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This is a collection and brief explanation of approximately one hundred and
Sorty lines from the poetry of the famous Arab poet Al-Mutanabbi.

Initially collated from Al-Amthaal As-Saa’irah Min Shi'r A-Mutanabbi
of Ibn ‘Abbaad, the quotations were subsequently verified from
Mutanabbi’s Diwan. Wherever there was a variation between the text of
I16n ‘Abbaad and the Diwan, I relied on the latter. The last line, however,

is an exception. Almost all the explanation was drawn from the
commentary of Barqoogi. Occasionally, the commentary of ‘ARbari was also
utilised. However, all balaaghah-related explanation was based on my own
understanding. The actual quotations were collated about one year ago.

However, the translation and explanation was done between the 19 and
the 27 of March, 2020. Finally, this is not an exhaustive collation of the
amthaal and hikam (parables and examples) in the poetry of Mutanabbi.

Likewise, I have not presented an exhaustive explanation of the balaagha-
related aspects in these quotations. Allah-willing, we may add more
quotations and explanation in the future.

Finally, I request the reader’s du’aas for acceptance in the court of Allah
Ta’aala. I also request their suggestions and constructive criticisms.

Abu Hudhaifa
Lenasia

4 Sha’baan 1441
29 March 2020
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Children of Ishaq, be noble and exercise patience
Great people exercise patience in achieving great goals

o . bhdisthe uio of @ Cyop thatis oz i, Y.L ol WY1 e ol )
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e In a another version the word .+ is used instead of Js In this

instance we will regard s.,:ll as the sie 5050 Accordingly, the

translation of the second half would be:
Great people exercise patience upon the death of great people

o anose p2 3 o) >
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When it is said ‘take it easy’, he says, ‘there is a time for tolerance
Being tolerant at the wrong time is ignorance’
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Recent anger no matter how strong
Does not take revenge due to previous kindness

People hesitate in taking revenge from their benefactors. If a person
who previously helped you makes you angry, you hesitate in taking

revenge.
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The wound recurs after a while
When the treatment was incomplete

At times, when a wound that seemed to have healed recurs, we realise
that the inside is still raw. Similarly, people squabble with each other
and then ‘patch up’ only to have a worse quarrel some time later. The
second quarrel tells us that the ill-feelings after the first quarrel were
not completely resolved. This is what Mutanabbi is actually referring
to.
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Wealth harms the wealthy if they only knew
In a manner that poverty will never do
They belong to their wealth, their wealth does not belong to them
Disgrace remains even though the wound may heal

e Wealth results in arrogance which leads to disgraceful behaviour.
e Such behaviour is like a wound, but unlike the wound of a sword,
it never heals.
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A time whose people are ‘small’
Even if they have huge bodies
I’m not one of them by living with them
But gold is mined from stone

Do not judge me by the people among whom | live. Before being
mined, gold is surrounded by stone. | am the same. | am a good man
but unfortunately, the people around me are not the same as me.
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Not everybody is blameworthy for being stingy
(Yet) not everybody is excused for behaving miserly

U RUN TR 635 b g ssgl Il

Chivalrous behaviour is pleasurable although it may be
inconveniencing
Love is pleasurable for those who are in love

Some people insist on behaving in a chivalrous manner despite the
inconvenience it may cause them. In fact, they enjoy the
inconvenience experienced in such behaviour. Mutanabbi compares
such joy to the joy of the lover even though love may be tiring and a
form of ‘punishment’.
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Accepting his gift is an honour
But accepting the gift of some others is a disgrace
His favours surround the (people’s) necks
They (his favours) are (like) the collar-rings and the people are (like)
the doves

The second line is an example of what the experts of Arabic rhetoric
call Jadl «.25 (comparison of a s, comprising more than one item to

another ;- that also comprises more than one item). In this example,
Mutanabbi is comparing the 3s- of the king endearing people by
means of his favours to the ;- of man placing collar-rings around his

pigeons’ necks to ensure that they will not be stolen by somebody else.
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Uneasiness drove me to visit you instead of the other kings
When the sea appears, tayammum is not permissible for me

He felt uneasy visiting other kings instead of the king he was
addressing. Going to any other king would be like making tayammum
in the presence of water. This is line is another example of szl <2

and Jied 4o
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We criticise them yet through them we know his merits
Things become apparent through their opposites
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My poem regarding them was befitting
Necklaces are regarded as beautiful on the necks of beautiful woman

The beauty of a necklace is enhanced wen worn by a beautiful woman.
Likewise, the beauty of my poetry was enhanced when | used it to
praise them. Had | used my poetry to praise somebody else, the beauty
of my poetry would not be appreciated fully. This is also an example of

sl axdiand el s
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The person whose mouth is bitter due to illness
Finds sweet water to be bitter

The reason why some people criticise my poetry is that they lack sound
‘taste’. Do you blame the water if a sick man with a bitter mouth
describes it as bitter? Similarly, there is nothing improper in my poetry
if it is criticised by people who lack sound taste. This is an example of

alead Y (usage of a sentence beyond its original meaning). It has

now become a J:- (adage) and is used for a variety of similar situations.
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Not everybody who seeks lofty ambition achieves it
Not all men are brave

People have dreams and ambitions but not all of them have the
determination to pursue them until the end.
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Love does not prevent the tongues from speaking
The lover’s most pleasurable complaint is what he divulges

e The translation of the first half is based on the understanding that
L in the first half is ziu
e The meaning of this line is that love does not prevent the lover

from complaining of the person he loves. In fact, he finds pleasure
in expressing such complaints.
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The most valuable belonging of a man is his intelligence
A man of intelligence will dislike losing it
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Every act of tolerance that results from inability (to execute revenge)
Is an argument in which shameful people seek refuge
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Only shameful, useless people describe their inability to take revenge
as tolerance.
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Belittlement is easy for those who are humble
Wounding a dead man causes him no pain

Be humble because just as wounding a dead man does not hurt him,
belittlement at the hands of others does not ‘hurt’ humble people.
This is also se w2
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The unintelligent ignorant person’s need for adab
Is like the headless donkey’s need for rope

Intelligence is the requisite for learning adab. A fool lacks adab. So
then how can he learn adab? Does a headless donkey need a rope?
Obviously not. Likewise, a man without intelligence does not need
adab.

AN B35 b By o S e B

An oppressed man should not be fascinated by his smart clothes
Does quality of the kafan delight a man in his grave?

e This type of question is called (s, sl (@ question whose answer
is obviously negative).
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e This is once again s>« The oppressed person is compared to a

man in his grave and the clothes of the former is compared to the
kafan of the latter.

Pt Jsslesd g AU e @ide T 13)

When you hear me criticised by somebody imperfect
Then that is testimony that | am perfect

As long as | am not criticised by somebody perfect (accomplished), the
criticism of others does not matter. In fact, it is proof of my perfection.
If I am imperfect, why has no accomplished person criticised me?

There are two types of sl in this line:

1. 4w 3l
e The word ¢ is derived from owy which means ‘to come’.

e  Criticism does not come to anybody. Instead, he is informed
by others. The Arabic word for being informed is derived from
J.=Y! The poet was supposed to say . . . zi &=l 13 However,

he compared L=y to oLy and then used a derivative of the
latter i.e. &5
2. S5l
He compare ... (criticism) to a human being but sufficed with only
mentioning .. and an attribute of the human being i.e. oLy In

other words, he mentioned the «.:» but not the « «.:.
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The one who spends hours amassing wealth because he fears
poverty,
Then what he is doing is poverty
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Worry makes a fat man thin
It makes a lad hoary and old

oxy Bglacd) (3 dled! 521 aliny pend) (3 Aoy Jaa)l 9

Due to intelligence the intelligent man suffers in his bounty
Yet the ignorant man enjoys his hardship

An intelligent person ponders over the consequences of events and is
cognisant of changing circumstances. Thus, he worries despite his
comfort. On the contrary, an unintelligent person does not ponder
over changing circumstances and the future. Hence, he has no worries
and enjoys himself even in hardship.

The tear of your enemy should not deceive you
Pity your youth from a merciful enemy
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Lofty status is not safe from harm
Until blood is spilt on his sides

A man of status is always envied and will always have enemies until he
eventually sheds the blood of his enemies and those who hate him.
After killing some of them, the rest will fear him and acknowledge his
status.

ootz Y e Ol g 4 e S ¥ oo e Al

Reprimanding one who does not desist from deviance
And speaking to a person who does not understand is a calamity

15 5 5 b BlLall e anis ULy Lo Bglaall o

Some enmity may benefit you
Some friendship may be harmful and cause pain

é};ﬁj v}-\;«‘y\ BiY o Jles 9 3\.&;(&{5\ By o JWT

Actions of those begotten by noble parents are noble
Actions of those begotten by ignoble parents are ignoble

e The crux of this line is that actions are based on lineage. Noble
actions are the result of noble lineage while ignoble actions are
the result of ignoble lineage.
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e ~Ulisthe plural of .~ which means non-Arab. However, it is used
in the meaning of ;4 (wretched, ignoble people) because that is

how Arabs regarded the non-Arabs.
e Theword .~<is derived from .~ meaning inability to speak. Thus:

o Animals are called LAl
o Anyone who cannot speak Arabic is called |4 .+ «=<f (dumber

than a mountain).

Lbeal 0,57 sls 2,0 g 13) gl 2T

We are neither tired of your endless concern
Nor do we criticise your great favours
But when it rains nonstop in the land of the traveller
He dislikes the clouds

| am a traveller and | need to continue with my journey, but your
kindness and gifts prevent me from doing so. | compare my inability to
continue my journey due to your kindness to the traveller’s inability to
continue his journey due to incessant rain. He gets upset when he sees
more clouds because the clouds signal further delay. Similarly, | am not
tired of your gifts. | appreciate them, except that they cause further
delay in my journey.
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When you pursue desired honour
Then don’t suffice with less than the stars
The taste of death in a trivial cause is
The same as its taste in a significant cause

Message: Do not hesitate in pursuing lofty ambitions because

ultimately we all have to die.

el gl o 48]

How many people criticise speech that is sound
(Because) their understanding is not sound

NI @Q\ s
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Wealth in the hand of a wretched man is evil
Like the evil of a generous man in poverty

e Wealthinthe hands of a wretched man is evil because of his failure
to discharge its rights. Furthermore, it often leads to pride and
arrogance. On the other hand, poverty or insufficient resources is
bad for a generous man. Seeing the destitute, widows and
orphans, he yearns to help them but lack of resources prevents

him from doing so.
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e Mutanabbi should was supposed to say <SJl 3 33y =3 . (like the

evil of poverty for a generous man). However, he did not do so on
the basis of poetic necessity and in order to maintain the w:

o The word ,u is wsaw due = G- i.e. there is a 41 <~ before it

that is yis
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Unawareness of me is apparent and | know it
But the pearl is a pearl despite those who don’t know it

Their unawareness of who | am does not diminish my status and
accomplishments.

dimLadll g as coln o J Aeladll aigs el
A e S el et Y 8y el IS & 0

Intelligence enabled him to understand me
Eloquence made my poetry easy for him to understand
I am like the sword that praises his hand
The sword does not praise everyone who carries it

There are two reasons why he understands my poetry; he is intelligent
and | am eloquent. By praising his understanding and appreciation of
my poetry, | am like the sword that praises his hand. The sword does
not praise every hand that carries it. Despite the sharpness of the
sword, it is useless in the hands of a coward or unskilled fighter.
Anyway, just as the sword does not praise any and every hand that

70
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carries it, | do not praise anybody and everybody. In short, | am not

praising him for nothing.

alal 5 sbl Lz 6

Sometimes people who don’t love wear the garments of love
And (sometimes) man is accompanied by people who do not suit him

e The word us is on the scale of |z which portrays (i (). Thus, the

implication of sl Ly is that such people are at great pains to

demonstrate their love yet they:

a. Make amess of it (as explained in the commentary of Barquqi)

b. Do not actually love you

e There is 456 5l in the first half. ¢4 (love) is compared to ! (a

garment). However, the poet only mentioned s and sufficed

with mentioning a quality of

e Lasle (3 &l
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When souls are great
Their bodies get tired trying to attain their goals

Great people tire themselves in order to achieve the goals.

éw\'@u\wﬂ:{j

Defending himself from you is too much for the brave
Greeting you is too much for the eloquent
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Nobody hurts you on the battlefield. The most that they can do is save
themselves from you. Even off the battlefield you have so much of awe
that the barely manage greeting you.

Jil £ e Gl :)\;.e e esf 9 fU‘Y\ &4 Ol

If you excel the creation whereas you are one of them
Then certainly musk is also part of the gazelle’s blood

Excelling the rest of the people although you are one of them is not
farfetched. It may be likened to the excellence of musk over the rest
of the blood of the gazelle. Musk is found in the gazelle and it is
nothing more than blood.

ol oS ¥ ) e o | Lealllas S Y nctd) Cmy o

One who knows the sun does not deny how high it rises
One who sees the horses does not think much of work horses

Just as those who know the sun do not dispute how high it rises and
just those who have knowledge of horses never overrate certain types
of horses, those who know you will never dispute your excellence.

S AR PRV R X Lal e pweadly Dt i3 L g

That’s not because we do not want to share our lives with the spears
But rather repelling evil with evil is prudence

Explaining the reason for wear steel armour before going to the
battlefield, he explains that it is not due to fear of death. Instead, it is

@, 6
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because prudence demands that evil should be repelled with evil.
Going to battle unprepared and ill-equipped is stupid.
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The beauty of a face does not depend on a straight nose
An honoured man’s nose is cut by cutting his honour

Not every face with a straight nose is good looking. When a man’s
honour is ‘cut’, he is disgraced and when he is disgraced, he is like
a man with a disfigured (crooked) nose.

The reason for mentioning the nose and not any other part of the
body is that the Arabs have a tendency to refer to the nose when
referencing disgrace. The translation of «f & .2fis ‘may Allah cover

his nose in dust’. However, it is used in the meaning of ‘may Allah
disgrace him’.

Forsd) 2 ol @SS slgs — e oI Y — a3l

And the sword — May it always shine — is the cure or ailment of every

nobleman

.2l is the faze and its = is ¢lss

The words ;. <J); ¥ constitute a iz W for the sake of sles

The sword is the nobleman’s cure because through it he achieves
his ambitions and becomes a king.

However, he may be killed by the sword before attaining his

ambitions. If this happens, the sword is not his ‘cure’ but his
‘ailment’.

Py.17
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Don’t think that your prisoners had any life in them
Hyenas only eat carrion

Due to fear and cowardice your prisoners are actually dead. By
attacking and capturing these ‘dead’ people rather than living people
(brave, fearless fighters) you are like hyenas. Hyenas only eat dead
animals (carrion).

&5 4 o Ul 2 45 ) R EE

Sometimes a weak person is regarded as brave
And sometimes a person who is trembling with anger is regarded a
coward

}C';WJ\ g_,\bal\ Q\j) :}fw:.s 9 ‘dw..; uﬂU\ @f‘ CM\ dl

Weapons are carried by all the people
But not all clawed animals are lions

e Just as not every clawed animal is a ferocious lion, not every
person who carries a weapon is brave.

o il s is afuxs and g is its s This fae and = combined are
the ;= of Jand its I (the « of ) is oladl i
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Without friends in every city
When the objective is great, helpers are few

1~sisthe = of alu. thatis <,i= The poet meant . . . .y Ui (l am without
friends . . .)

Ll b s pgh ilan Lebal o pLYI s 1

That’s the decree of time among the people
The difficulties of some people benefit others

W6 i) il b 380 9 | ) g et Gb 5 S

Everybody sees the ways of bravery and generosity
But the nafs is guided by its nature

Despite knowing what is bravery and generosity, many people are
cowards and stingy because of their nature.

Il bl A sy Elo Jall b L o

A little of love with intelligence is good
Plenty of love with ignorance is bad

?4.19
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People before us parted from their loved ones
(Finding) a cure for death tired every doctor

o) 35 OlaY) e 13 uw.é- Yo Ola-W S0

Not being kind is better for the kind
When he leaves his kindness incomplete

S it padll S0 “jﬁ"'é-“wﬂjvﬂguﬁ

There is many a sad man whose eyelids do not get wet
And there are many who shed lots of tears but they are not sad

e U gl of aet Ws g o)) dts o o (3

Tired is the one who envies the light of the sun
Yet struggles to bring anything like it

LIS o 5p 3> e e | el g Ll s e

The person who accompanies the dunya for a long time will witness it
turn before his eyes so that he will see its truth as lies

Message: The conditions of life gradually change and are never
permanent. Happiness is replaced with grief and wealth is lost. Often
times the passage of time reveals to man his misjudgement of people

@. 20
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and events. Conveying the same meaning another poet, Abu Nawaas,
said:

Bt O 33 e d EaEST G LAl el 13

When an intelligent man examines the dunya it shows him
an enemy in the garb of a friend

Lozé daslen g bero Al K | 039 (glpdll A S5 e

When ferocious lions are a man’s ancestors
His night is day and his food is booty

If a man’s ancestors were brave and fearless like lions, he too will live
like a lion, brave and fearless. The darkness of the night will not deter
him from combating his enemies and he will live off the booty he takes
from them. Some commentators note that the words ~. «J . are

based on the following statement of another poet:

NSO URP- S WURT T E U WU
Hasten to (do not overlook) the night and its pleasures
The night is the day of the intelligent

In the above line of Mutanabbi there are two types of «.xs
a.  wslis 425 — He used the <z in the place of the « «<:. and vice versa.

What this means is that he was supposed to say, ‘when a man’s
ancestors were ferocious lions . . .” However, to create L. he said,

‘when the ferocious lions were a man’s ancestors’. The wJL here is
to portray his ancestors as braver than the lions.

Pj, 2(
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b. &k 5 — Instead of saying =54 .S (his night is like the day), he
said =~ 4J .S (his night is the day). In other words, he omitted the
+-=3) 5151 He also omitted the «2) <y Hence, this is &b 4.2

é)jWNM\M&T Lo e ol Lo Ladel

I pray that your (generally) sound observations are protected from
judging the swelling of a fat man to be fat

Your observations are generally sound. However, | pray that you be
protected from misjudging a swollen body as well-built. The message
in this line is actually: Do not misjudge a fake poet as a poet! Well, in
view of the preceding lines, that is what Mutanabbi meant. However,
we could attach a much broader meaning to it: Do not misjudge a
pretender!

Mutanabbi was asked about the s~ of the ¢l ;> in Lisf and he
replied that it is =ik This means that the ... was used before its
Is this correct? May the ...> was used before its ~..? The majority of

grammarians disallow it. However, Akhfash, permitted it citing the
aayah ,L=¥ . ¥ L as substantiation. He claimed that the &~ of the

el e in BB is ,LaY Other grammarians disagree. They say that this
is not s |3 Ls) but rather e daye e oo

Hal) 5 sV s g 13) o bl il f plisl Lo

How will @ man in the dunya benefit from his eyes
When he sees no difference between light and darkness

Y’j. 22
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This is the sequel of the previous line. Mutanabbi meant: You must
differentiate between me and the fake poets just as you would
differentiate between light and darkness.

ity Ml of 2 ilas Yo 5,k el e el 13)

When you see the teeth of the lion showing
Don’t think that the lion is smiling

When the lion shows his teeth, nobody thinks that he is smiling.
Likewise, when | smile at the fool, he should not be bluffed and think
that | am happy with him.

1T SLo)l 13 -4 L Lol JB Lo (SEu 0570}

If you are pleased by what those who are jealous of us say
Then (remember that) there is no pain in a wound that pleases you

I am happy so long as you are happy. Hence, if hearing people who are
jealous of me criticise me makes you happy, then | am also happy. Of
course, such criticism is like a wound, but it is like a painless wound.

o3 el Jal 3 2l o) Bme N5 zey o Ly g

There is acquaintance between us if you consider
Surely acquaintance is a responsibility among men of intelligence

e Ly isarii = andits lue is 2. So the actual sentence is @ Ly (We
know each other)
o b Jis el (iopee dla)

7.2
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The 4| jlz. of <l is the us.2- Of the actual sentence i.e. w of <, 3
1,» (if you consider that we know each other)

The meaning of the second half is that intelligent people are
especially considerate towards those whom they know. They treat
acquaintance as a pledge and a responsibility which must not be
neglected.

In short, the poet is telling Saif-ud-Dawlah that even if you do not
love me, you should consider that we know each other and
intelligent people do not turn a blind eye at those whom they
know.

L Ol ey b 5 gaiall o ko ¥ O U g

2

v—rﬁ{

The worst of places is one in which you have no friend
And the worst thing man earns is what makes him blameworthy

) g e el B Ll Jad o) e b 3h

The worst thing my hand caught is a prey
That is shared by grey falcons and vultures

Falcons are regarded as majestic birds whereas vultures are
regarded as despicable birds.

Mutanabbi was upset with Saif-ud-Dawlah for treating him no
different that certain poets who he regarded as inferior than
himself. It is as if he was saying: How could you treat me the same
as so-and-so? How could you give me the same as what you gave
him? You should have given me more!

7. 24
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The yearning of one who desires and hopes to meet
Is unlike the yearning of one who desires with no hope

There is @ iz Glas in L Yy Glies” The Ggde Olas is ale . . .

Therefore, the text should be understood as gl 4l

JUI o 352 L a1 U a3l e L sl b
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Leaving her kills me more than what | anticipate
I am drowning, so why should | fear getting wet

3, L refers to the wrath of her family

If her family lay their hands on me, they will kill me. But that does
not matter because separation from her is killing me even more.
Does a drowning person fear getting wet?

Isn’t this .l «.25? He is comparing the s, of him not fearing being
killed by her family because he is already dying from the pains of
separation from her to the 3,;» of a drowning man who does not
fear getting wet with the rain.

Isn’t this also s> +.25? The «.25 was expressed without useage of

any sbsf of «.u

@
&
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Take what you see and omit what you hear
In the rising of the sun there is no need for Saturn

Comparing the person being praised to the sun and his ancestors to
Saturn, the poet is telling us to praise the man for his qualities rather
than the qualities of his ancestors. You can see the man’s qualities but
you can only hear of his ancestors’ qualities, you cannot see them.
Why look for Saturn when you have the sun?

dﬁf’hﬂf}f’w&j éw;gfujw\j\.&fbj

The grief of those who envy me is not something | intended
But the one who jostles with the sea will drown

| do not bother of those who envy me. Hence, | did not aim to make
them grief. However, the reason for their grief is that they tried to
compete with me and they failed. Remember that if you jostle with
the sea, you will drown.

s o A L OS] | @l e Gl B BB

Lowering the gaze is of no benefit
When the gaze of the heart is not lowered

This is a message to the pranksters that he’s not looking at them does
not mean that he is unaware of them. He does not look at them with
his eyes, but he looks at them with his heart (i.e. he is aware of their
behaviour).

Pj, 26
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Nothing kills free people like forgiveness
But who can guarantee you a free man who guards favour?

e Theword lsis >l ls and the L preceding it is st

o -Yisthe Jss of 43 and therefore sau

e The &K in s is an ! in the meaning of k. and it is the jst of s

e The words A4l and ,i~Y have been used in the meaning of <5 and
<) (decent, honourable people).

e The meaning of the first half is that by forgiving a decent person
you ‘kill’ him i.e. you subdue him.

e The gist of the second half is that most people are not »\s" and
that’s why they so often forget the favours that were done to
them.

I35 ot Cn ST EST 0 e @S Eun ST T 13)

When you honour a decent person, you become his owner
But when you honour an indecent person, he becomes arrogant
(it goes to his head)

e This is merely emphasis of the previous line.
e Becoming his owner means he is subdued to you.

@
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G pogn (3 Gl oS 32d | el il e 3 5l e

Generosity in the place of the sword harms loftiness
Just like usage of the sword in the place of generosity

Each person needs to be treated in a manner that he deserves. Those
who deserve punishment should not be forgiven and those who
deserve forgiveness should not be punished. Leaders lose their
reputation when they fail to differentiate in this regard.

& 143 OlaY) Aoy o iz )5 3 ot U

I have confined myself to your presence out of love
Whoever benefits from kindness confines himself (to the person who
is kind to him)

| am staying with you because | love you and the reason | love is that
you are so kind to me. Your kindness is what is preventing me from
leaving. Be unkind and people will leave you. Be kind and they will
never leave you.

JSLEEY e dole n Btl o | ad Y e Mol e Sl

The most tired of those who call you is the one whom you do not
answer

The angriest of your enemies is the one whose actions you don’t
replicate

For example, he swears you thinking that you would swear him too.
However, when you do not swear him, he gets even angrier.

@. 28
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So many errors are caused by being spoilt
So often estrangement is caused by closeness

His parent’s spoiled him and that is why he is taking advantage of
them. This, however, does not apply to the parent-child relationship
only. A young inexperienced teacher may make the same mistake. He
was too lenient with the learners and that is why they are now taking
advantage of him. Another example could be that of a king who gave
one of his ministers too much of liberty to do as he desired. Eventually
the minister does something which he thinks will be overlooked by the
king whereas it actually annoys or even angers him.

M) an)lor pay 7o 2s® slghu O a9

Many crimes are committed by fools
But the punishment lands on people other than the perpetrators

e The word & is <= in the beginning. Therefore understand the

textas...g> 35
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Ambitions materialise according to determination
Noble achievements materialise according to noble mindedness
Small achievements appear big in the eyes of small people
Great achievements appear big in the eyes of great people

The second line is an example of two aspects in Arabic rhetoric,
dlb and axlks There is 3Lk between:

a. sSand

b. aland b

C. Lyl and Lele

There is a. between the components of the two halves.

GO g anb 3 S5 L 13| s gl ey (3 pmdl by

A handsome face is not the reason for a man’s honour
When there’s no beauty in his nature and demeanour

The ri of S LS 52 e @nd its oo s is ol

BsLoN! e 0gisV) alal Le 4 GsH e OLSY Al b
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A man’s town is not the town that does not agree with him
His close family are not ones who are not his friends

Pj, 30
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Commentators of the Diwan explain that the purpose of this line is to
encourage people to travel. Thus, Mutanabbi says that every town that
agrees with you is your town and whoever is your friend is your family.

Gy G o QL amsy ST | gl GiS7 e O amss Le

Deprivation does not hurt the palm of a person who does not have
As it hurts the palm of a person who has

e of r esl 5 Sall sl sl Gl

The pleasure of live is more enjoyable and sweeter to the soul than
being bored of

Mo Canll U] g 5L Jﬂw:}w\;@m\sij

When an old man says uff, he’s not tired of life
He’s tired of his weakness

Jy e e Uy 15 Els g it AT

The tools of life are health and youth
When they leave a man, he (also) leaves

Nz O g o b L O F Lo 3 1

The dunya always takes back what she gives
If only her generosity were miserliness

@. 3(
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e Thereis ;. in this quote. The dunya is compared to a woman but
the latter is not mentioned. Instead, two actions of a woman (3z.s
and <) are mentioned. This is e 5!

e Thereis also 5L between s, and S

2

Mo fo Y g ldge Lb C;'YJM\L;&ﬁjM@)

She is loved despite her treachery
She neither guards past relationship nor does she allow such relations
to be completed

Yl Aed 4 4 Jle &uu@yﬂﬁjag

Many matters may reach you about which you may not praise the
doer but you will praise the action

C\.\&y\ 3,1\.;5 s L) é.\.& Lﬁl 9 sl J.l?- 3 &3)

You boasted in the garments of praise
Not being praised is the ultimate poverty

SaS G b wblad O o sLagll Jgb e sle Lo

Nothing stops me other than the talk of tale carriers
Their talks are a means for spreading lies

The reason | do not visit you is that | fear being slandered by people
who carry tales. There tales spread a lot of lies.

.52

|



§
§

X 0e30308008008308308308508508508 508080000 0000 008008308508 00800800008 008008008508 00800800 0080080080000 00800

0030830800820303008308308308000 0003083080080 0500

§

Cil 5 T S Sl a5 e s

The one who rides an ox after riding a horse
Will not like its hoofs and dewlap

—Jl is a fold of loose skin that hangs from the throat of cattle and

other animals. In English it is called dewlap.

The preceding lines in the Diwan indicate that in this line
Mutanabbi is praising Saif-ud-Dawlah. Comparing Saif-ud-Dawlah
to a horse and other kings to cattle, he explains that after staying
with Saf-ud-Dawlah, he will never enjoy the company of any other
king.

s cne IS adad Co L5 (sobl b 13) o

When love penetrates the heart of a lover
Each of his eyes prove his love

His eyes show the love that he hides in his heart. Look at his eyes
and you’ll realise that he is in love.

JsZ I ogomgll ted § 1> L ey e o0 33

Allow us to enjoy the beauty of your face for as long as it remains
Because facial beauty is a condition that changes

Sl AV S el Y B g BT b

Nobody ever fulfils his need for the dunya
No need ends except to another

7y. 33
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Message: Man’s worldly needs never come to an end. In this regard,
the pre-Islamic poet, Umayyah bin Abi-Salt, said:

62.;\.439-\:-4.5‘55.3} ﬁbr\?;}'cﬂﬁ)}j
Man’s needs die with him
But as long as he’s alive, he always has a need

)y sl Sl wimge 5 Ll 3 K5 o

The one who ponders over the dunya and its soul,
Pondering will leave him between helpless and tired

By pondering over the dunya and the fact that he will inevitably also
leave the dunya, he feels sad and fearful. However, when he realises
that this is ordained by Allah and he cannot escape it, he finds himself
between two conditions; helpless and tired.

Ll 25 of LUl & Lils &gl g5 of 3ls &by a8

Seeing death as your cure is sufficient illness
It is sufficient for death to be your hopes

o The s\ in &b is s and the o (il ) is the Jsis of 5 (This is
unlike the word & in &t " because here the word & is the st of
&)

o Lils ol 5 ofis the Jsb of s

e He means: If you think that your solution is in dying, then you must
be very ill.

7y. 34
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Young age does not prevent a man from being tolerant
Tolerance is found in youth and the aged

g%fgﬁwbatﬂdlﬂ; Syl sl 1) Lab sl 13
ol Lol e 1 3 el Slhe Joiy 4l ols g

When the actions of a man are evil, his thoughts are evil
And he believes his usual suspicions
He becomes hostile to his friends due to what his enemies say
And he enters a dark night of doubt

oo el 3 505 LSS s &dab Jonde o

The fastest of your actions to change is
To force yourself to do something contrary to your nature

GMJM\M&P;@;} @wa:&\dl’-vx:\j
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The most tired of Allah’s creation is the person with great ambition
But his strength is insufficient for attaining his desires

#» is in the meaning of 2» which means ambition
od>rg is the J—CU of ):dj

Some commentators observe that in this line Mutanabbi is talking
of himself. Thus, he is saying that he is the most tired of Allah’s

X 0e30308008008308308308508508508 508080000 0000 008008308508 00800800008 008008008508 00800800 0080080080000 00800
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creation because he has great ambitions but he lacks the
monetary ability to pursue them.

B sl g Doy w95 5 | Ades gk 2p r AU G

Among the people is he who is happy with whatever he has in life
Yet his conveyance is his feet and his clothing is his skin

Mutanabbi is criticising such people for lack of courage and
ambition. They are content with their inferior living standard, even
though they have no conveyance and insufficient cloths.

-, 41554 is 4" for not having a means of transport.

sl gt 4 is wLS” for not having sufficient cloths.

S 5 e (3 Leel tane b e s N i Bl

| befriend a man’s soul before his body
| recognise his soul from his actions and speech

oy Jedl e Ll ol o al ol 3 Jo e ol

| tolerate my friend knowing that
When | repay his insolence with tolerance, he regrets

V.A.;,,U S 59t Sy ol 3 d LY Jd O
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If a man shows me the generosity of a frown
| repay him with the generosity of one who refrains with a smile

.56
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Not every intender of good does it
And not every doer of good completes it

9\.@:;.—’.@:%’%;3@

G d o G e 8

Sometimes a man gives sound counsel without exertion
But misses the point after exertion

In the Diwan the words sl 52 are used instead of sLu L% However,

the meaning is the same.

SO Asls (J;i e

¢¢g§%gymj

When tolerance is not in a man’s nature
Being born earlier will not make him tolerant

Message: Because tolerance does not come with age, the opinion of
the aged is not necessarily better than the opinion of a young man.

Ulor 0655 O jmeall pad

o o S 4
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When death is unavoidable
Being a coward is helpless

757
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When love of the people became deceptive
| repaid a smile with a smile
And | doubted the person | chose
Because | know that he is one of the people

ol S pdall 3y Y QW ) gkl ag e

I am amazed at the person who finds the way to loftiness
Yet does not leave his conveyance without a hump

The preceding line in the Diwanis . . . 4 ;) s
Gkl A4 5 0S Cslre ON 4

| am astonished at the man who finds the way to loftiness but does
not undertake the journey i.e. he wastes the opportunity.

eladl Jo ol jeisS” s o e 3 5T

Among the people’s faults | have not seen anything
Like incompletion on behalf of people who are able to complete

s o) o2 ¥ g Sbo s ¥ gse 2r Sl
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Secrets have such a place in me which no friend can find
And to which alcohol cannot penetrate

7. 38
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| never share my secrets with any of my friends. | never expose any of
my secrets, not even in the state of intoxication.

:;L:fd\.,oj“ d wl;— Pl 9

cuéﬁémgg&gﬁ

The noblest place in the world is the saddle of a horse
And throughout time the best person to sit with is a book

e sisthe plural of Ls

e L. isafasthorse

e The horse’s saddle is the noblest place because seated on his
saddle he is able to meet kings, fight his enemies, flee from
injustice, protect himself from many forms of evil and attain a lot

of good.

e The book is the best person to sit with because sitting with a book
requires no formalities and you do not have to hide any of your
secrets from it. There is no fear of being harmed by a book.

IS Egl)f T oS

Red T3y hemer ol U

O lion in whose body is the soul of a lion
How many lions there are whose soul are dogs!

Praising the courage of Saif-ud-Dawlah he says that he has the courage
and bravery of a lion. Other kings punish their opposition like lions
(they afflict their opposition with severe punishment) but lack courage
and bravery. Due to their lack of courage and bravery they are like
dogs. Thus, Mutanabbi describes them as dog-hearted lions.

.59
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When I’ve gained your love, then wealth is insignificant
Everything above the sand is sand

’cifg-éﬂgu”df‘-’v 4.:\;0\.0\.3:).@:-55\:“3

May Allah spoil your face, O Time!
Itis a face that is veiled with every evil

=3 is the slks Jyis Of @ e that is Guds e, iy & 53
There are so many evils in the face of time that it is as though time
veiled her face with these evils.

Sges ame Al LT G Lemsl o Ll e &) 3L

What have | experienced in the dunya! And most astonishingly
| cry for the reasons for which | am envied

i) L S sleizal but obviously sleis) 122> is not intended. Instead, it
is a ».s (complaint) and its purpose is .k« (to highlight the extent
of his difficulties).

This version has L=<l (the most astonishing aspect of the dunya).

A second version has «==f (the most astonishing of my difficulties)

In this line Mutanabbi is conveying the same meaning as the adage

o3> 52 clody Dyke &
Often a man is envied for a cure which is his ailment

@, 40
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The generosity of (other) men is with their hands while theirs
Is with the tongue — May they and their generosity not be!

With their hands, other people give charity. They are generous. These
liars promise to give charity, but that is the most to their charity —
empty promises.

@2 Y Lo b 6, R

The man who does not know his worth
Others will see in him what he does not see

An arrogant man does not realise how worthy he really is. Thus, others
will see his faults but he will not.

!

(e

sl pldl s f El B e Y

| am afraid to part from my loved ones
Yet | perceive death and | become daring

Although | am afraid to part from the people | love, | am daring and
bold in fighting the enemy on the battlefield, despite the possibility of
being killed . . . Separation from my loved ones is a greater problem
than death.

.
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The anger of the enemies makes me harsher
But the reprimand of a friend touches me and | fret

Bt b g len 2 lis ésujyu,sg;\j@@

For an ignorant or negligent man life is clean
From what past and what is awaited

In life there are two people who never have any worries and regrets;
anignorant man and an inattentive man who neither bothers of taking
heed from past events nor bothers of future consequences, in
particular situations that he may not be able to bear. On the contrary,
an intelligent person ponders over the dunya, ponders over past
events and thinks of the future, will he manage or not. Thus, life is
never ‘clean’ for him.

’:A.iw' JQ:\‘*-"M’L@'“Mj w&\.&é—\d&@&@j

Frall b iy b ds Lo Sl o OLebl gl

To the one who deceives his nafs regarding the truth
And burdens it with seeking the impossible thus, it becomes greedy
Where is the one who built the pyramids?
Where’s his people, When did he perish and how did he die?

e ..i yLd 3 LIk means he promises his nafs that she’s going to live

forever and that there is nothing for her to fear.

.42
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J& _W refers to a life of very long (almost eternal) life in which

there is no difficulty and hardship.
oL, means the two pyramids and this refers to the big and the

middle pyramids.
sy o Ol s (the one/king whose buildings include the two

pyramids). This is xus” (allusion) to might and strength.

The crux of this is that everybody has to die.

L N 3y | g el O £

People think that (my) inability made us close
And in being close there is cause for suspicion

#s3) are the people he praises in his poetry

Gist of the first half: The people | praise think that | stay close to
them due to my inability to earn a livelihood.

Gist of the second half: They cannot be blamed for such suspicion.
Keeping close to people does cause them to be suspicious. Thus,
they think that he just wants my assistance.

o> 93 O pUYI oy b Ly i 5

Unfairness always severs ties between people
even if they be relatives

Explaining the reason for severing ties with the people he mentioned
in the previous line, he says that if unfairness results in severing of ties
with family members, why should | not sever ties with these people
who are not even related to me?

Py 43
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Ease for my eyes that which is difficult for it to see
Because wakefulness of the eye is like a dream

e obu.is¢s. because itis the Jeu of 52

e The meaning of sl 335 L is &3, Euro b

e sk 33 L refers to », KU (noble actions)

e Difficulty in seeing noble actions is xus” for paucity.

e | so seldom see people engaging in noble actions that when do, it

is as if | am seeing a dream.

e So the meaning of the second half is that what you see while

awake is so similar to a dream.

w2 g OLdal) ) ey A (558

s gl Y U5 Y

Do not complain to a person thereby making him happy
Like the complaint of a wounded person to the eagles and vultures

Do not complain to somebody who will rejoice at your difficulty. If
you do so, you will be like a wounded person who complains to wild
birds that await his death so that they may eat his flesh.

pien 5 an B Y

ofd Pll e Jo o5

Be cautious of people but conceal your caution
Don’t be deceived by the opening of the smiling person’s mouth

Message: Do not be deceived by people’s smiles.

Py, 44

|



§
§

X 0e30308008008308308308508508508 508080000 0000 008008308508 00800800008 008008008508 00800800 0080080080000 00800

0030830800820303008308308308000 0003083080080 0500

§

el g LW (3 Bl el o | Bae (3 0lal Lad sl ol

Loyalty has diminished so you don’t find it in promises
And truthfulness in information and oaths is rare

Jom o B o g ey Jadl i 2y U D8’

z

Like you, everybody else (also) claims sound understanding
And who knows his (own) ignorance?

e Message: People seldom acknowledge their ignorance.
e The sl in the second half is not 2iat) Js Jsez Instead, it is plesse!

/%51 (The aim is to say: Nobody acknowledges his ignorance.)

Jo ) e desdl D9 LY Azt Ll OLE oy

You wish to attain loftiness with ease
To get the honey it’s necessary to be stung by the bees

e The actual meaning of ==, is cheap. Therefore, using it in the
meaning of ease (effortless attitude) is based on ;=

e Anything attained without effort is cheap. (The reason why it is
cheap is that no effort is required for it.) In other words, ease
(lack of effort) is the .. and being cheap is the _x..

e Hence, this is 2.2 ;= i.e. usage of the i in the meaning of the

o (e e ) )]
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The one who seeks the rain as a scout is not
Like the one to whom the scout of rain comes

& was actually <= but ¢ took place between the first and
second :b

X, means scout, a person who is sent to search for suitable pasture
and places where the rain falls and collects.

The words L4 .1, were used on the basis of asiz. (similarity with
the words i, Lsh)

The apparent meaning is that those people who have to send a
scout to look for rain are less fortunate than those who do not
have to do so because the rain ‘comes to them’. However, the
poet’s aim is that ‘you are fortunate that he came to you’. Some
commentators say that he meant: You are like the clouds that rain
on us thus, saving us the need to travel in search of pastures.

JM;‘MJJM\Y} :‘_,.:.CMC,.:JU‘LAJ

Being feminine does not harm the sun
Being male is no pride for the moon

This line is taken from Mutanabbi’s eulogy of Saif-ud-Dawlah’s mother.
In the preceding line he said she had better qualities than any man.
Hence, if other women were like her, they would excel the men.
Having said that, he reminds his audience that it is not impossible for
a woman to excel men. After all, the sun is brighter than the moon yet
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the sun is feminine and the moon is masculine. Alluding to the same
meaning, another poet said:
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A el el g s sl sl o et
The sun is not harmed by being feminine
Instead, it shines even more than the moon

Jlogh dI o ¥ S FXCRRRUN TV S

Who never loved the dunya in the past?
But (unending) union is impossible

The et in the first half is for <SG\ The poet actually means: There

is nobody who never loved the dunya.
There is a Zsi2 SLa. before the word Juoy i.e. #ss That is why the

word unending was added to the translation.
JLeg is the union of lovers.

The meaning of this line is that just as the lover never enjoys
perpetual union with his beloved, the lover of the dunya too will
never stay in the dunya forever. Just as the lover eventually parts
from his beloved, one day the lover of the dunya will also have to
part from her.

In terms of Arabic rhetoric, is this not Jx (comparison of one 3,5

or J- to another)?

I8 ,d ol Ll o guaas ;umﬁujgmduég

We cry for the dunya yet there are no people whom
The dunya gathered and they did not disperse
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Fear is only what man fears
Safety is only what man thinks is safe

ble b als o ealie 4 Bl 13 Ws el s
ULl vglans 5 O 9 2 o IS ek il
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People before us accompanied time
And the issues of time that affect us affected them as well
All of them left it with a lump in their throats
Even if it sometimes pleased some of them
At times its nights do good
But then it spoils its kindness

His message in the first two lines is that throughout time people
suffered various difficulties.

In the second line he tells us that hardly anybody left the world
having attained all his goals.

In the third line he tells us that sometimes, people are treated
well, but not for too long. Happiness and comfort are soon
followed by sadness and discomfort. Another poet said:

Lo el bilis 5 ol L3I el L JsT aul
Time takes what it gives, dirties what is clean and
spoils the gifts it gives
There are four cases of s,l=.! in these lines.
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1. oLy (time) is compared to a human being, but only oL and a
w5Y (quality) of time are mentioned. The w;¥ of time mentioned
is <> and 5. This is &5 &)l

2. In the third line the nights are compared to a human being,
also by way of .5 )Lzl

3. There is ixs 3zl in the poet’s usage of the word i< He used
the word ,3$ in the meaning of .. Basically, he compared
slayi to sl and then used a derivative of the latter.

4. There is also «X et in the words vl-y 3 The poet

compared kindness to clean water but only mentioned
kindness (the «:+) and a «;¥ of water (the « «). The w;¥ that

he alluded to is 3,45 (to be muddy).

LG el o ol ST ol 2 S 33 S g3 oY

Even if | have sinned every sin
The one who comes having repented deletes all sin

The text of Ibn ‘Abbad has the words ;i ;5" (all sins) but the Diwan
has the words 41 ;" (total deletion). Either way, this line is based on
the hadith 4 <3 ¥ 255l . 51 (The one who repents for his sin is like
the one who has no sin).

Abu Hudhaifa Muhammad Karolia
04 Sha’baan 1441
29 March 2020
Lenasia
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