) By describing Allah as .~} and .-
would we not be saying that Allah has a -+ and a . and that
Allah is & 3k? All of these are attributes of o« Thus, would
description of Allah as =)' and ~~)! not mean that, 4. 3., Allah

is only sl S and Not sesl Cly?
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Answer:

e When the s~ (apparent) meaning of any of Allah’s names
seem incorrect because it shows ;t and Jws), the & of that
~!is intended.

e Sincethexu of i~ is ;s the names ~J)iand .~ actually mean
ol

e Usage of these names in the meaning of .l is ., 52
o0 i~ isthe v and ) is the s

o Hence, this is ol Je odi 35}

The above question and answer are an explanation of Qadi Sahib
(ra)’s statement sl 093 . . . CLWI jLael dsp W) A sl

e oo JT o

In this .= Qadi Baidawi (ra) tells us that there is more L in .~
thanin . because sl 5L e Jwu .55 and, while there are five
<5~ in =) there are only four &~ in ) The difference
between c"’ and s in contrast with «ks and \s” is of the same

nature.

Qadi Sahib (ra) explains further that the extra meaning in =) is
due to either i.5" or aas

e [f the extra meaning is based on .5 we will say that Allah is

Ll o and 8291y
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o Heis LW .~ because in the L> His 1~, encompasses the
o5 and the &

o He is 55V >, because in the :+T His a~, will only
encompass the ;s

(He is L o~ but 5231 .~, because the recipients of His i~ in

the Ls are much more the recipients of His i, in the 5 +7)

e |If the extra meaning is based on .5 we will say that Allah is
553 5 Ll o~ but 553 >, because while all the . of the 557
are major, the .« of the Li> are of two types, major and minor.
Thus, considering the difference between the . of the L:> and

the s of the 52T we say that Allah is s2Y1 s LWl o~ but 5231 >,

ey ) g a U

Question: The general rule is to observe 31 | 3Y1 .+ 33 when
mentioning more than one cie; of the same Cse5+ (The asf vy
should be mentioned before the i _i»y). The reason for this is
that, because the s>l civy is found in the meaning of the i cawy
there would not be any extra s.st if the usl isy is mentioned after
the vy So, if .~ ) has more wLs than ), why is it mentioned

first? Qadi Sahib (ra) gave four answers to this question.

Answer One: If the extra meaning in ;=) is based on .5, the a~,

referred to is s> a~, which comes into existence before 51 ix,
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Answer Two: Although the word .~ is a w225, it has become
like an .= in the sense that it is not used to describe anybody
other than Allah. The following points clarify the claim that .~}
is like an Je:

e The meaning of .~ is it .l whose 1, is of the highest
level.

e This meaning does not befit anybody other than Allah
because, while Allah’s kindness is never due to a
reason/motive, man’s kindness is always due to one of the
following reasons:

a. Abundant reward in the :51

b. Praisein the Ls
c. Removal of i 1, (the sympathy which is experienced
when seeing an individual of one’s _. in difficulty).

d. Removal of JW > from the heart3

e Besides, when man shows kindness, he is merely a .\,
(agent), the real 5,2 is actually Allah. The reasons for this are:
a. Allah alone is the creator of all .=
b. Allah alone is the creator of man’s :,. to share Allah’s .~

with others.
c. Allah alone is the creator of man’s urge to show kindness
to others.

3 (a) and (b) may be categorised as i - and (c) and (d) may be
categorised as &2l x5
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d. Allah alone is the creator of the recipient’s ;. to take

benefit from the kindness of the s,.s

Anyway, the fact that -~} is like an .. demands that it should be

mentioned before ..}

Answer Three: If the extra meaning in the word ..~ is based on
w45, the meaning of .~) would be ‘the conferrer of all great ..

This could cause somebody to incorrectly think that only the
major . and not the minor .~ are from Allah. Thus, the word ..~}

is mentioned after .~} as a «s and reminder that all . (whether
major or minor) are from Allah. In other words, the word .-J! is
like a .x= of .~} Therefore, just as : )\ <= always comes after it,
~>J should appear after .~}

Answer Four: The reason for mentioning .~} before .-} is to
maintain the ¥ .4, (i.e. the L) . .. to maintain the 45 of the

last 25~ of aayaat.
In this ;.= Qadi Sahib is explaining whether the word .~} is &,.2

or <,z ;¢ The following rules should be remembered in this

regard:
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skl 05 5 Ll sometimes appear in an . and sometimes in a

2y

If they appear in in an .|, 4.k is necessary for it to be <,2u ¢

If they appear in a c.»s, then:

i. According to some grammarians it will only be <,z ¢ if
it does not have a &l 3x.- on the scale of w3 (w3 clisl is
necessary for it to be <,z 1)

ii. According to other grammarians it will only be < 2. ¢ if
it has a sl 2. on the scale of s (s 55 is necessary
for it to be &,aw 5£)

According to the first opinion, ..~ should be < ,-x ¢ because

it does not have a ¢l i on the scale of adw

According to the second opinion, it should be <, because

it does not have a =l 1.- on the scale of

Therefore, there is some confusion in this regard. It is
impossible for one word to be 2. and 20 52

Qadi Sahib (ra)’s opinion is that even though exclusive usage
of the word .~ for Allah demands that it will not have a .-

¢l (neither on the scale of #3: nor on the scale of _L), it
should be regarded as <,aw &

His argument is that the contradiction between these two
opinions renders both of them void. (WsL.s Lo 13)) Thus, the

word -=J)i should be judged in the same light as other words
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of this nature e.g. olzks and o1 <. This is the meaning of the

statement: b @ I s o B

sl 0l Lomnd) 2 Ul

There is a well-known rule that &1 eVl asll ale a8 el (S gl

(When a &~ is sles 0N @ gzts, the 45 of that s:2s is the il of that

<)

Considering that the s\ in & . is for ), we conclude that
the S~ of &l v is Bl

Hence, stxal is glas ON vl o)

In accordance with the above rule, the is of o)l ;= i.e. a~))
is the s for sl

Conclusion: Help should only be sought from the ‘true’
possessor of i~, and that is Allah. Referring to the above,

Qadi Sahib (ra) says, “The reason for specifically mentioning
these names (and none of Allah’s other names) is so that the
e realises that in all matters, the true being from whom
help should be sought is the true deity who is the conferrer
of all bounties so that, (when he realises this), he will turn
completely to Allah”.
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CHAPTER FIVE
dod! ol

Some Definitions
Qadi Sahib (ra) defines .~ as Laxé of daxs 0 (s V) Lokl Js sl Shaikh
Zaadah (ra) explains that:

e Because sl means L s, it has to be uLJ (verbally)
o The gl Lain 4~ is sk (It includes psLas that are confined to

the 5.2 as well as Lz that extend from the »5. to the wi>)

- is defined by Qadi Sahib (ra) as k. L4 e i The word il
indicates that unlike 1~ in -1 there is no differentiation between
©ls) Laand gl 42 La Thus, we may say a.> Js 4y >~ even

though .~% is not L=+ However, we may not say .- Js Iy Sas

Since .~ is only used to praise somebody for his sl La
whereas . is to praise somebody for his L.» whether g1 or &
=, we conclude that .~ is o= but -+ is sl= In other words, the
i between them is glas osas psee (While every 1 is -, every

L is not .a)

Olsie LA |
Some scholars (e.g. Zamakhshari) are of the opinion that .~ and
¢ are obslie (synonyms) and that there is no difference between

them.
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S b

The s meaning of Su is Luis 655 o padl oaan 228 e (an action
that shows ..k~ of the . on account of him being the ).
According to this meaning, S is either i 5f (il 5 oLlL (with
the tongue, heart or limbs), but is not the is,..= of all three.

The ~Ywul meaning of Sais =¥ Gt L J) « & ol L w2l B0
(utilisation of all the bounties of Allah in the manner for which
they were created). According to this meaning . is the iss.z Of

Ol s, oLl e and L) e

cauall jlas!
In this regard Qadi Sahib (ra)’s s.= is not very clear. His statement
that s is stzel 5 Sles 5 Y53 @and his citation of the following poem

imply that he intended the >~ meaning.

However, his classification of the .. between X and +./4~ as
wry o e3> pses gives the impression that he intended the s

meaning. This is understood from the following:

a. The i Of 4y o osas a5ee demands dslas between certain s1
of the - Thus, if the 1. between s and /i~ is psee
4y 0 osas, it Wwould mean that certain »13f of s are . and

certain s\l of u~ are s
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b. However, this is not possible if the ~dk. meaning is
intended because, according to the ~dk.l meaning, s is
the isyeez Of ol s, 0L s @and _U& a5 Since 4 is only =
oL, it is never = That being the case, we cannot say that

certain »13 of u~ are s

In view of the above, the commentators say that:

e (Qadi Sahib (ra) intended the s meaning of <
e However, the letter 45 in his statement that s is 5 Yes 5 Vo3

Islzel is in the meaning of o

Sy o
Question: It is mentioned in a hadith that & oL el ) b
4% | Both halves of this hadith demand that the i between s

and 4~ cannot be axy » s psas

e The first half of this hadith tells us that .~ is a :> of s just
like «.di ., is «. ¢~ That being the case, the i.; between .~
and S: cannot be 4y 1+ oses p5.c because:

o The demand of <« 1+ joses sses is that some but not all
the 5137 of <& are .~ and some but not all the s/ of .~ are
s

o This will not apply if «~ is a s>~ of X: because in this case,

4~ will always be s but Sz will not always be .~
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e The second half of the hadith tells us that absence of .~
results in absence of X: This is also an indication that the a..
between i and .~ cannot be <« ;1 o525 25.c because:

o Absence of «; - »= does not result in absence of . sl
“ry

o Thus, if absence of .~ results in absence of Xz, neither of
them can be « s ple OF xy o0 o

o Inview of what is mentioned above, .~ will be either ¢t
of s or gles ple

Answer: Answering this question Qadi Baidawi (ra) says ‘i os'
. @3l e cas e The crux of his answer is that is that in this
hadith, description of .~ as )i ., is based on «.z5 rather than
i~ As previously mentioned, ¢:2 Ss could be ol e, ~lsd) fe
or LU s In )4 | there is always a possibility <., (ostentation)
and ) = is always i (Who knows what’s in the hearts of
others?) Thus, .~ is more effect with regards acknowledging the
favour of Allah. Hence, the aim of the hadith is that .+~ is such an
effective form of s that its relationship to s is like that of the
head to the body.

A9l 9 G-L’,:.; TR sl L w)j
e The word .41 is ¢, and the L= for the &, is <lx¥1 (The word

L4 is a T and therefore ¢4:4)
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The »= of Litiis &

Based on Arabic grammar, .4 should actually be <szw In
fact, itis read Lswaws in @ s3ls 503

The reason why it should be ;. is that ik between this
aayah and .~ 44 demands that it be preceded by a iz |«
which is £ Thus w4 should be <z because it is slos Jsnis
However, when .= is indicative of a ,ii. |« and every J is
indicative of cs 0L, there is no s5«c in . . . (The aayah only

shows that we praise Allah, it does not show that all praise
belongs to Allah.)
In order to indicate ,s.< (that all praise belongs to Allah) .4

is read =5 rather than Lswss

Another benefit of reading .. with &, rather than . is to
indicate «Ui instead of s34 4 &>

<l shows a perpetual meaning, that all praise always

belonged and will always belong to Allah (i.e. All praise
belonged to Allah even before we praise Him.)

534 5 &> only shows that we are praising Allah. It does not
show that:

— All praise belonged to Allah even before we praised Him.
— All praise will belong to Allah even after we praise

— All praise belongs to Allah whether we praise Him or not.
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Lgre Jorind ST Y L L. yalall s gag

There are some ,sLz» which are treated like Jwl in ki and s e.g.
15, Lie, Lxse etc. Because these ;L2 already show the meaning
of their Jwsl, there is no need to mention their Jwi Hence, these
,slas are hardly ever used with their Jwi Qadi Sahib (ra) tells us

that .4 is among these sLa-

There are four types of »¥ _ufi. The reason for this -~ is that the
purpose of »¥ Ll is either 3L2] to @ a.xs 22> Of the w3~ Or 33 to the

i~ itself.

e If the purpose is &) t0 @ wuxe 2> Of the izi> the »Y Ll is sl
Sy
e If the purpose is s\ to the i~ itself, there are three
situations:
i. The purpose is 55l t0 » » & o+ 2244 This type is of i
Vs i
ii. The purpose is 5Lzl to Ll 3l j2x o> 3 Lasery Eu 0 222l This
type is 2l sl
iii. The purpose is 3| t0 Wslil mar oo (3 Lasgry Eom 0 22341 This

type is slxYl
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e The Y fin w4 cannot be ¢ 44l because there is no s
to any ¢ 55 of 4~ in the mind of the b=

e The Y fin w4 cannot be W 1 because this would be
gk of b slie (You see, ..t oz demands that all .= be
attributed to Allah whereas 4 1) would mean that only
some = belong to Allah.)

e Accordingly, the ;¥ Llin .l is either .- or i

o dw Al lad) ady
This discussion is related to Ui e

e As previously mentioned, .~ is praise due to il e
e il JWif are dependent on s

e =l isindicative of s

o ljis always Jab Gsems

e .isdependenton .-

Thus, 4 .41 indicates that Allah is {le .. 36~

3l B!

In one s 303 the Jis of w4 is read with a :,.s” in accordance with
the 5,.s” of the first »¥ in & In another sl 513 the first »¥ in &4 is
read with a i in accordance with theJis of .4 In both these
recitations the one - is regarded as ~t of the other because
the words .41 and 4 are used together with each other, they are

treated as si>ly 1S

Pg. 39




CHAPTER SIX
bl &y

Ce ks oY G )
ZJiis a ,ues and its meaning is a4 The meaning of a1 is to rear

something gradually until it reaches perfection. It could be asked
that if & is a ,+2. would it not be incorrect to use it as a x. (for

Allah).

The answer to this question is that sometimes the ,. - is used as
a w. for the sake of il For example, Juiis a ,42- and it means

justice. Sometimes, to describe the ruler as extremely just, we
say Jus ¢l instead of Jsk «W (Kind-of saying, the king is so just,

he is justice itself! The case of i is the same. Although it is a
,+2s (and should not be used as a i), Allah describes Himself as
sl &) instead of ol 34 for the sake of . (to highlight the
extent to which Allah makes w5 of c:l))

Another answer to this question is that )i is not a .= Instead,
it is @ s 140 from the verb & &, just as @) is @ «2 2o from the

verb i # Thus, we say &) s¢ o5 &y and ¢ 56 24 ¢

O\ s"“fh‘
The owner is called &, because he protects and nurtures (or

develops) his possession. However, when attributed to any

Pg. 40




owner other than Allah, it has to be used i (with a «J| ©Lz.) as

in the aayah &k, ] o)

g ey gt g
The word J« is an .. and it is used for anything that results in
knowledge of something else. The words = and _ are similar.
f= is used for « r*‘ L and s is used for « _l& L. However, due to
Jusz¥ ale, the word {i= is only used for things which result in
knowledge of Allah (sla) « o U).

Everything besides Allah falls under xtall « A< L (Wwhether physical
or otherwise)* because, being =, they are in need of a ;5 who
is independent of another ;s (i.e. whose existence is .~s rather
than just .s&). Since Allah’s existence is .~y everything is proof

of His existence.
FHECANREES (WP P VO PPy P
In this 5.« Qadi Baidawi (ra) is answering a question. The gist of

the question is that since everything in the creation leads to
knowledge of Allah’s existence, would the word (i (the singular

form) not be sufficient? So why was the plural form (c4w!) used?

Answer: It is correct that the word li= is sufficient in this regard.

However, the word {i is sometimes used in the meaning of .4

4 Referring to s> and _zlf
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(species). Thus, if the word .= was used with »¥ L, some people

would have erroneously concluded that Allah is only referring to
one specific - In short, the plural form of {.= was used to

prevent such a misconception.
e

e The plural of words that are i~ attributes of Jsx) <53 end
with ssand a os whengs.and a <L and os when csaw or 52
(e.g. the plural of oLz is 0slo When ¢5,» and cvjle when oy
or ,32)

e The plural of words that are L~ attributes of Jsl 93 also
end with a 4y and oy when ¢ and a <. and os when Cs.a: or
5% The sl (proper nouns) of e that are shared by a
number of wL.... fall under this category. Thus, the plural of
45 is 09y When g5 and (.4 when Csew or 2

e The question is that the word {= does not belong to either of
the above categories. Instead, it includes Jsi ¢33 and 93 &
Jsit So then why does the plural of = end with a <. and o5?

e The answer to this question is simply c.s Based on their
virtue over the Jsd ss3 »¢, the Jsidl 53 have been given ke
over them. Thus, like all other attributes of the Jsisl .3, the

plural of Ji= ends with a -\ and o5
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Other Opinions:

A second opinion is that >..1 the word = only refers to all the
Jsill 553 (Man, the angels and the jinn). The sl 45 & are
included in its meaning s

Another opinion is that the word J. only refers to mankind
because every individual in mankind is an {= in the sense that
in his body are examples of all the .~ and _»\+f that exist in
the greater j« Thus, the human body is also a means of

recognising Allah. This is why Allah encourages man to
ponder over both ‘aalams (=S {l) and sl fW).

a3Ls é)}f 50;\)5

In a 53 5.3 the word &, in (Wi &) is read Lswew Qadi Sahib (ra)

gives three reasons for reading it Use: viz.

1.
2.

Itis -l e osauei.e. the word s is iz before it (&) a6 b))
Itis ol Je Csai i, the word L is 5= before it (il &) L)

Itis wsawdueto st ale Js ¢ il i.e. the word 1.4 indicates
that a there is a &,i2 |« (i.e. ~x) before ol &) In short, it is

—saw because itis the Jyis of @ iz e

LSRN Oigb‘},}: adg

As previously discussed, the meaning of .5 is to rear something

gradually until it reaches perfection. That being the case, the

meaning of ;5 includes protection from /=1 and Jis; before
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perfection is attained. This protection from Sz and Jis; is called
& Hence, Qadi Sahib (ra) says in this ss that the description of
Allah as W &, proves that just as the &s.~ (coming into
existence) of the creation is dependent on Allah, their .

(continued existence) is also dependent on Allah. Just as the
creation needs Allah at the time of «..~, they also need him at

the time of :&

M o
Qadi Baidawi (ra) followed the Shaafi’i madhab and according to
the Shaafi’i madhab .~} =) & .. is part of Surah Fatihah.

|
Hence, Qadi Sahib (ra) regards this aayah (.~} .~)) as repetition.
Thus, he says the reason for repeating these words is Jds

(identification of the i) for Allah deserving all praise.

CHAPTER SEVEN
ol o3 SN

el )

UL is the 3.3 of ‘Aasim, Kisaa’i and Ya’qoob (ra) and it ties up
with the aayah & Jsy 295 &2 mu 2t QU Y sz The rest of the
Qurraa read .. »» ¢z Qadi Sahib (ra) describes this as the

preferred s\ because:

1. ltisthe sl of et ol
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2. It ties up with the aayah & s3d Al
3. There is more .k~ in this s\

(However, it could be argued that when both i\ are ;s and
therefore :L..Ji » Jixs, would it not be inappropriate, actually

incorrect, to give preference to one over the other?)

The difference between <. and <l is that:

e :lL.isderived from clJiand refers to a person who deals with

the things he possesses however he wishes.
e :lsis derived from W refers to a persons who commands

and prohibits those who fall under his jurisdiction.

33 (s, 8sl

1. i s (With @ 0,5 on the #Y)

2. V5 2l (on the scale of _2U j«i and @ <25 on the word 75)
3. 44y G (the word Kb is <52 due to either . or Ji)

4. s 2 (the word 2UG is ¢ 5+ because it is the )

5. s QUG (the word AUGis ¢4» because it is the )

6. xdlpn L

7. Ve Ak

el Py 3%

In this aayah the word .1 is used in the meaning of s+ Thus,

the meaning of ..l 05 is <4 »s (The Day of Recompense). Like in
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this aayah, the word .41 is used in the meaning of si;41 in the

statement 016 . LS and the stanza of a.L.4

l5ils LS oals O lodall (o G b
RS P R v e Blof
There are two types of wLs|

1. abd wls
2. g Bl
fadl DL

e Thisis when a s is Clas to itS Jsers
e This type of @Lol is only sl s Thus:
o Due to L) the .55 of the Clas is replaced with a i~

o Despite sz the Clas remains a 358

dygas Blo|

e Thisis when a s is ot ©lzs 10 its Jsexs

o If the <)) Clas is @ @, this type of wls) is Caxdl 1is (it changes
the oLzs to @ %)

o If the <)) Clas is a 55, this type of sls) is emesal wais (it alters
the ¢ses of the ) Clas)

(Note: nyxs L2 is also called wis~ wL2)
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Question:
The sL2) in x4 »5 el belongs to the first type (ks wLs)). Hence,

oV s el is 355 That being the case, how can it be the - of the

word & which is axs?

Answer:

o The sLslin .l pp SUG is NOL 2k4)

e iki Lyl is when a e is Clas to its Jsaxs HOwever, :,dl o5 is the
< b of el rather than its Jsexs Its Jsaxs is Y1 which is <z In
other words, the Js.x (i.e. the Jsxi.) of sl was dropped and
its 2L (i.e. .xV »5) was treated like its Js.~. by means of Lo
and dropping of the letter &

e Similarly, when we say ;i s 1 3L L the word LUl is the &b

of &L rather than its Jyws Its Jsess is wesis Which is <52 So
here too, the .2 is treated like the Js~ by means of @l and
dropping of the letter &

In short, the sLa) in il s ¢ S 350 and therefore el wie
Besides, the requisite for jsu) .. effecting a change in the

condition of another word is that it must be in the meaning
of J or Ji.. On the contrary, the word <G is in the meaning

of either oL or .=t Accordingly, even if we regard ..l »» as

the Jsexs Of cUi, the wLs) is still 5. and therefore cuxl ws
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L BLeYL eﬁﬂ ua.,.aﬁj
Question: Even in this dunya Allah is the owner of everything. So
why specifically mention - »5?

Answer One: Although Allah is the owner of everything in the
dunya also, He only mentioned .4l -5 in order to highlight its w.lac

Consequently, this highlights the w.s of Allah’s ownership. On
that ..z« day He will be the owner of everything.

Answer Two: In the dunya man also has some ownership,
although apparent only. Thus, Allah specifically mentions ..l s
to indicate that on that day man will not have the apparent
ownership he enjoyed in the dunya. Even apparently, all
ownership will belong to Allah alone.

o dw & ‘51; waﬂ\ ol ¢l 2l

Thus far, Allah mentioned that He is the creator of all the worlds,
their sustainer, their absolute benefactor who bestows them
with all favours, noticeable and unnoticeable, immediate and
gradual and He describes Himself as the owner of all of man’s
affairs on the Day of Reward and Punishment. The reason for
mentioning only these attributes is:

1. Toindicate why Allah deserves all praise. The rule is that .35
ced e oS4 is an indication that the _ioy mentioned in the

text is the s of that particular S~
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To indicate by means of »s¢l that whoever does not possess

these qualities does not deserve praise, let alone deserving
worship. Thisin turn is the L for the following aayah (1~ £4))

The first ca»s highlight the >, of .~ and that is si£yi and &,
The second and third <-4 indicate that Allah’s 5] and = of

the creation are only due to His benevolence and not
because:
o Irrespective of man’s actions, doing so is =y, on Allah.

Thus, Allah has no option. This is the opinion of the 1.5
o Inview of man’s past (good) actions, it is —~!s on Allah to

do so. This is the view of the Mu’tazilah.
The fourth (i-y proves sl in deserving all praise.

Establishing .4 dl=zx.l on the fact that Allah is .41 a5 Sl is
an indication that only Allah deserves all praise because only
Allah is pt a5 Sl

The fourth _sss is also a promise of reward for those who

praise Allah and a warning of punishment for those who fail
to do so.

CHAPTER EIGHT
s 8

Thus far, the discussion was in the form of «,.< (the third person).

In this aayah there is a sudden change from w,.¢ to o= (the

second person). The Arabic term for this change from 5.4 to s
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is wwd Explaining the < in this context, Qadi Sahib (ra) says

that after restricting all praise to Allah alone and after describing
Him with attributes that distinguish Him from every other being,
it is as if Allah is (ixx o5les Because this s i is s0 strong, it is no

different from the s~ that results from :.sLzs Therefore, by the

time the > reaches ., »» UL it is as if he is seeing Allah. Thus,

he says, “O being who has these attributes, we only worship

n

you”.

L a1 e JsT 0,5

There are a number of reasons for this < viz.

1.

2.

Because this is a greater indication of LI (that we worship
nobody but Allah). The reason for saying Js7 is that: £u! is the
Js=is Of ww It should therefore appear after .s However, this
is now a case of Ul &~ L ciw which does show ela:s
However, this _sLax=l is not very strong. Hence, it is
strengthened by means of <l

To signify advancement from ol (1J5) to ols (s1alis). Every ais
attributed to Allah from the beginning until now is a > of
His ss>5 Thus, until ..U »5 el the servant’s knowledge of
Allah’s >~y is based on |)> However, by the time he reaches
4= 24 he has seen so many Vs of Allah’s presence that his
knowledge of Allah’s ss>~s now advances to oL« (he knows that

Allah is present because he has seen Him).
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Both of the above meanings would not be found if there was no
< if we read U instead of L)

Some commentators are of the opinion that in this L= Qadi
Baidawi (ra) is explaining how s takes place from o, to ole

Other commentators claim that the previous explanations of the
<l were for the s cLle In this ;L. Qadi Sahib (ra) is explaining

the i for the :bUi sLls Before proceeding any further, we need
to understand that there are three levels of people who abandon
the creation in pursuit of Allah. They are:
1. The ¢l —The person who cleanses his U of i...3 Jwif and his
obb of a3y s
o His ¢ i ae,20b sl @nd his cles is andt 334
2. The o, —The person whose sole objective is the x . of Allah.
o His cuxlis 3, 4 el (3 Sadiand & ols he Jo d) play JYaz)
o His :slis & J) » (total adi s olsl and & ) axs)
e Because the &y is sl the (sl of the e (e, & ) )
is also bz
e His sl is the <. of the ol
3. The J»ly—The person who has entered the realm of :s.wla
e His (uw is & 3 ».J (total engrossment in the i and the
s of Allah).
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e Because the .+ and =l of Allah are sz & the cuz of

the Los (i.e. & & ) is also st 46

The reason for the —u from w54 to o= is to indicate the sl

and szl of the &)=

e Just as there is no suslis in 452 there is no saslis in the sl of
the &
e Just as there is suslis in s there is suslis in the < of the

Gle

ol Gl Bale g
This is yet another reason for «u . . . While speaking, the Arabs
loved .5 and switching from one <;L.i to another. This tendency
had a dual benefit:

a. » ks — It ensured that the speech remained dynamic and

stimulating.
b. w~LJ L.zs—It ensured that the listener remained captivated.

According to Allamah Sakaaki there are six types of

1. old ) el o 2. i ) ol
3. K dl ot 4. o ) S
5. & ) S e 6. I dlad .
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The aayah &5 5353 <l 3 22805 25 is an example of el x o)

Al )

o The aayah 3 gz 35 £ 4 dosf 4 4y is an example of
N REI S

There is a difference of opinion with regards how many times
is «dl found in the poem of .3l ;.. — twice or thrice. Each is

a different type of wLui

o

In the first line the poet used the word <\ instead of &,
This is a.al 1] Gt - ol

In the fifth line he said s> instead of o> This is . o
oS gy 2l

Some commentators claim that there is <l in the very
first line. Instead of saying U he said <l This is .+ <l
ot Ul IS The poem of i)l 5,41 is as follows:

Ay gty aiyu Al s

0 8 s gole B 0 S5
Translation:
Long was your night in Athmud
The one who was in love slept but not you
He spent the night and his night passed
Like the night of one suffering from s and .,

That was due to news which reached me
| was informed of the passing of Abul-Aswad

ouv A wnNRE
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There are four opinions regarding | viz.

Opinion of the Jamhoor:
Gl is @ et xeo and <y, sl and 2 that follow it are su1) &4~ that

merely clarify whether the J- of the - is that of .S, 1.2 or Clas

Hence, like the st in il and the <\ in c&i), they have no oY) 2l

Opinion of Khaleel
Khaleel agrees that v} is a .. However, he says the s, :l» and o

that follow it are . (nouns) to which ¢! is GLas, () is <lLz. and
the «, <& or 2" that follows it is the «J)) &Lz.) Thus, the s, st and
25" are ,s# As substantiation, Khaleel cites a statement which he
narrates from some of the Arabs that <l U 5 skl cnndl oo & 13)
In this statement, t| is <Lz and <52l is the «J)| &Lz. The Jamhoor
disagree. They argue that:

e A .. can never be ol

e The above statement is «le woxd ¥ 3Ls

Opinion of the Scholars of Kufah
The ¢, :l» and <" are jL.> and ¢! is only brought as a support.

Such support is required because :i, :l» and 25 are dan jles

(each one of them is a Jsxi+) and dae sl may not be used on
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their own (detached from their Ls).> Hence, when separated

from their s, the word | is added to them as form of support.

This opinion is discredited because «» ;ST 0, Y ¢ 2 sues (the
support cannot be bigger than the word it is supporting). In ),

for example, there are more letters in ti thanin & . . .

A Fourth Opinion
The 5.2 (combination) of ¢y and 4 is a .. Thus, ! is one word

and not a a5z of two words.

gl e B Bl
s:Le is the highest level of ¢+ and J& (humility). In view of this
meaning, a frequently used road is called Ji. & axs 3.0 Trampled

by the feet of the high number of people that walk on the road,
itis ‘disgraced’. Similarly, a well-sewn garment that is worn over-
and-over again is called s.s 535 s Excessive usage ‘disgraces’ it

(makes it humble).

Because sl is the highest level of ¢,:+ and S, it may only be
used for Allah. It is not permissible, neither s nor 3, to use it

for anybody other than Allah.

5 Pronunciation of such ... when detached from their L= is i
(impossible).
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CHAPTER NINE

LI .ﬂ\gl

&}&U s.,.uo FHPER] 9

Qadi Baidawi (ra) explains that there are two types of -

1. &,» — the wzs without which the action cannot be

accomplished. This type comprises of four components:
i. JeW a3l —the Jet must have 5.5 to do the action.

ii. J«d 35 —the Jet must have knowledge of the action.
iii. ¥Y Jye~ —the Jet must have the 47 for doing the action.
iv. 53U Jse~ — the st must have the &L required for doing

the action.
e When a man has all of the above components of .., we

say he has sl
e Manis only _is. in the presence of such aslaz.
2. a0 & —the s without which the action is still possible but
not as easy if such s was present. (For example, a

conveyance on journey for a person who has the ability to
walk.)

e .S is not dependant on such s (Man can be UISs in its

absence.)

Note: The :<L:i define sl as 5,05 (i.e. there is no difference

between the two). Raaghib defined it as Lk Jadl & pa L (the
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things by which the action is accomplished). According to the
caiz it is the ! (name) of all the .. with which man has the

ability to accomplish what he wishes to do. This comprises four
things . . . (The four things cited by Qadi Sahib.) In short, Qadi
Sahib (ra)’s sLs indicates to his agreement with the .= (i.e.

there is a difference between itz and 5 — 5,4 is just one

component of islkz.l)

Explaining this s.s, Moulana Fakhr-ul-Hasan (ra) says that the
2l define astazat @as oLl 5 oYY i~ On the other hand, the
experts of Usool-ul-Figh say that there are two types of 5,6 — 5,1
2 and 3,2 3,05 The first type (5% 5,.5) refers to .-« 34 Sox b 3o
;) L ¢I5f (the minimum requirement for man to have the ability to
discharge what is binding on him). The second type (s 3,43)
refers to «J L s .U Js =i L (whatever eases for man the

fulfilment of what is binding on him). In Qadi Sahib (ra)’s
explanation, i,s,» 1. encompasses what the < and the sl

define as aslax.l and a8k 5,6 respectively and s> ¢ w0 refers to

what the Jsl define as s 2.0 5,6

W olwdt 8 3.3}4.\ b M)L\ 9
The « Ol i€, gl Of s is iz There could be two reasons

for i~ of the 4 Oles

1. peesd
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2. lasY
e Ifthe reason is ..« the 4 Ol is Lis" =Ll Thus, the meaning
of s 8L is “from you alone do we seek help for all our

needs’.
a. Saying that only some «lg¢ and not all are intended

would result in z=» 3 ==; (On what basis would we
determine which «l- are intended?)
b. While making :ls> the <> should display complete e
This can only be achieved by expressing total LI for s
in all ol
e If the reason is ,Lz=), we will say that .« £u| is an indication

that the « oleew is o= i.e. it only refers to wista slsf

RGN U1 IE JEKCOM S U] )

Question: Why is the > using the plural . in s and cwe.?
Surely he cannot be referring to himself only because that would
be .~k of himself which contradicts the pl. of cles

Answer: There are two possibilities regarding the Scs 1z in

these words.

1. It refers to the _s5, the angels that are with him and all the

people who are attending the (congregational) salaah with
him.
2. lItrefersto the > and the rest of the ..
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By referring to the above people etc. the s> “adds’ his &L= and

i to theirs so that, due to their x5}, his > will be accepted and

his >~ will be fulfilled. This is one of the reasons for ordainment

of congregational salaah.

L Jsadll 25

Question: Generally the Js-i. is mentioned after the J-s and the

Jsb and 4y is the Jsis Of 4w and s So why is £u mentioned

before s and caxs?

Answer: There are five reasons for mentioning the Jsis before

the J= and the Jsu

1. Since the b= in 4y is Allah, there is a need for .k« This is
achieved by fast-forwarding 4|

2. Since Allah is the sl s;2i. of the 5, the importance he
attaches to Allah causes him to mention Allah before
anything else. Thus, he fast-forwards s}

3. To express .=~ (that the > worships nobody but Allah and
seeks help from nobody but Allah). Although such =~ is
entrenched in the heart of the <., it is = (hidden). Thus,
the <> verbally expresses it by fast-forwarding .|

4. Since Allah is the creator of the entire creation, his >4~y was

before the ss-5 of everything else. It is therefore appropriate

that He be mentioned before anything else . . .
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5. To remind the > (x\e) that ¥sf and <\t his focus should be
on Allah and not his ssLs Yes, his focus may shift from Allah to
his isLe on the basis that this ssl.s is a connection between

myself and Allah. However, such shift in focus should never
be because ‘I am doing it’. After all, the 2, may never reach

the level of Js-y except by immersing himself in ia>>. of ot
) (focussing on Allah) and being so unmindful of
everything else that he does not even bother of his own Jis=i
If he ever shows attention to his Ji-, he does so because it is
> of Allah and a ‘connection’ with Him. That is why the

statement of Rasulullah sallallahu alaihi wasallam to Abu
Bakr (ra) b= & 0} ;£ ¥ is so much greater that the statement

of Moosa (as) to the Bani Israeel ;i o) o )

ce g el §S
Question: What is the reason for mentioning .| twice? After all,
~a> is already achieved by mentioning s. before its actual

position in the sentence.

Answer: It is correct that =~ is already achieved by mentioning
) before its actual position. However, if 4u! is not repeated and
it is said cues 5 4w dU) there could be a .= (misgiving) that the

being from whom help is sought is not the being who is
worshipped. This misgiving is avoided by repeating s.| (Such
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repetition explicitly indicates that the one being worshipped and
the one from whom help is sought is the same.)

Bl o B3lall Eld
As previously mentioned, the 43 0z could be s\= and inclusive of
all man’s Qg including <iswi (157 That being the case, should

sl Not have been mentioned before ssle?

Also, ssLs is 4l | Whereas sluxal is w5l Wb and wses is LU Jeb It is
obvious that the latter is far superior than the former. Doesn’t
this also prove that zz.! should have been mentioned before

sle?

Answer One:
ssLs is mentioned before sl in order to maintain consistency

between the ¥ s, (the closing letters of words that have a
specificwas) . . . If sleat is mentioned before ssLs, the aayah would
be s S| 4 caes L) Now compare the end of .~ to the end of .
in the previous aayah (.. p,» <Ul). There is definitely no

resemblance between the two. On the other hand, the ends of
s and o, are the same (5.5 followed by a s <L and then

sl 03).

Answer Two:
ssle is mentioned before @zt in order for man to realise that

before petitioning Allah’s help he should first present a a.., —
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something which will please Allah and lead to fulfiiment of his
request. In his .= for help, the > ‘offers’ his ssL< as a 4s Thus,

it was mentioned before wte.!

Answer Three:
When he says .~ 24 he is attributing :sLs to himself. This creates

the perception that perhaps he is boasting. Therefore, having
said . U} he adds the words o 841 as an acknowledgement

that even his &L is not possible without =5 and 45 from Allah.

S | E S U [ I

Generally, the letter 45 before g~ 23U is regarded as bl
However, there is a second opinion that it serves the purpose of
Ji= Thus, the meaning of sz 4L 5 dws JUL IS EL Luxzes 4w L) SOME
scholars regard this opinion as weak because, as mentioned by
Ibn-ul-Haajib, when ¢ L2l -4 is used for Ji-, it must be connected
to the JW 45 via a » Furthermore, 1)~ 5 only appears before
i ila Both these conditions are missing in (s 44} 5 Based on
this, some scholars say that if this s is for Ji-, the word .4 is <52
between the s and 2l (cwews U u_; s). Others like Ibn Maalik

disagree with the requisites stipulated by Ibn-ul-Haajib. Thus,
according to them, cwzs 84 s may be regarded as Ji-
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CHAPTER TEN
ik bl pal) Lutal

There are three discussions in the tafseer of this aayah:

1. Ly
PR HRVIppes
3. el bl

The First Discussion
The aayah il bi 2l taslis either asli. da or alis.. da In the first

instance (if vl bi,all tual is askes da), when man asks Allah for
sy (in all his wlegs Or only in wislal (150), it is as if Allah asks him,
‘How should | assist you?’ Thus, man replies, ‘Guide us . .. In
other words, izl Lol tasl is ol of the wsks L in s AU
Considering that there is always Ju=Y1 JLS” between the oL and
the s, we conclude that there is JLas¥ JLS” between the b1 o)l bl
wid and the o i This explains why there is no ke >~
between the two.

In the second instance (if vl bl basl is s 2l2), when man
says owes 3L he is acknowledging that he can only seek s in all
his =L from Allah. When he thereafter says il b2l tasl he is
now asking Allah to fulfil the most important of his wl In view

of this explanation, cww Ul is y= and s biall taal s cLas| Thus,
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there is sliz¥l JLs” between the two and the reason for the

absence of _ike >~ between them glazsVi Jus

To summarise, the reason for the absence of _iks <2~ between
oo A AN il bl bl s either JlasY) JLs” or gleasy) Jus”

1.

2.

3.

4.

. alaly AN Lud g

Some people define wle as oskl 1l Juayl However, this
definition is not consistent with the meaning of %\ in the
aayah . . . lpeals alodgs 5of Ul

A second group of people define zlus as s L) &1, However, this
definition does not befit the aayah e .o 18 ¥ &by

A third group of people say that:

a. I wlas is aviy dae (ale Dy lazs) it Will mean ool §) Jlayl

b. If ulwis dla sie it will mean gk sy

However, this explanation is also debatable because:

a. The word alas in sl olyds 5 iS aviy laze but it is not in the

meaning of wylkl 1} Juayi The words i) w31 3 tell us that
in this aayah the meaning of wlus is s L) 5

b. Similarly, in the aayah sixw Lo dl sley 0 i & S 5 the
word i is U e sdae yet it means cgllell ) Jlayy

Thus, Qadi Sahib (ra) explains %l.» in @ manner that includes

both of the above meanings. He defines w.» as _akl aYs
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e The meaning of Lk is o) xé s 2sllll ] 4l i L 3= Thus,
ikl #¥s would mean: to guide a person by creating the
wll ol irrespective of whether this is to the level of
skl ) Juay) or only to the level of skl s

5. Because zlus is Lkl Y5, it is only used for = Accordingly, it
has been used for ;) and X2 in the aayah w4 Lo | wasial

6. The word x.» (gift) is derived from @1.» and therefore contains
the meaning of aV> — it is <41 s

7. =>4 ssls» (the wild animal that walks ahead of the rst of the

pack) is also from z.»

- aWL gl OF Al 5
The verb sue 42 is actually ¢ix. through the i of either »¥ or U
In this aayah, however, the i is ;4= causing direct attachment
of the U= to the Jsxi. This is called 224 JLayt Another example of
this phenomenon is in the aayah S g 403 wse =) 5 The verb
Ju ksl is actually siaze through the i- of .. Thus, the aayah
should have been «s . .5 ;=1 s However, here too the u- is

<sdz and the |« is attached directly to the s«

el g g ) Bas
There are scores of different ¢1s1 of 21us In view of the meaning of
—skkll 1) Jlayy) it comprises of four ..~ each one of which falls in

place after the other. These _.u~l are:
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1. The bestowal of the strengths through which man is able to
‘find the path’ to his L. These strengths include wis) 5,4,

bl M and el sLzll However, despite such faculties, he
still requires assistance in order to differentiate between s~
and bt (with regards suic) and between Lz and ..
(regarding Jusi).

2. Thus, Allah creates such Js¥s that assist man in differentiating
between the above. This is the meaning of &lus in el ol
and )l el oslags Nonetheless, even in the presence of
such Vs, there are many issues in which man is incapable of
differentiating between s>~ and L by mere reliance on his
Jae

3. It is for this reason that Allah Ta’aala sent Ambiyaa and
revealed books ‘for man’s guidance’. In this regard Allah
says:

A, Lpb Opde aul paller
b. sl &l e OTH s 0]

4. After ‘completion’ of the first three categories of »l.s and
after exertion in wlualz and «lsL, man is now bestowed with
the fourth category of xl.» i.e. Allah opens to him the s~ and
- of things.

e If heis a Nabi, such exposure of s~ and , i occursin the

form of -,
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e If he is not a Nabi, it occurs in the form of ;U] and <UL
Bslo
The wlus referred to in the aayats ousl waligs &l sus o0 2yl and

Ll gded L sl 241 5 belongs to this category.

Explanation of Aayah One
In order to understand the =~ and sz in the first aayah,

you need to know two rules:

Rule One: When a noun that is 41 2L e is @ =, it will be
i Je seis (its meaning will be restricted to the f.x.). For
example, in the sentence % i;the word .Y is the ,= and it
is ~+ L s Hence, its meaning is restricted to Zaid. Thus,

it means, ‘Zaid is the only Ameer’.

Rule Two: The Jso)l +l in Which the sszis is <4 falls under

the same ruling as the noun that is ) 23 G

e Intheaayah 4 s .0y the word .40 is an Jse 4l ool @and
it has been used as a _.> Therefore, its = (i.e. & ¢») is

restricted to it. Thus, the meaning of the aayah is that
cuell = is restricted to the Ambiyaa. (Only the Ambiyaa
are guided by Allah.) Yet we know that there are so many
other rightly-guided people. Hence, this aayah could only
be referring to the last category of a).»
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Expanation of Aayah Two
Before understanding the =~ in this aayah, you must know

the rule that whenever Js»5 ..l is the Ta» and its il is @ = OF
a <5, the faw. will convey the meaning of a .= and the ;= will
convey the meaning of .2l <> In the aayah L lsael> .3 5 the
word .41 is an Jses +) and the s (i.e. sualx) is a = Hence,
applying the above rule, the meaning of the aayah is that sl
is a L, for a1 Since suslz is only a L, for the fourth category
of zl.us Qadi Sahib (ra) concluded that this aayah is referring

to this category (the fourth category) of wl.»

b 8ok Lo oalld

Question: Prior to this, the s attributed a number of s cls

to Allah. Due to these 15"l he also restricted his ssle and #te.!

to Allah. That being the case, are the words ..l Li,.all tasl not

Lol L22? (Why should he make < for 4lus whereas he already

has z).s?)

Answer: No, these words are not |- L.Z Instead, the s

utters these words for three reasons:

1.
2.
3.

He is asking for steadfastness.

He is asking for more guidance.

He is asking to be blessed with the subsequent (categories)
levels of s
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Some commentators are of the opinion that each of the above is
related to possessers of different categories of z.s Thus:

e Those who have the first category ask for steadfastness.

e Those who have the second and third categories ask to be
blessed with the subsequent categories.

e Those who have the fourth category ask for even more.

However, other commentators say that none of the above aims

in asking for xl.s despite having w\.» apply to the possessors of

any specific category. Instead, each one may apply to the

possessors of any of the four categories. They explain that:

e Every «iL. has two conditions, sl and ¢sles!

e The &« J- may not be attained without steadfastness on
and perfection of the s\ J-

e Therefore, irrespective of the category of »l.» enjoyed by the
&L, he continuously makes < for steadfastness and

attainment of the subsequent categories of s

N I [ O X R
Even when the <3« who has entered the domain of Js»5 says b,
there is no oW |.2Z because, as was previously mentioned,
upon entering the domain of Js-; his journey to Allah transforms
from & 4 1 to & 3 .t which is limitless. Thus, even though he

has reached so far, he still asks for guidance so that he may
continue ascending higher and higher.
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S anw d\f)\-&.@, sledlly }aéﬂ\j

Question: If this is a ss, why has Y1 ix.» been used?

Answer: Although this is a s, the ix.. of .l has been used due
to the isL: between i and s This 1tz between the two is s
and ¢~ The ab4 1sLes is obvious. The &y isLas is because both of
them convey a meaning of . Nevertheless, the isL:. between

the two demands that we identify the difference between them.
According to the i<l the difference is that in . the .1 regards

himself as superior irrespective of whether he really is superior
or not. On the contrary, in :es, the <> regards himself as inferior

irrespective of whether he really is inferior or not. According to
the 4;=, the difference between the two is that in »{ the Tis &a~

superior, irrespective of how he views himself. Likewise, in .l

the s> is i~ inferior, irrespective of how he views himself.

In Qadi Sahib (ra)’s sLs the words |iwdls sSxxaNL 0bslzs refer to the
opinion of the ss:Tand the words 23t s 4 refer to the opinion of

the ¥

co bl by e Bl

The - in L2 was initially a - (i.e. L) was actually L..J1). The
reason for substituting the . with a - is that certain <. of .
are quite opposite to certain L. of the L at the end of the word.

(£ is among the adsis 33=¢s 25~ Whereas _- is among the <~
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it i gegs) This 3Lz in the wlis of the two letters causes difficulty
in pronunciation. Thus, the - was substituted with a - (in view

of it sharing the wlis of St and alb) with L).

The word b\..Ji is derived from the verb .. (on the scale of
) Which means to swallow. .kl b.. means ‘he swallowed the
food’. The reason for calling the road L\..J is that as people walk
on the road, it is as if the road ‘swallows’ them (il by ). In
fact, the road is also called .& (from the word .4 which means ‘a

morsel’) because when somebody walks on the road, it seems
like the road ‘makes him a w2 (morsel)’.

e The plural of LI is L3 just as the plural of o™ is X

e Like the word &%, the word LI, is also used as 5. and s

adk sl b

e Among the A-immah of giraa-ah, lbn Katheer (in the a1, of
Qumbul) and Ya’qgoob (in the w5, of Ruways) read L\,..J1 (with
a_).

e Hamzah pronounces the - with & (He mixes the
pronounciation of the - with a ;) The reason for doing so is
that -and ;are both wzis and iz Thus, although - is close
to it gets even closer to - by means of ;L&

e The rest of the A-immah read b)) (with a ).
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gg}a‘m.\\ v..‘.i“..l\j

What is the meaning of il b1,2? Qadi Sahib (ra) mentioned

two opinions in this regard:

1.

s+ sk — This meaning is ».e and includes the &, of Rasulullah
sallallahu alaihi wasallam and all the previous Ambiyaa.
Syl i — This meaning is »= and refers only to the st of

Rasulullah sallallahu alaihi wasallam.

Using the word s for the second opinion, Qadi Sahib (ra) hinted

that it is weak. The reason for regarding it as weak is that:

a.

The following aayah, wls cussf 20l Lo, is classified as KU1
S e Of i) bl

reke sl 0 have been defined as the (Ll sias, <es and
Al

Hence, if &l b2l is interpreted as (Sl b, the following
aayah, «ele Eusf W0 blo, cannot be KU1 . U o because in
this instance the Ju is s\ whereas the «. Jusis s> ... and ¢
can never be the J. of something that is - because ; ti>

bl.ias, there must be >4 between the J.; and the . J..
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CHAPTER ELEVEN
piels Coonsl pdlt b1y

e As mentioned earlier, wle cusil 1 i, is S e ISU Jus Of
izl b2l
o Juisaxtthat:
0 Is il 5s2is (the aim of the speaker is to attribute the |«
etc. to the J. rather than the «. J.u)
O  Its ps¢ir is «x the same as that of the ¢z
o Itis in the ruling of LW 15 (as if the L is repeated,

albeit <,i2, before the J)

Question: Having understood the above, the question is posed
that if the J4 is 2 352i. and its sseis IS «» the same as that of the

«» Juws, why even mention the « J..? Would it not be sufficient

to simply say weke Eonil i) L2l Gasl?

Answer One: As mentioned above, ' J« falls under the ruling
of LW S5 Such IS (repetition) of the s results in a1
which in turn creates .s¢ In short, the reason for mentioning

wind) b2l and its Ju thereafter is s

Answer Two: If the J.; was not mentioned and the aayah was
SIMPIY weole Eonnil 01 b)) s there would not have been any z.s
(explicit indication) that the Li,» of e Eunl A1 is wied) L2l Put
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differently, another reason for mentioning il bi2) and its J+
thereafter is to make _=.2s (to highlight the fact) that the L\, of
ke Sunl Ul is il Ll in such an emphatic manner as if it is
so clear that nobody will doubt it. Thus, the J. is like @ s and oL,

of the «. Ju.

e ol il J 9
In his explanation of the second answer above, Qadi Sahib (ra)
said, “So that it would be clear without any obscurity that .2

i) IS gl 3 b 0,5 W7, Doing so, he alluded that el sl 1 are
the w3 Qadi Sahib (ra) now informs us of two more opinions in

this regard.

The Second Opinon: .le cowf . are the Ambiyaa. The

reasoning of the proponents of this opinions is that:

e The .l .+ are mentioned L.
e Whenever a -~ is mentioned k., its .55} is intended.

e The most L of the ..ls .+ are the Ambiyaa.

The Third Opinion: ¢l & . refers to those who followed
Moosa (as) and Eesa (as) wu~d 5 =~ |3 The reasoning behind
this opinion is that oLzl ¥ rede osaill 12 refers to the Jews and
Christians w3l 4 ~-JI .x Through contrast it is concluded that
rede Ewsl 20 are the Jews and Christians cu~dl 5 =31 L3 In this

regard, some commentators are of the opinion that .2 is
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related to s ol=ol and #- is related to e ool In this
instance, the meaning of Qadi Sahib (ra)’s 5L is that wede a1
are the Jews before ., occurred in the 3,5 and the Christians
before the ix,» of Eesa (as) became ;s The reason for such
explanation is that the meaning of ~. is not sl — it only refers
to =~ due to the «,: of Muhammad sallallahu alaihi wasallam.
However, the latter z..,= only made = of the i~ of Eesa (as), the

a2 of Moosa (as) became ;s though the «..: of Eesa (as).

Nonetheless, there are commentators who maintain that the
word ~ should be regarded as ;.= so that it includes ~. of the

i,» of Moosa (as) and Eesa (as). So now, both words (~- and
_,2) will apply to the w1 of both Nabis. Afterall, ., did not

only occur in the 3,5 It occurred in the 4] also.

Cdeadt Jlay! ew‘gtj

By defining sls] as 2l JLay) Qadi Sahib (ra) is indicating that in this
context the purpose of Jwil is to transform the Jsis into a
‘possessor of the &L from which this verb is derived’. What we
mean is that the verb .| is derived from «. Thus, the purpose

of Jwi| is to transform the Jsis into aexdl >l

Qadi Sahib (ra) thereafter explains that:
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i (With a 5,556 05) is actually derived from ws (with a o5
i~yi). The meaning of the latter is ;Ui (softness). When the
Arabs say i i &) o they mean W Lo (It became soft).
Because the scale of i (with a 3,,.<s <) is used for ¥\ and
145, the word i< (with a i=54. 05) was changed to w= (with a
55+ 053). Thus, the actual meaning of i is a d- from which
man gains s (pleasure).

i (With a 3.5 0s) eventually began to be used 5= for
anything that is the ... for a pleasurable ¥.> In the study of
23 this s called i e odi B3|

The .= of Allah are uncountable. Lssaf ¥ & 2 is o) 5 However,

they may be divided into two types, s> and 1 The first type

comprises of two categories, i.» and i..s” The first of these

categories also comprises of two groups, s>y, and asle.x

i refers to . which man cannot work for, they are entirely
from Allah. Examples of such .~ are blowing -, in man,
blessing him with Jic and all the faculties that are ~t of lie
such as ., S$and gk

il includes creation of the human body and the (outer)

faculties and conditions that accompany it. Outer faculties
include touch, smell, taste etc. Conditions refer to good
health, sound limbs etc.
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e .5 entails:
a. Purification of the . from J43, and its adornment with
&=fand other ot oSl
b. Adornment of the body with jewellery and an excellent
appearance
c. Attainment of wealth and honour
Note: The meaning of z..s" is ;= and includes %l 351>, as
well as . that are neither e nor w-5, Thus, Qadi Sahib
(ra) mentioned three types of examples . . . (a) refers to .
that are 5\, (b) refers to .« that are wl.- and (c) refers to

«~ that are neither il nor b=y,

e i,:1 comprises forgiveness, divine pleasure and admission

into the ols st along with the cxae 3Gl

Note: According to scholars, the ;51 .« also comprise of two

groups, i.ss and a.s

e .. cOmprises forgiveness
e .5 comprises J.sY :;= This is also has two groups:
0 iy, —the pleasure of Allah

O bl —the physical .~ of Jannah

Nonetheless, it could be argued that none of the .~ of Aakhirah
are «..s They are all .25+, bestowed on man entirely through the

mercy of Allah.
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Question: Which . are referred to in el cusil 017

Answer: The . referred to in .l sl 300 are the 2541 type as

well as all other .« that are a means to attainment of the &27

Question: Why does .¢ls &.sf only refer to the a7 w?
Answer: When .le csl .30 refers to the 3. only, the purpose
of these words is to describe the cw3. in @ manner that applies to
them only. Besides the %51 . all other types of .~ are enjoyed

by the ,us also. Hence, we conclude that . &l Only refers to

the @jf‘-ivxj

CHAPTER TWELVE
ol ¥ g ks cguaill p8

iho 5 Juy
e This aayah is either J. or av Of wede Cousnl 0
o |IfitisJu, itis IS . because:
o The word J- is used ik and
o When a word is sk its 1553 is intended.
o The Joi's5 of Juis JU
e i and tluas the K and its «. Jus are sk
e Therefore, «ls sl .4 should be interpreted as . lsekw Ul
Pzl 5 il
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e If this aayah is the wiv of e Eusl 4 there would be two
aspects to il — Jsos aNd Cgose

e Being Jsos it possessers the meaning of the s i.e. &t

e Being -, it possessers the meaning of the zsi.e. - wdL)
Pl 5zl

e Thus, the meaning of e cusl .4 bI,» is ‘the path of those
who enjoy ikl 1.xl (i.e. the s of 0k)) and the s of » oL
Dl 5 cuadl)

Question: There seems to be a contradiction. A short while

earlier we were told that the . referred to in we cwnil is awad

5~ Now we are told that it does not refer to all ;41 ., it only

refers to the i of oyl

Answer: .ls sl should refer to all x5+ s However, only the &
of vyl is intended because when there is s between is and wio,
the 155 should be intended and the 553 of 29591 i is 0l The
reason why ol is the J\s"s3 of all the 2,~¥1 .»Ji is that all the other

1y41 o are gz from ouy

dukedis Adeo ol ditpe ddeo
Having said that the w.s referred to in «le sl is the aw of 0l

the question arises whethers this refers to skl oy or . oky)
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skl oYl means oy irrespective of whether accompanied
with J.s on all the demands of i) or not. Even in the absence
of J.s such ok guarantees protection from eternity in

Jahannam, but it does not quarantee immediate entry into
Jannah.
J+ oyt means o that is accompanied with J.c on all the

demands of ok Such ok guarantees immediate entry into

Jannah.

If skl okl is intended, . . . wede ©s2ill 12 would be suais 2io

If L& olkeyiis intended . . . wele ws2ill 12 would be a5 2o It is

also called 12501 aaz))

saill ail) is @ 24 Which make z.2% in the ss.s of the Csvose It is

also called izzxll izl

.l a2l is @ i Which clarifies the »ls| (obscurity) in the Cy.ese

If wede Coansfrefers to ikl oyl its meaning would be »c and also

include those w3+ who are él.é Thus, the purpose of ¢
- wide o523l would be w5 and 2.2% (to restrict the meaning

to those (3 Who are not sL.s).

LS oyt warrants el 5 cezdll s w5l However, this is not

clearly understood from the words .l cwsif .l Thus, the

purpose of . . . wele Coaill 1o S amig 5 ol s e Grasl
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Question
How can . . . wde osaill 1 be a wiv of e cusil .0l because s is

always :55 (even after sLs]) whereas peds Eonil 21 iS 2,007

Answer One
The crux of this answer is that we are going to make st in the

050 and regard it as 555 Remember the following:

e Regarding i« 256 the effect of Jswsll ! is the same as that
of a3k el

e In AL b if the (Y is for sdl wead (something i »¢), the
word will be regarded as 55

e Because ks cwsf 0l is referring to people who are jis. = we
will have to treat it in the same way as we would treat the
UL Zres in which the (Y is for el weal Thus, wede Eusl 201 S 35
This is the meaning of Qadi Sahib (ra)’s statement == L s,
Spene 4 oy 113 38U (5,2 Jgosh) sl ccnlish anb

Example One: The word .2l in the statement of the poet:

e Y EB A End wv;uwg;;ﬁim)
The poet is praising his forbearance. However, if he only
tolerates a particular person and not everybody, even if he does

not know them, would his forbearance be praiseworthy? His
forbearance is only praiseworthy if he tolerates any . who

abuses him. We would not say every .4 because passing every .4

in the world is impossible. Accordingly, the »¥ in ..l is neither for
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o3 e nor for gl Likewise it is definitely not ..~ Hence, it
is is for sl 1eai (@ Giee 2 person) and .1 is 55 despite being -
ey

Example Two: In the statement &S cllse =) Je 59 3 the word
J=) is 35 despite being AU .. because the . is neither
referring to any specific man nor is he referring to all the men in
the world. Thus, here too the the ;¥ in J=}iis neither for =i 1e

nor for &=.Y and obviously, it cannot be .. Thus, it can only
be for s wdl Thus, J=) is 3 despite being L e (As
explained by «s; == this example is more befitting of the aayah

because it is an example of Css4s and e being Lall e -0 3,20 but

g & 2 35)

Note: The reason for concluding that e Gl o1 is fOr sadll aga
is that:

a. Itcannot be -4 .4 because thereisno o= spens

b. It cannot be .- due to the Lz of Lo to U (Ll
cannot be intended if Li,» is only referring to the LI, of .4
ke Eannil
It cannot be .« because there is no a3 indicating &)z

d. Hence, it can only be for i 1e
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Answer Two
In the previous answer we made st in the <55 In this answer

we will make st in the 1 The crux of this answer is that the rule
of ¢ remaining 55 after =Lz only applies if ¢ is used with
something that does not have an opposite. However, if it is used
between two opposites, ©Lz) will cause it to become x++ For

example, when asked to define iz you would say ol e a1 »
Now because 5> and o,X. are opposites, the sLs causes ¢ to
become a #,+ Similarly, vele cwsil .01 is the opposite of the oz

~= and the L Hence, in this aayah & is a @,

S s
According to a narration from one of the A-immah of Qiraa-ah,
Ibn Katheer (ra), the word ¢ is read L, Qadi Sahib (ra)

mentioned three possible reasons for this:

1. ltisJ>of the j5# reo (the JW ssisthe ,32 xe2) in wele and the
M= of the Ji- and the JWi 3 is cusif (The Lot of the J- and the
JUi 43 is always the same.)

2. ltis « Jsa but the = due to which it is sau is 2ydz This e
&9z is &=l However, this possibility is only applicable if we
interpret vl Cusl il @s LS sl

3. It is in the meaning of .l However, this will only apply if
e il U refers to all . in general, whether s+ or (s,

whether enjoyed by the cw3- only or whether enjoyed by :yss
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and .2, and if enjoyed by the :x3- only, then it includes the
= of the (45" wss and the o Of the (niv s The reason for
attributing such an ;= meaning to sele Coanl L (if 12 is Cpaie
due to stz is that e stz is the Lol As you know, in sl
b the gzmes is « g=ull @ =15 In short, an = meaning had to
be attributed to .le cwsil .01 sO that 121 Of the vele < s2ie and
the > would be jwz stz If such an := meaning is not
attributed to e Cusl 200 the el Will be xbis and sbi ol
is LW &3 In fact, regarding » as Lzl is Jo¥1 Ods and aw

Therefore, regarding it as xhiw <Lz is actually s

- i O il
Sometimes the word -4 is used ;.= in the meaning of »> (blood).
For example, Nabi sallallahu alaihi wasallam said wt. & 4 . L

and he meant whatever does not have flowing blood. Similarly,
the word _.s in this ;.= of Qadi Sahib (ra) has been used ;= in the

meaning of »> (blood). Furthermore, the ;¥ in . is in place of a
Cadz Clas je. b Thus, the meaning of -l ol is Ll o5 oLke So
the definition of —.z¢ is ‘boiling of the blood in one’s heart when

intending to take revenge’. However, attribution of this meaning
to Allah is incorrect because, in view of : .+ 45" .J, attribution of

<& and »> to Allah is impermissible. Furthermore, 4 ol is the
result of Jwsi which is &> and also cannot be attributed to Allah.

Hence, we conclude that when .=¢ is attributed to Allah, its ax
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(punishment) is intended. Accordingly, the intended meaning of
redke o52ill is ‘those who were punished’.

CaSWam Y

e The word Y is one of the s &, ~ However, it is only used
after the ki s which appears after 4 or 4

e The benefit of ;1)1 ¥ is that:
a. It emphasises the previous s (or £)
b. It makes it quite clear that the 4 (or £) is related to the

Cisbes @S Well as the ae Cglors

e To understand this better, we must remember that , is for
skl ~4 Therefore, there are three possibilities in the
statement s 545 gsl>

1. Zaid and Amr came together
2. Zaid came first and Amr followed him.
3. Amr came first and Zaid followed
e The same three possibilities are negated in soc 5 4 gsl> b

However, because s is used mainly for .1y <3, 3 gL Y), it was
feared that s,s 5 4 s> L only means syex ez 3y 3cl> L Thus,
¥ was added to make it clear that all three possibilities are
negated in ss 5 4 gsl> Lo

e |t is clear from the above that . ¥ only appears before

i e Colaaly
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Question: So then how does sl ¥ appear before . Jlal
whereas it is not i e slaxs

Qadi Sahib (ra)’s statement . . . ) gar o 8 3 L ASW 55 Y
answers this question.

The gist of the answer is that ¢ has two meanings:

il

i, sl ol

There should not be any objection if .z is for ~«)l i because

in this case cdlall is Ll s Gglns

Similarly, there should not be an objection if . is for s,

because « isjlis & 5 ) see 225 5,61 The meaning of this s«

is that s, is inclusive of « i.e. & is always found in the

meaning of s,\x.

Similarly, it is correct to say o)lo % 1 Ul

® yisthe Jyxsand oyloisits Jole

e Generally the L\ precedes the Js.s

e However, the opposite is condoned in o ¢l Ui
because:

o Since ¢ is iz of &itis ¥ adsalxe

o Yulisac,~

o A<~ cannever be a cla.

o Therefore, the ©ls) in 2 is equivalent to L) ¥
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Hence, it is permissible to say —le %¢ lu; ul just as it is
permissible to say &> ¥ \y; uf i.e. there is no harm in
making . of the Jsei

However, o,L> . \u; U is incorrect because the word k- is
not iz of &

S is Glae and Lz s 4] Slas

The 4J)) ©2Lz. can never precede the oLz

4y is the Jses Of Lo (4 is the L)

The statement oL k. 1y tlis incorrect, because if it were
correct, it would mean that the Js.». preceded a word
which even its s« is unable to precede. How can -
precede J: whereas even its L. is unable to precede it?
If the L cannot precede the word J, then to a much

greater extent the Js.~- should not be able to precede it.

- s 2sadll 1S
Who are the ¢l 524 and the #L2? In the previous pages Qadi

Sahib (ra) already mentioned that s cwsl .4 are the owes

Through contrast, we therefore conclude that the ¢l <52+ and

the .o are the ,us Put differently, both of these words are

descriptions of the ,us” All of them are .l —s2x and s

Addressing the cys Allah says ade caé 5 &l aed 0 S5 o 20 oSBT o

This aayah proves that all the ,us” are ¢l <52+ In another aayah
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Allah says 1 Yoo lho 35 &1 L oo 51 515,480 o) This aayah proves
that all the ,us are are ol

A Second Opinion
Most scholars of tafseer are of the opinion that the ,¢le s2ss are

the s and the . JL> are the ¢la The substantiation for this
opinion is that in the Qur’aan Allah described the ss:; as & wa -
«ls _2¢ 5 while He described the (la as 1S lslol 5 15 s lo
Besides, this tafseer is also narrated from Nabi sallallahu alaihi
wasallam. A person asked, ‘Who are the .l —s2:.?’ Nabi

sallallahu alaihi wasallam replied that they are the s The man
then asked, ‘Who are the :JL>?’ Nabi sallallahu alaihi wasallam
replied that they are the = In fact, Ji= also agrees that the

veke osane are the sse because:

i. No other nation were as rebellious and mischevious as them.
ii. No other nation had more enmity for the ;x5 than them.

Similarly, i also agrees that the :JL> are the ¢l because most
of them were ignorant and held deviant beliefs.

A Third Opinion

Fakhr-ud-Deen Raazi (ra) wrote in his tafseer that L= of 3%
saiall 3 lasf 5 8 e a5 Jeadt 3 Lesl 5 S Je weds paill In short,
the wele oy2x0 and the e should not be restricted to the s and

the ¢l= respectively. Instead, ke w52 refers to people who
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Jusfare deviant. The s, belong to this group. On the other hand,
s refers to people whose wts are deviant. The ¢,les belong to

this group. Preferring this opinion, Qadi Sahib (ra) writes:

a. The .l s are those who are guided to combine ;41 % .. for
the sake of correct .stic and ;& i+ for the sake of correct Jusi
b. The opposite of the .l <x are people whose s 55 Or alile 5
is deficient.
e A person whose it 53 is deficient® is «le _s2x. because

Allah says regarding the i LG that «ls &) Czs
e A person whose it 35 is deficient’ is J.> because Allah

says regarding such people Jolall V] 341 day 13 L

Note:

1. Qadi Sahib (ra) added <11 to s+ © .+ because g @, is (ki ole
and g e is 14 55240 @aNd NOL o) 3520

2. On the contrary, Jes Jeis el 5522 That is why Qadi Sahib
(ra) added « Josll tO i 2pns

3. The reason for mentioning the .le —s2x before the Sl s
that deficiency in i 353 is worse than deficiency in abw a3

As the adage goes: &, comr dlall s 55,0 Jalll Loy

6 He does not make .= on his knowledge.
7 He does not have any knowledge.
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The Arabs dislike oxsLJi sl unless if the first of the e isa o~
of .. and the second is >i:. 2. Thus, they tolerate the cws1i slee!
in words like zLs, z1> and oS- However, some of them dislike gL
osLJlin this situation too. Thus, in order to avoid oL gLl they
give the i (which is the first .s1.) a == As a result, they say =ls,
ls and 3= Similarly, they read :Jla) instead of oLz Nonetheless,
this sl 3 is sl

.ol
ol is an Jxdl ool It is the name of the verb o= This is supported

by a hadith in which Ibn Abbas (ra) says that he asked Rasulullah
sallallahu alaihi wasallam about the meaning of T Rasulullah

sallallahu alaihi wasallam replied that it means el (a1 (e a1

Question: If it is an .. its meaning should not specify time. Does
sl not specify time? Does this not mean that o is a <

(because Jwif specify time)?

Answer: J« is a word whose meaning indicates time. On the
contrary, the meaning of .»7 does not indicate time. Instead, it
indicates a word (c=x.) and the meaning of that word is
indicative of time. To paraphrase, while the JJ. of a i is a g~
that indicates time, the JJ. of ¢.7is a k4 and the ¢~ of that L4

indicates time.
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Question: The oy of iTis read with a =3 However, |l v is s
and the i of s is o< Does this not mean the ¢y of 7 should
be sL.?

Answer: Being s the 05 of .+Tshould be :sL.. However, the result
of keeping it .Sl is ;s gLzt Therefore, the o5 is given a 2 in

order to avoid xSl gl

opd g adll Jo sl 9
Most often the i of .7 is read with a i Thus, we say 1 To

substantiate this pronunciation, Qadi Sahib refers to a line from
the poem of vs# .5 wherein he says:

Lol JB e o 5 T LeE s Y ) L
However, the . of o7 may be read with = (without a i). As

substantiation, Qadi Sahib (ra) referred to another poem in
which the poet said:

I Ly Lol ol el g3 3] fonlad go dols
(Note: The word ¢« came before the du’a. The poet probably did
so due to concern with acceptance of his du’a.)
There is consensus that .1 is not part of the Qur’aan. However,

it is vswws to say o7 at the end of Surah Fatihah because Rasulullah

sallallahu alaihi wasallah said that Jibreel (as) taught him to do
so and said, ‘It is like the seal of a letter’. Just as the seal protects
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the letter from s.., saying ¢ at the end of Surah Fatihah

protects it from sL.:

e L. ofthe letter entails being opened and read by the ‘wrong’
person.
e L. of Surah Faithah entails rejection. Remember that Surah

Fatihah is a du’a. c«7 ensures acceptance of this du’a.
el 5 bl &) & o) 5 22U Bypw s F
P R BV | I R WU ST W
Abu Hudhaifa Muhammad Karolia

22 Muharram 1440 / 02 October 2018

Dar-ul-Uloom Madrasat-us-Saadigeen
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