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INTRODUCTION

Apart from the central theme of love for Rasulullah sallallahu alaihi
wasallam, the eloquence and rich expression in the Qaseedah Burdah
earned it a unique position among the ‘ulama. The number of
commentaries on the Qaseedah Burdah is sufficient proof of its
popularity. At some stage, the most highly regarded ‘aalim in Egyptian
society, the Shaikh-ul-Azhar, would teach it twice a week in the Jaami’-
ul-Azhar and let alone the students, scores of ‘ulama would also attend
these lessons. In South Africa too, the Burdah is taught in a number of
institutes for higher Islamic studies. The present work was compiled as
a study-aid for students studying the Burdah.

The bulk of the explanation has been condensed from the commentary
of Baajuri (d.1197). However, | frequently consulted the commentaries
of Ibn Hajr Haithami (d.973AH) and Mulla Ali Qari (d.1014AH) as well.
Occasionally the commentary of lbn ‘Ashur (d.1393CE) was also
consulted.

In conclusion, | request the readers’ du’as for divine acceptance in the
court of Allah. | also request their suggestions and constructive
criticism.

Abu Hudhaifa M. Karolia
26 Safar 1443
04 October 2021
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Line 1
("" i‘h;;ffdﬁ L =3 x5 (J__wkgx__, _;\]Q; ﬁ:.),;

Is it due to remembering your neighbours at Dhi Salam that
You mix the tears which flow from your eyes with blood?

e The s+ in the beginning is for .z

o ThesleaV J2iS. .. lees Eoe

e The .. before Siis for Lis and it is sl with coje

e Generally the sl (01 ) is mentioned after the sle. (50 ~z) but

the poet did the opposite to show that there is no doubt regarding
o4 —the doubt is regarding its

e Siisa ,tas and it is clas to its Jseis (This is Jewid )yl wL])

e The Jsb of 3Wis «il e but it is =iz The intention of the poet is
Bl 33555

e 0= is the plural of ,>- which means neighbour. However, the poet
used it in the meaning of vs:4! (beloveds). He did so on the basis
of | ;= because .= is the Y of = This is usage of the syl in
the meaning of the &Y (polll b 231 &)

e The . before .l i3 is for 3> and means &

e According to Mulla Ali Qari (ra)’s explanation:
0 e usisthe s of a Ssesethatis Soiz ..l 53 0
O sk isatree that grows in the desert

O ok 3 therefore means: a place in which the L. trees grow
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Bajoori (ra) merely states that ... 3 is a place between % and ..
(close to +38). Mulla Ali Qari refers to the same in his explanation

of the second line.
The meaning of s 7 is to mix. L L= also means to mix.

According to one opinion there is no difference in their meanings.
According to another opinion the difference between them is that

of psee and osas

0 klz ks js sle —irrespective of whether the items being mixed
become su~ly 1ii~ Or not.

O g is o+ — applying only to such mixing which causes the
items being mixed to become s> iz

les iS the 4 Jszis Of e and &~ is its 1a5Thus, > o> MEANS L)l Less

s4 ¢~ means to flow with iz (It refers to odLdi saz). That is why

the poet used - instead Ju.

The .- before s is asluzt and ais o is sl Of ¢ »

e s glese O comje
The poet used the .. (singular form) of . even though every

person has two eyes. He did so in accordance with Arab style i.e.
they use the s, of certain words in the meaning of the . (dual).

Mixing tears with blood is 2™ for -\ 57

Addressing himself the poet is saying: Why are you crying so
much? Is it because you are thinking of your neighbours (beloveds)
in .. ss>orisitdueto...He mentions the second possibility in the

next line.
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Line 2
R SN VS 5 e A ST RPN I TN [ g | Ly T O

i

Or did the wind blow from the direction of Kaadhimah
And did the lightning strike in the dark night from Idam?

e The purpose of the 5 that is followed by i is :x« In such instances
the s# requires a Jsix Thus, the poet mentioned the J: of the
opening s+ in this line.

e The 4, in the beginning of the second half is either ikt s sz O
in the meaning of

o Ifitis aadl Js Jsez the poet’s w5 regarding the reason for his
profuse crying is between two factors. Therefore, =) -2 and 2u)
3,J are collectively one reason

o Ifitisinthe meaning of s his iz:d s Jse2 is between three things.
In this case, =) —s» and 3 2l are different reasons. This is very
plausible because each one of them is also 1 553 o

i. The lover constantly thinks of his beloved. Thus, when the
wind blows from the direction of the beloved, the lover
imagines that it is carrying the scent of the beloved to him.

ii. When the lightning strikes from the direction of the land of the
beloved the lover imagines that it enables him to see the
house of the beloved.

e The meaning of =) is wind. Generally its singular form is utilised
for punishment and its plural form is utilised for mercy. Therefore,
the poet should have used the plural form. However, he used the
singular form because despite the sweetness of love, it is often
oliw Lz (diluted/accompanied with torment).
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e The only reason for mentioning L) (the dark night) is that light

shines more in darkness.
e .lis the name of a mountain. Lightning strikes from the direction

of a mountain and not from the mountain itself. Hence, there is a
Sgdz Olas before the word o2} i.e. ol slls
e According to one opinion, . 3, .55 and .2} are places that are

close to Madinah Munawwarah. Hence, it is noted that these
opening two lines of the s..z: present an example of gz asl,

(unigue commencement). In the very first and second lines the
poet is hinting that the purpose of his poem is to praise Nabi
Muhammad sallallahu alaihi wasallam.
Line 3
DT ¥ S JCTUN - ) CH B SRR RS 3 W - N ] C) P [ P

Then what happens to your eyes, that when you say, ‘Stop!’ they cry
even more
And what’s the matter with your heart, that when you say, ‘clear your
thoughts’ it puzzles even more

e Thetinthe beginning of this line is the .5~ of a sis L2 This type
of st is called izt

e The poet’s intention is: If these are not the reasons for your
excessive crying, then why . . .?

e In the beginning lovers conceal and deny that they are in love.
Thus, when the Js.. did not answer the poet’s question, he

treated him like a X (denier) and asked, “Well if you are not in

love, then why are you unable to control your eyes and heart?
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The word e is derived from cL.4 which means ooL.Ji (to flow). If ke

is derived from oL.4! it should be :.» However:

o The was turned to an _uf because it is 4~ and preceded by a
letter that has a a-s

o This _Jfwas then dropped off due to oL sl The Lifis the
first .S and the st is the second. This ;G is actually ;s It's iz
is only due to the i after it.

In reality the eyes do not flow, their tears flow. Hence, the poet
meant L » However:

o He moved the word ~: from «lci and intended it to be a ;.
This what is called JsW) &e J3= 58

o He thereafter made <.~ of this ;.&

The ¢+ and the st in sau) are obw;

kst and k» are opposites. il and .« are also opposites. Hence,

there is &Lk in both halves of this line.

Line 4

b a'aﬁ o)
2 e

o Cns e (,__M" //<.$ E4 of f(ai\ — Al

A
7

Does the lover think that love can hide between flowing tears and a

restless heart?

The meaning of .2l is 32w (the lover). <.z, 2. means to pour and

the lover pours a lot of tears (he cries a lot).
~Se means s (to be hidden).

e~ means kL. (to flow). The meaning of W i is W Ju. (the
water flowed).
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o —wistheiis of a yiz Covsniie prs o
e .bkz.means J=i- (to burn). )W skl means W Jesl (the fire burnt).
o .bkasisalsothe zs 0f @ G Ogvseie. plzs LB
e According to one opinion the L in ¢ L is s and ¢ is the & b of S
e According to another opinion
0 LS Jyose
o The ,u- of its ds is &z Were it not si= the complete sls
would have been . . . oo s s
o Inthis case, andits puttogether become J. or i, of _ 4
e The 52 in the beginning is for S| (z:5) Or <3
e The previous lines demand usage of w4 .t The poet should have
said .41 instead of —..«l However, Arab poets often utilise this
sudden <l from okl to another Ll .25 (to keep the listener
attentive).

Line 5
4y ol SU J ST |l e L s G A sbl Y

Were it not for love, you would neither shed tears upon thinking of
their ruins
Nor would you lose sleep recalling the trees and the mountain

e The meaning of [ is L. W 6T . & L (the standing ruins of a
house). If the ruins are no longer ~i,. (standing) i.e. they are flat
with the ground, they are called .,

* The Jsisfor ks It therefore means ju J=Y Alternatively, we could
say that there is a Ssiz Slas before Jie. Jb S e

e The s in W isin place of a «J Slas that is 2yiz i.e..lle
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e oUlis a type of tree that has a pleasant smell.
e J has more than one meaning: sign, spear, mountain etc. In this

context it means mountain. One opinion is that it refers to the
mountain in Madinah that is called .|

e The J before ov and Js is .. or s Either way, it refers to the

trees and mountains in the place of the beloved.
e According to the above explanation oW and .1« are aiat) Js Jyu

Line 6
r.z__.f'ﬁj\) HJJ’ jJJ\.}GMQ Q:Lé__.:l' \_ﬁv\mbj_«ﬁ ;}-Q—<3

How do you deny being in love after the fair witnesses of tears and
illness bore testimony to it?

e This:tisalsoi.esi.e. itisthe -\ of a 2512 bz The poet’s intention
is: How do you deny despite the evidence?
e The purpose of the szl in s is either ) or skt and s

o Thelin L 4 is either aydas OF Jsoss
o In the first instance, the s after it (e Ji2) is Hence, the
meaning of Jsdl & Gugs b dn iS 4 Jaadl 35lgd d
o Inthe second instance, the sentence . . . « &ugs is the ilo
e There are two possibilities regarding the wLz) of Jsis t0 (il 5 o
a. ltisasli.e. i 5 ool e :b.u
b, Itis Caws |l aiwl 1l
e There is no objection regarding usage of the plural form (Js«)

whereas ,i.Jl 5 =41 are only two because doing so is &ls ™ (quite
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common). An example from the Qur'aan is L35 x5 Mulla Ali

Qari (ra) mentioned two more answers:

a. The meaning of ~.is (x> which added to i results in
three.

b. The meaning of jidi 5 wedllis i Sl 5 aall il

o There is sl in this line.

1. =2 AV (glaring evidence) is compared to ss:) However,
only the latter was used. Hence, this w4 5 5z

2. Furthermore, instead of using the word ::.2)i the poet used a
s (derivative) of ssleadi (i.e. &ugs). Hence, this is iy 3l

3. Analysing this statement from a different angle, we could say

that:

a. The poet compared .i. 5 ~4 to people but did not
mention the latter.

b. Nonetheless, he indicated to one of the .\ (qualities) of
people i.e. sslezd

% Hence, this is 45X 5,lazul

e iJthe word .i.i may have two fathas (as-sagam) or adhamma and

a sukoon (as-sugm). However, in accordance with poetic scale, it
has to be read with two fathas in this poem.
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Line 7
—lly s e i o | Sy 8 s Aag i 24y

And anxiety fixed on your cheeks two lines of tears and weakness like
a yellow rose and red branches

o .lis Ugkas ON wags Thus, the poet means . . . dxl e Lo uw &

e .- is the 0 that results from .~

e e (with az~s onthe <) is a tear that is b z53¢ (has traces of blood
in it).

o Jisavyellow rose

e s atree that hasred branches.

o el Leis ghweof el L L elis e e

® 2 is Bskes0On s s and it is preceded by a &yis Cla. The poet
means > i

e The jiof s is «x4 5,40 (yellowness of complexion). Hence, the i of
= is like the petal of a yellow rose.

e The lines of tears on the cheeks are red due to ;. Iz Thus, they
look like the branches of the .= tree.

e [tis evident from the above that there is :3:s 25 in this line.
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Line 8

-~ g

-

WL ol o, S8 | FL ol 5 Lib o (&

Yes, thoughts of the one | love came to me at night and deprived me

of my sleep
Love destroys pleasure through pain

When the condition of the Js.. became so clear that he is no
longer able to deny it, he now acknowledges saying . . .

Some of the commentators regard this as «ud from = (more
specifically 14) to I

The meaning of &, is to travel at night (5 ). Its - should be ;4|
but it is iz

Mulla Ali Qari explained 2 as L} , »4< Bajoori explained it as x.
because the meaning of ««.Jl «ozel is wedb 425 Hence, it is as if the

poet is comparing love to an archer who averts pleasure using the
arrow of pain.

Line 9

P

Clor 2l Jyel ) & | Slms g0t Gsbl 3 LtV L,

M

O criticiser of my excusable love, | apologise to you
But if you are fair, you would not blame me

Having acknowledged that he is in love, the poet perceives a critic
criticising him for being in love. Addressing this critic, the poet says
eV

Commentators mention two possible reasons for the poet
describing his love as &
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1. Itis ops ool to 548 & — a famous tribe from Yemen whose

members would die due to sincerity in love. The poet’s aim in
this description is «.zs My love is like the love of 5,i& 4 (sincere

but killing).

2. It is excusable love i.e. such intense love that everybody
excuses the lover.

The word s)ix. could be sai Or g5

o Ifitis csanitisthe Jsi 0f @ Codz i i€, 5dne dzel OF 3dne p T
o Ifitis¢s then there are two possibilities:

i. Itisaluw.andit's »= is &) se i€ U s 30l

ii. Itisthe = of alw.thatis Csizie. L) s0 5)0ms 0dn
According to the commentator ‘Isaam

O  &das IS wsan because it is ;. for ,dn

O

eliis an Jedl ol and it means 4 (go away)

X3

%

Accordingly, the poet means: O he who criticises me because
my excuse is ¢,.¢ love, go away (leave me alone).

ol g Skl 4

If you are fair, you would not criticise me because people are only

criticised for what they do voluntarily whereas love is involuntary.
Note: In the beginning love is voluntary but after <~ it becomes

involuntary.
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Line 10

\-

e RO s I [ e

P

May my condition extend to you, neither is my secret hidden from the

tale carriers
Nor does my ailment abate

Despite the poet’s apology and reprimand, the critic continued
criticising him. So in this line the poet curses him saying, ‘May you
suffer like me!’

The meaning of s lus is jslxz 54 (to pass, to extend)

In accordance with the above explanation, the word i+« should be
used with the 4., of ) Hence, skius means U &as (In other words
the is of Jlis siz)

Itis possible that instead of cursing the critic, he is seeking leniency

and compassion by praying for him. Thus, he says, ‘May my
condition not extend to you’. In this case, the il- of .= rather than

Jlis Cyls
Both of the above explanations indicate that this is astes s
According to a third explanation this could be ;s da Thus, the

poet is telling his critic, ‘you do not understand my suffering
because |\~ <= &ae (my condition has not extended to you).’

Bajoori mentioned a fourth possibility: that this il is s Thus,
sleizaV) 532 js i before clius The poet means, ‘Do you continue

criticising me because my condition did not extend to you?’
.o jees spe Y is @ aslew ala because it is the answer to a ‘hidden’

question that arose from the words J\- ¢l The ‘hidden’ question

is, ‘What is your condition?’
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e sy is the plural of s which is derived from .z s, and the
meaning of _:. . is to adorn. The reason why the tale carrier is
called s is that his aim is to sow discord between people and in

order to achieve this he ‘adorns’ his tales.
e Generally, the pain of the lover subsides upon meeting his
beloved. Hence, when he says .-« s ¥ , (neither does my

ailment abate), he means, ‘And | still have not met my beloved’.
Line 11
—e & A 2 ) w\w__mdﬂc@\smz;

You have advised me sincerely but | do not hear it
The lover is deaf to the critics

e Despite his curses or pleas for leniency (dependent on how we
interpret the previous line), the criticism continued. Thus, the poet
now acknowledges that the critic is sincere and merely wishing
him well. However, this acknowledgement is made on the basis of
J L3 (for the sake of ending the discussion). Otherwise, he

does not really believe that the critic is correct in criticising him.
The reason for ‘distrusting’ the critic is that he too is casting
glances at the beloved. Thus, his criticism is because he desires to
be the only lover.

e When the poet says ««f &) (but | do not hear it), he is only
negating J,4 ¢~ Otherwise, let alone hearing it, he probably
enjoys it.

e The second half of this line is the il for ««f &..J The reason why |

do not hear your advise is that the lover is deaf to the critics. This
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statement is similar to the hadith +.2 5 < ;.20 2k~ (love for a thing

blinds and deafens you).
e Jlidlis the plural of Jst= which means one who criticises somebody

for being in love.
e There is . in the words ... & For the sake of fluency we

translated it as ‘the lover is deaf’. However, a more literal
translation is ‘the lover is in deafness’. If the poet merely intended
saying ‘the lover is deaf’, he would have used the word ./ i.e. he

would have said -l Judi = 21 0] The benefit of his expression is
wll. The lover is so deaf to the critics that it seems like deafness
surrounds him from all directions and is a <2, for him.

e Arab linguists state that there are four levels of deafness and that
~ is the second level. They say that ..~ is worse than 3, but not

as bad as 3+ and = The question therefore is why did the poet
use ~ instead of =.? The answer is simple. He did so to maintain

the w36

Line 12
e JUR MY IO Y 7% Y G VPR Y

I am suspicious of the advisor of old age in its reproach
Whereas in its advice old age is farthest from suspicion

e Despite acknowledging to the critic that he is in love, the critic
continued criticising him. Thus, he accused the critic of insincerity.
Subsequently, the critic asked him, ‘Why are you suspicious of
me?’ The poet responded that, ‘let alone being suspicious of you,
| am even suspicious of the advice and admonishment of old age.
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This is despite the fact that the admonishment of old age is
farthest from being suspicious.

e The sloin cosdl meai IS &L €. Lutd) 38 e

e |tis also possible that this is w5l U} 2i2l L5 The poet’s intention
IS besl Lot

e . is described as st because it indicates closeness and

occurrence of death which in turn demand renunciation of
youthful behaviour and engagement in activities that will take him
closer and closer to Allah.

3 Jeadll
Line 13
S {PYL SN P 1 P VOSPRG-S WO PR I [ W

Due to its ignorance my great commander to sin did not take heed
from the warnings of white hair and old age

e Thisis Jks for the previous line. | distrust the admonishment of old
age because. ..

o s gl Of Ul

e ulisthe Ju of & or s which is &yis

o Ll means Led Sl L

®  Ll> . is L for &L L The reason why my :s.Ju 3,6l has not taken
heed is that it is ignorant.

o . s is gl Of either &bl L OF Lk
o In the first instance the poet means: due to its (overall)

ignorance my «sJt 3,1 did not take heed from the warnings of

white hair and old age.
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o In the second instance he means: due to its ignorance of the
warnings of white hair and old age my <)t 3l did not take

heed.

e i could mean ,iHence,itisa .2 Accordingly the slo)in ozl 4
is debs ) juall Blo) (cuwidl is the Jeb Of L3).

e Alternatively, we could say that .4 means ,is Thus, & is el !
and the sLs) in .2l L is either al, or Cpssll () aiall Lo
Question: Considering the above, should the poet not have
said .2l pin?
Answer: He meant o4 G 5 =) . but he omitted the
second .. due to Js¥' 4> (it is understood from the 4vs of
the first ).

Line 14

. s }:;9 ;j,\ i i > | P J“‘,,L,\ /).g\ SN S— ‘}’j

Nor did it prepare good actions to entertain the guest that is staying
on my head without feeling shy

o Skl Vs CGbas On Sk L = This is sl Je o4 ke because b
demands engagement in good actions and abstention from sin
whereas 3 slas) only comprises of the first.

o The meaning of Jed! Jail is awdi JlsY)
o Ll i s is the plas 0l Of Lavall o5 but it has a touch of 2«5 as well.
He means: my _.« has not prepared even a little . . .

e There is i=%,» i3s3zl in this expression.
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o White hair is compared to a guest on the basis of ;b
(appearance of something that was previously absent).
o Only the « <z (the quest) is mentioned. The <. (white hair) is
not mentioned. Hence, this is iz 3zl
o Furthermore, the word 3 befits the « <. Hence, this is =5
e Etiquette demands that the quest should not overstay.
Overstaying indicates a lack of shyness. When .z (white hair)

settles on man’s head, it never leaves him until his death. Thus,
the poet (ra) described it as wzx2 &

Lesson: Just as we prepare for the quest before his arrival, we should
prepare good actions before old age. Delaying preparation of good
actions until old age may leave one with little or no opportunity for
such preparation.

Line 15
A we L4 oy ol |

\ ‘:%"); 1$TL§§J J

Lon

Had | known that | would not be able to honour it
| would have concealed the secret that it revealed to me with the
katam plant

e After acknowledging that the advice of white hair should not be
ignored and after tasting such bitterness of reprimand that he did
not previously taste, he now says . . . o, L gl el &5

o  The wsau pes in o34 refers to il
e Honouring .2 refers to good actions and abstention from sin.
e The meaning of \.¢ is to appear. Thus, J . ;. may be translated as

‘a secret that occurred to me’.
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e According to Mulla Ali Qari (ra) the meaning of ..Ji in this context
is ala e uddl )\l (@ warning against negligence and sin).

e According to Bajoori (ra) the meaning of ,.Ji is Yol ¢l il .2l (the
first strands of white hair). The reason for .z) being called . is
that initially, before it becomes apparent to others, it is

(hidden) like a secret.
e Nonetheless, both of these commentators agree that the 2 j..

in « refers to .J

e Thereason for adding the word | is that when the first strand/s of
white hair appear on a man’s head or beard, he is generally the
first person to see it due to «.s ola alas (his concern of his
appearance).

e Katam is a plant whose leaves are crushed, mixed with henna and
used as a dye.

Meaning: If | knew that | would not be able to honour white hair by
doing good actions and abstaining from sin, | would have concealed it
from the beginning, before it became apparent to others.

Lesson: The appearance of white hair is a warning of the closeness of
death and the urgency of preparing for it. Such preparation entails
engagement in good actions and abstention from sin and is actually a
means of honouring the white hair.
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Line 16

— NP <R ol I W17 O W T

Who will help me return a wild nafs from its deviance just as wild
horses are returned using reins?

e  When his .« continued ignoring the admonishment of .zl the
poetasks. .. a3, | 4
e The purpose of this sleixat is:
a. g2l —an expression of humility
b. o xle¥—a request for assistance
C. il Claaza¥) —a request for leniency
e Bajoori(ra) translated L~ as «l4 5 5,31 He thereafter explained that:
o The meaning of 3l is =)l (to turn away)
O st o is the gl Of st that is iz
0 sbisaus of s
o Hence, this statement may be paraphrased as & ¢ &ra 5
e e a3l 5,30 (Who will avert from my nafs the ego that is

the result of its deviance).
e Mulla Ali Qari (ra) mentioned two possibilities of L~

1. Itisa .z Accordingly, the meaning of 3Jiis &y
2. ltis the plural of -, (a bolting horse). In this case, the poet is
comparing iesdl =Y to il o (However, he only
mentioned the « «.:. Hence, this is 24,25 3)z.).
e The #in the beginning of the second half means = and the u after

itis a0
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+4U1 is the plural of sl on the scales of & and U

Mulla Ali Qari noted that the poet is referring to a 5 4. In
Bajoori’s words, this line is a reminder that a = is imperative for
the perfection of 4:.. because the nafs may regard something as
good whereas it is actually destructive for him. Thus, the = guides

him like an experienced doctor.

Line 17
\2“5'3‘5v FEEH AT > . ’?n Wy 3 :

Don’t intend breaking its desires through sin
(Because) Food strengthens the desire of a glutton

Having asked for assistance in bringing his wild nafs under control,
the poet perceives somebody telling him that you should not
intend breaking the desires of your nafs if you do not want to
refrain from sin. The most important step towards taming your
wild nafs is abstention from sin. Such abstention breaks the
desires of the nafs. On the contrary, continuous sin increases the
desires of the nafs.

The way sin increases the desires of the nafs is comparable to the
way food increases the appetite of a greedy man. No matter how
much he eats, his appetite never slackens.

On the one hand, this line may be classified as > .25 because the

«.25 does not appear in any of the usual methods of «.:s On the
other hand, this line also comprises an example of Jud 4.5
because neither the «.: nor the +.: is a 5,4 Instead, each of them

is a 5,5» made up of a few items.
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~&J) is @ person Who is slall 4l s5e2l s

Line 18

—big LLE N sl Dl ot | e B ades O RIS s

The nafs is like an infant, if overlooked he will grow up enjoying
breast milk
Yet if you wean him he will be weaned

Just as the suckling child never tires of his mother’s milk unless he
is weaned, the nafs never tires of sin unless it is ‘weaned’.

Just as weaning the infant of breast milk is imperative, weaning
the nafs of sin is also imperative.

Just as weaning the child of his mother’s milk is challenging,
weaning the nafs of sin is also challenging.

Just as there are disadvantages in not weaning the child timeously,
there are harms in not weaning the nafs timeously.

In short, this line is an example of «.zs — the poet is comparing the

nafs to a suckling child. All of the above constitute the «.x) 4
Considering that the «.zd @51 is mentioned, this is . 4.2
Considering that the «.2) «=y is not mentioned, this is Joz 4.25

The meaning of o2l cus is SLadl &,

In essence there is no difference between rooh and nafs. They
refer to the same thing. Before .4t Lils it is called rooh and after

a4t Wil it is called nafs. In other words, the difference between
the two is only Lz

The word i+ is used for an infant, whether male or female.
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Resist its desire and be wary of making it your leader
So long as desire is a leader it kills or disfigures

The .t before .- is for -Las| (it is 2~zil .) because the meaning is:
if you have understood the above, then Wi o,

Mulla Ali Qari defined bl as sl ashs s oo odhus b ) il fo
(inclination of the nafs to the misguided things that it enjoys).

As explained by Bajoori, the poet should have said Wi s il 3,00

However, sl il .o means to free oneself of desires. This is
impossible because every nafs has desires. Thus, he said Liss & 00
which means do not follow the desires of your nafs.

The meaning of ¢ of 53~ is: beware of giving the desires of your
nafs any ¥, and sl over yourself. Don’t make the desires of your

nafs your leader.
The reason for using the word ;s\~ instead of ;.i~! is because il

indicates ol o+ Jedl ¢ 55 (0ccurrence from both sides) and just as
man should be wary of his nafs, his nafs is also wary of him i.e. it
always _eszJ alie L3l (watches for him to drop his guard).

The second half of this line is the i for saying <5 of 351~

Most people read the word s giving each of the st, s and »Y a i

(They read it as an active verb). Shaikh-ul-Islam Al-Ansaari (ra)
would give the :t and the 4y a 22> and the »¥ a :..s" (He read it as a

passive verb). Bajoori (ra) says that both ways are correct. When
b assumes leadership or when 4 is given leadership.
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e The word . comes from L2l &l (1 shot and killed the prey).
e The word ,=: comes from .= .+, (to spoil, damage, disfigure etc.)
e There is &t st in this line. The poet compared il ss» to a

human being. However, he did not mention the human being but
indicated to one of the .\ (features) of a human being i.e. &5

e Thereisalso =~ in this s ..l because the crux of the second half is

that -4l 5= is oppressive, which is a 5. of human beings.

Line 20
PR B R (JCN EX S IR I S, Y B2 [y o VR N7

" >

Guard the nafs while it grazes on (good) a’maal
And if it enjoys a pasture then discontinue its grazing there

e The meaning of sul. is w3,» Hence, we translated s, as ‘guard it’.
e The ssin sV 2 5isall>
e The Jiin JusYiis for .e Hence, J.sY does not refer to all Jusf It
only refers to atl, Jlsl
o Commenting on the point that J.=Y only refers to iLall JlsY
Mulla Ali Qari notes that due to the futility of a.. JlLslit is as if
they are not even Ju.si
e The word ... is derived from 5.t which means to graze.
e The meaning of :Y-x.VI is to regard something as sweet.
e Bajoori explains . ¥ as: «3 i3 ¥ don’t let it continue grazing
there.

e The poet’s message in this line is that if your nafs enjoys a
particular ‘ibaadah, then discontinue it because in such situations
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the pleasure enjoyed by your nafs is due to some ulterior objective
rather than the ‘ibaadah. Thus, your ‘ibaadah becomes a sin. In
fact, it sometimes becomes more harmful than sin. Ata-ullah
Iskander (ra) said in his famous <~ that:
WSl g 1fe Edel asll (oo S HLSSI 5 Y3 &yl drans &)
Sin that results in humility is better than worship that results in
arrogance and pride.
Likewise, it is mentioned in one narration that Allah Ta’aala said to
Da’ud (as):
Itun] o) el 5 g0 Cpasell Cpolall B
Tell the sinners who repent, ‘rejoice’ and
Tell the worshippers who are proud (of their sins), ‘get away’.
There is axs5 425 5zl in this expression. The poet compared .si
JLsYI 3 i 10 ST (3 2egdl 25 HOwever, he did not mention i3 (the
<zs) and rather than using »..J (the « «:.), he used a derivative
thereof (i.e. wsL.).
Alternatively, there is .5 5zl in this line. The poet compared .
to i) However, he only mentioned _.ii (the <) and sufficed

with making s,Ls to one of the 4l Of 2l (i.€. p5d).

Note: The ~.- (also called the «.:J «,) between 4 and awediis pae
el @xs (both of them do not know what is suitable or beneficial
for him).

Since animals graze in pastures, reference to s\ is =5

ol is among the o= of the |« It never appears before a noun.

Hence, we say that here too, it appeared before a noun. However,
that noun is <,i= Nonetheless, we identified it through the verb
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cdouat (The word wi=z.i clarifies the verb that is —sis after o))
Accordingly, the complete text would be sl Eloual ¢ ks Edoezal )

Line 21

SISV SRR IR EIIUUR & S 5 S VU g

How often it adorned for man a murderous pleasure
And he failed to realise that the poison is in the fat

This is substantiation for the previous line.

This s is 2= and it means 1~

0 It's sdis 2yizi.e. & " (how many times)

o sUisthe Jsis of s and WG is its 2w

Some commentators regard 3 as the ;.& of s Bajoori, however,

prefers the previous explanation.
The second half explains why s is often murderous — because it is

often infused with poison.
Although there are other aspects and ingredients in 51 the poet

only mentioned .~ and > because:

O  «iswhat 'kills' man.

o Man only sees the .- and not poison infused in it.
There are two cases of £, 5l in this statement.

o -4 > (self-gratification) is compared to .- (poison).
o ) (worship) is compared to .- (fat).

o Inboth cases the poet only mentioned the « <.
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Lesson: Nafs enjoys worship just as it enjoys sin. In fact, its joy in
worship is more (worse) that in sin because the former is s bt

(hidden) whereas the latter is J~ U (apparent).

. e

Line 22

o & badare S5 s e g o A a2

Fear the plots of hunger and satiation
Hunger is sometimes worse than indigestion

e Fear the plots that nafs conceals in hunger and satiation.

o The plot hidden in hunger is short-temperedness and foul
character.
o The plot hidden in satiation is laziness to engage in ‘ibaadah.

e This, however, only applies to excessive eating and hunger. Only
excessive eating and hunger are blameworthy. As alluded to in the
aayah 1.3 ¥ 5 158 5 S moderate eating and hunger are
praiseworthy.

e The above explanation is based on the possibility that ¢~ and ~
were used in their i~ meanings. It is also possible that these
words were not used in their _ii~ meanings. Instead:

0 gshis aus” for st 4 which results in ¢ the Hereafter.
0 @alisaus for slal 55 which results in ~s the Hereafter.

e If we accept the above explanation:

o The plot in hunger (meaning sl 45) is an inclination to ease
and total neglect of ‘ibaadah.
o The plot in hunger (meaning s\l 55 is love for praise and

fame. This is a serious harm because it causes the worshipper
to worship for reasons other than the pleasure of Allah.
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Considering that the Arabs and other ..~ praise s s somebody

could argue that warning us of its harms is futile. Is it even
harmful? Hence, the poet said .= .+ 32 2202 &% Of course it can be

harmful. Based on the harmful consequences of hunger, it is
sometimes worse than indigestion. Hunger sometimes results in
non-fulfilment of ‘ibaadah. Indigestion, however, only results in a
lethargic fulfilment of ‘ibaadah rather than non-fulfiiment. There
is no doubt that non-fulfilment is worse than a sluggish fulfilment.

Line 23

Ll U R L e R N e

Cx

(&)

Shed tears from an eye filled with haraam
And cling to the protection of regret

There are two interpretations of the words 1 § 4.

0 S x50 — Accordingly, the oo and <6 in ¢ iz are ot

0 s el §1s bl — Accordingly, the ¢ and st in ¢ i1 are for b
are not ot

¢ Either way, the meaning is: cry until you do not have any more
tears i.e. this is 415" for excessive crying.

The (. before us is a5z and the (. before o1 is dzms

The & regard a\& . ol kel as xS for frequent looking at

anything that the ix,» does not permit.

The wy0 regard o2 » cull Sl @s 21" for frequent looking at anyone

other than Allah.
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Crying over one’s shortcomings has always been the practice
of the pious. A number of ahaadith highlight the fact that even
Rasulullah sallallahu alaihi wasallam used to cry frequently
and profusely. It is mentioned in the tafseer of the aayah L
oL# ol (in these gardens are two flowing springs) that these
springs are for those whose eyes wept profusely. Nabi ‘Eesa
(as) had said: «bks s S22l usb (there is good news for the one

who cries over his errors).

e There are three possibilities with regards the @) in ud 2.~

1.

It could be a3 Thus, it means »ul s» U cLz=Y1 (the protection

that is regret).
It could be in the meaning of ¢ Hence, it means . Jolbl sl

#+Jl (the protection that results from regret).
It could mean st Cle te el W1 s (such regret that will

protect you from the punishment for sin).

e |t is apparent from the above that the meaning of i~ is clu

(protection).
e .uiactually means s The poet used the word . because it is the

most important aspect in zs Thus, Rasulullah sallallahu alaihi

wasallam said that x5 ».Ji (regret is repentence).
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Line 24

=

£ madl 2 P22l | G e—acly Olaally Juitl Cillsy

The nafs and Shaytaan you should oppose and defy
Distrust them even if they give you sincere advice

Your nafs and the Shaytaan are your enemies. Therefore, do not
obey them when they command you to do something or when
they prohibit you from doing something.

The addition of the word L.¢zsls (defy them) is to remind us that
mere opposition is not enough. Instead, it is imperative for such
opposition to be accompanied with defiance. Otherwise, there are
times when, knowing that you will oppose him, Shaytaan will
either encourage you to do something good or he will discourage
you from something bad. Mere opposition without defiance will
result in you abstaining from the good he encouraged or
committing the wrongs that he had discouraged. In other words,
the consequences of mere opposition may be very pleasing to nafs
and shaytaan.

According to one explanation, = refers to s and oLz« refers to

s According to another explanation, = is »ls (not restricted to
haraam) and oL is = (restricted to haraam). Hence, the _iks of
o2l on = is a case of Wl oW1 ke According to a third
explanation, = and oles are L= While 1= only refers to things
disliked by nafs, ol.2= only refers to things that are haraam. If we
accept this explanation, the purpose of the _iks is to show &,\x-

The reason for mentioning nafs before shaytaan is that:
1. Nafs is an enemy that appears like a friend and man seldom
realises the plots of his friend. As explained by Mulla Ali Qari,
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nafs is an enemy that is loved and the faults of the beloved are
always concealed. Remember the hadith 2.2} ex ;201 s> (loOve

for an item makes one blind and deaf)?

2. Nafs is the inner and hidden enemy whereas shaytaan is an
open and apparent enemy.

3. Nafsis the greatest barrier between himself and Allah. Hence,
it is said that defeating one’s nafs is the greatest ni’'mah
(favour) that Allah can bestow on a man. Sahl bin Abdillah (ra)
used to say, “Allah is never worshipped in a manner greater
than opposing one’s nafs and desires.”

Even if they give you sincere advise: For example:

o Enjoyyourself now so that later you will be able to focus better
on your ‘ibaadah.

o Theytell youto ‘slow down’ so that you will be able to do more
in the long term.

The poet used the word o} which denotes «.: (doubt). This seems

to be an indication that sincere advice from nafs and shaytaan is
doubtful (very unlikely) . . . In fact, it is impossible. Thus, it is said
that, “Shaytaan opens one hundred doors of good for a man in
order to throw him in to one door of bad.”

It was previously mentioned that o} and all the «issf of L2 only

appear before Jwi (verbs). We therefore say that there is a =
immediately after o) but it is &z Furthermore, when this J«
became <4z the > thatis .. in it became J2i. So the actual s )Ls
should have been =2 dlaz 05 (The grammatical analysis of the

aayah . . . 8)aal Spall s 31 815 is the same as this aayah.)
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Line 25
@\J ~ nl—\] . :})’t:\:».'b L /<}_ ‘}!jl/ L . &%j‘}'j

Do not obey any of them, whether disputant or arbitrator
You know the scheme of the disputant and the arbitrator

e This line is emphasising what was mentioned in the line before it.

e It means we should follow neither nafs nor shaytaan when one of
them is the disputant and the other is the arbitrator. This refers to
two situations:

a. When there is a dispute between ‘aqgl and nafs and the two of
them ask shaytaan to mediate.

b. When there is a dispute between ‘agl and shaytaan and the
two of them ask nafs to mediate.

» In both of the above situations the arbitrator will always side
with the disputant of ‘agl because ‘aql always desires good
whereas nafs and shaytaan always desire evil i.e. the two of
them belong to the same .~

e It could be said that when nafs continue adorning a sin for you
despite your desire to abstain, it become yours disputant. Then
when you succumb to its deception and commit the sin, you feel
guilty and wish to immediately refrain. At that moment shaytaan
starts adorning that sin for you and then he sets limits for you. He
makes you think that you will ‘stop’ by Ramadan (for example). But
when Ramadaan commences, he sets a new limit for you. And
when that limit expires, he sets another limit. Like this you never
stop sinning. Nevertheless, by setting such limits for you, shaytaan
is behaving like a judge. Sometimes, it’s the other way. The sin is
first adorned by shaytaan and later nafs behaves like the judge.

e Irrespective of which of the above explanations we prefer:
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o Thesinbgwis for jaas
o The Y before L~ is 5.9 and was added ¢ s

In the second half the poet is indicating that if we are aware of the
schemes of human disputants and arbiters and that the schemes
of nafs and shaytaan are worse, we should be wary of nafs and
shaytaan irrespective of which of them is disputant and which is
arbitrator.

Line 26

| seek forgiveness from Allah for speech without practice
Doing so | have attributed offspring to one who has no offspring

Acknowledging that he does not practice on what he is saying, he
seeks forgiveness from Allah because he is quite aware that not
practicing on what one says is extremely displeasing to Allah.

Since the purpose of the words & .l is sLu) there has to be cJsis

In this instance the second Jsi- is ;5,2 (preceded by :.). Thus, we
may say Lz & ikl

The purpose of this 2. is either w5 or i

The purpose of the :u thereafter is either <. or i>Las

o Ifitshows x5 the meaning of Jus S s is fuall putes 2o s

o Ifit shows i>L2. the meaning of:}»; W B IS Jodll pny e Jos
Some commentators explain that when a person engages in .iand
* people think that he fulfils the good that he encourages and he

refrains from the bad that he discourages. Hence, when he does
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the opposite, his -l and _# are ostentatious and hypocritical. Thus,

it is imperative for him to seek forgiveness from Allah.
Others explain that the ,ux.l is based only on the lack of |

(practice) because in this regard the Js (+f and _#) is an act of
obedience and worship. Hence, there is no need to make .| for
speaking. Yes, not making J.s is sinful and requires Lz

o This explanation conforms to the opinion of the Ahl-us-Sunnah
that engaging in i and _# is not dependent on whether one

practices the good he encourages and refrains from the bad
he discourages. Failure to do fand £ is one sin and failure to

abide to the dictates of one’s i and _é is another sin.

Commission of one sin does not condone commission of
another. Instead, man is required to reduce his sins as much
as possible . . . It is for this reason that it is also that an ‘aalim
who does not make J.= is still better than an ignorant man.

The statement 4% ¢ S & Eoes 43 is @ sl s because it answers

an unspoken question that arises from the first half. It seems like
after the poet said Jos Y J5 5» &1 ixz.f somebody asked him why he

seeks forgiveness for Jos O Js He replied, ‘because doing so is
comparable to attribution of offspring to someone who has no
offspring’.

As mentioned earlier, -l and _# create the impression that the .1
and .t implements the good that he encourages and refrains

from the evil that he discourages. If he does not do this, it means
that by means of .iand ¢ he is falsely attributing ,.= and o= to

himself. This may be compared to attribution of offspring to i 3
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e Bajoori defined i 3 as i <5 and added that 4 2y ¥ <3 5 (a
person like him is unable to father a child). Attributing a child to
such a person is an obvious lie for which one has to seek
forgiveness.

Line 27

cil G L L Eai b g |y Sl L 5l s,

| commanded you to do good but | did not comply
| haven’t been straight, so what’s the benefit in me saying: Be
straight!

o Theverb L lis csmis Ul ixe with and without the il- of . In this
line it has been used without the i.- Thus, the poet said &1 <b,.
instead of b el

e The meaning of «&.fis inclusive of .fand _é Hence, thereis no need
to question why the poet only mentioned . whereas his
discussion thus far comprised of .fand . (+lis commonly used in
this manner. For example, dblli 3 otz 0f 5 lasf 3T 635 ¥ of olalud)
There are two issues under this . of the okL. One of them is
and the other is _# Likewise, the poet’s intention in these words is
that <5 5e oié 5 20 o6 )

e The meaning of 4 is .2 a3 4 L (actions that have a good

outcome)
e The meaning of wl. is Juel and =¥ 25 This is attained by

fulfilling the «,5L and abstaining from the e
e The:adin. .. s Lsisfor yindicating .« He means: There is no

benefit in me saying . ..
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Line 28
Hf%jgpfidj_,ﬂ:}.__wf?j ¢ W [VRPC N R W SRS U B

| did nothing optional before death
I neither prayed nor fasted other than what is compulsory

e In this context the meaning of »3:d1 is s

e The reason for saying &»35 instead of &les is that:

o The meaning of »34 is to take such s (provision) that will
enable one to reach his destination.

o Death is a lengthy journey along which there are many
difficulties.

o sy (optional actions) comprise a significant portion of the |
(provision) of the journey of death.

e Thereason for specifically mentioning salaah and saum is that they
are wi ke 22 (purely physical forms of worship).

e The words .»1 { ; do not mean that he never fasted at all, neither
fard nor nafl. He is only negating optional fasts. However, he did
not add the words 2, s because having mentioned it when he
spoke of salaah is a sufficient indication of what he means. In the
words of Bajoori (ra): Js¥ aNa gl . Bkt SSU 3 4 (the clause s
A s omitted from the second because it is indicated to in the
first).
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Line 29
2y orp ) olads St of | (I Al | 1 s &

| oppressed the sunnah of the one who brightened the nights until his
feet complained of pain due to swelling

e The poet is now commencing with the actual purpose of the poem
and that is to praise Rasulullah sallallahu alaihi wasallam. Instead
of commencing the poem with praising Rasulullah sallallahu alaihi
wasallam, he first touched on %=y and . and L.l so that he can

be worthy of praising Rasulullah sallallahu alaihi wasallam.

e Having mentioned his negligence and failure to prepare a
provision of optional worship, he now says that he oppressed the
sunnah of Rasulullah sallallahu alaihi wasallam. Oppression (,&) is

defined as 4= & & s 4 w2 Failure to practise on the sunnah is

placing the sunnah in the wrong place.
e The meaning of sk is V.Ua.di (dark). Here it is used in the meaning

of k2l L (the dark night).

e The literal meaning of L~ is to give life. Here it is used in the
meaning of i (to brighten) because optional ssLs brightens the
face of the .« (worshipper) and his time.

e There is @5 axs 3zl in the word L~ The poet compared 3ty to

.=y (The shared attribute between them being ~:41). However:

o Heonly mentioned :L>Y (i.e. the « «z.). Hence, the sl is a4 25

o He mentioned a s of (LY (i.e. L-T). Hence, the &l is was
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We may also say that there is <G 5.l in the words bl LT The

dark night is compared to a dead body that is brought back to life.
However, the poet did not mention the dead body (i.e. the «:.).

He only mentioned the dark night but he made a subtle hint to the
dead body by using the word L~ In other words, :L>Y! is a ;Y of the

dead body.

oo eSasl of Q) is the ai for <L~y However, it is a 1 that has no pses-
Hence, it does not mean that Rasulullah sallallahu alaihi wasallam
would discontinue his night salaah when his feet would start
swelling. Instead, he continued his salaah despite the swelling.

In this line the poet is chiding himself even more. He is telling
himself: You have not prepared any provision of optional worship
yet the Rasul sallallahu alaihi wasallam would do so much. Why
can you not be like him?

Line 30

c:s}!\ :)j‘w La-r_&fsj\_?g;\ C»_;‘- ng_L} ’é’;\_i.s-i g;,‘.!...//d o j.:”ej

And who fastened his stomach due to hunger, folding beneath the

stone a side so soft

iz is Cskes ON M) LT in the previous line and is mentioned in
accordance with .. { in line twenty eight.

The poet is still chiding himself. In the previous line he chided
himself for not performing optional salaah during the nights. In
this line he chides himself for not observing optional fast. He tells
himself: You find it difficult to abstain from food yet Rasulullah
sallallahu alaihi wasallam endured such hunger that he would
fasten a stone on his stomach.
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The reason for fastening a stone on the stomach was to supress
the pain of hunger.
:Lz>Tis the plural of =~ which has three meanings:

1 ol el Exaile
2.
3. W

In this context the third meaning is more appropriate. However,
we will translate it as stomach rather than intestine.

Line 31

And whom lofty mountains of gold tried to seduce but what loftiness

he showed them!

The purpose of this line is to avert the misconception that could
arise from the previous line that Rasulullah sallallahu alaihi
wasallam was a pauper. The poet means: Had he wished, he could
have possessed mountains of gold.

The meaning of s+ is s and the meaning of s« is 0,5 of 4w b
osl» Je (he wanted him to fulfil his desire).

The su.) of 55, to the mountains is based on ;= because actually it
was Allah who gave Rasulullah sallallahu alaihi wasallam the
choice. Nonetheless, it is possible to interpret this ss5,« in the literal
sense because creating 41,5 in the mountains is not beyond the s,.:
of Allah.

The Jiin Jutiis for s~ et because the poet is only referring to the
mountains of Makkah.
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e The word . is the plural of :2¥ which means ~i1 It is derived from
~=) meaning (sL)Y) loftiness.
® Some commentators say that > .. is J\- Bajoori says that this is

incorrect because at that time these mountains were not made of
gold. According to him these words comprise the = of the verb

0555 that is 2i2 The poet meant cus x 0555 of Judl o),
e The sin s sisfor i Hence, it means «.s J~Y and indicates that

the mountains would turn to gold for his sake.
o #ulbisactually & Ul L& L In other words, « Ul is the 2 of a

Csos that is Cgis

Line 32
C_,:aigj’ é&jv\__xjyajjj_.p_j’ ;)1 A_JJJJ_\@L@,:B;hj ;‘).:\___{b

His need stressed his disinterest in it
Need does not transgress on the infallible

o In the first half the poet says that Rasulullah sallallahu alaihi
wasallam’s disinterest in gold mountains is underscored by the
fact that he did not even have any wealth.

e In the second half the poet tells us that the Ambiyaa are not
deceived by need.

e This line also draws our attention to the difference between the
Ambiyaa and others. Despite necessity, being infallible protects
them from :LsY .~7(good things) let alone sL:Y1 -.=1 (bad things).

e Bajoori writes in his commentary that this line and the next have
been criticised because there is no evidence of Rasulullah
sallallahu alaihi wasallam suffering from W Lol let alone him

suffering from s,
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® . Ymeans sl Y
e There are two ways of reading s
1. Withas.s below the i.= and a 23 on the sLs (,24)). In this case
it is the plural of a2+ and it is preceded by a Cysis Glas . . .
(et 53).
2. Withauzonthe o= and a5 below the slo (.-24). In this case:
o ltwas actually .2s' (meaning ss2+l) but the <L between the
sl and the o is iz
o Thereis no need for a <342 Clas before o2

Y/

«» Either way it refers to the Ambiyaa and is based on the
‘ageeda of the Ahl-us-Sunnah that the Ambiyaa were s.ax-

(infallible).

Line 33
st e Lol @_i doY s | 8a b o Lgadl e (oS

How can need call such a person to the dunya
Whose existence is why the dunya exited non-existence?

e This sleil is for iS5 but it means & The poet means: Need is unable

to call such a person towards the dunya who . ..
e His s is the i for the s»y of the dunya. However, this is

contradicted if need was able to turn him towards the dunya
because then it would mean the dunya is the as for his >4

e In this context dunya refers to the _osf and &)= (wealth and

honour etc.) of the worldly life.
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e The word - # may be read ty~ and Y+ Using different words, we
say that it may be read J=W stdt and Js=id cudb When a word may

be read in both manners like this, we say that it may be read st

il
Line 34
e G IE T GO RS- S R S & I VS

Muhammad, leader of both worlds, both creations and the two
groups, Arab and ‘Ajam

e The word .= may be read s+ (1ez), Ly (11e2) and 1,2 (1e2).
o Ifitisread leg.itisthe = of afusthatis sz ... (L2 7).
o Ifitisread Lyaw itis the Jsi. of @ e that is Cois . .. (12 ).
o Ifitisread\s= itis 25k 0N 32 in the previous line.

o s refers to the dunyaa and the aakhirah.

e Thereis a cs3ise Olasin (oS0 s If the Olas was not <32 the text
would have been ¢ Jal 1

e L) refers to man and jinn. Bajoori mentioned two reasons for
man and jinn being called L
1. 2% uiwy (due to the weight that they exert on the earth)
2. o3 e (they are weighed down with sin)

o The Liks of ol and ol on ool is @ case of aldl s o) Cikee The
benefit of this (ks is -l plis 3 =29 (explicitness for the sake of

praise).
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Line 35
C—‘—'YJL-‘—‘YLEJ—’T L_}?W&L_ﬂ\k?\\_;i;

Our Nabi who commanded and prohibited
Nobody was more sincere in ‘no’ and ‘yes’ than him

e Like the word .= in the previous line, the word W in this line may
also be read 4., Lsaw and 15,2 However, it must be read in
accordance with how you read the word .=

e The sl in Wy is for «J) 2lall (25 (to indicate that we are honoured

to have him as our Nabi).
e The meaning of W ¥ is that Nabi sallallahu alaihi wasallam

issued commands and prohibitions on Allah’s behalf. Hence, it is
equivalent to saying Js- (the messenger).

e The meaning of the rest of this line is that nobody is more sincere
in his command and prohibition than Rasulullah sallallahu alaihi
wasallam. Accordingly, .« is xs” for command and V¥ is s for
prohibition.

e Itis also possible that . is wls for «.ai 41 and ¥ is s for adl
Neither in =& ;& nor in 44 ;4 was anybody more truthful than
Rasulullah sallallahu alaihi wasallam.

Line 36
it D i BBl i b

He is the beloved whose intercession is hoped for in every fearful
situation that people experience
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«tl could mean <=l (lover) or <.+ (beloved) because Nabi
sallallahu alaihi wasallam loved Allah and Allah loved him.
Similarly, he sallallahu alaihi wasallam loved his ummah and they
love him.

Js» is defined as <3 Y1 (a frightening situation).

~=& 3 means to enter something reluctantly. i is the &% of
~3 In this line it is the 1i» of Js»

Bajoori explains that the poet is describing the Js» as «3 (s and
the meaning of « si. is .U <3 315 (in which people get caught up).
Accordingly, there is 2.~ and Ju=| in the word 5.

o <> refers to omission of 4

0 Juzyrefers to non-usage of a Jein jai

The occurrence of alz: (intercession) on the Day of Qiyaamah is

established from the Qur’aan and numerous ahaadith. Thus, it is
b3 It will definitely take place. That being the case, why did the

poet say «slis ~3? Bajoori (ra)’s answer is that this to remind us
not to engross ourselves in sin and merely depend on il

(intercession). In short, it is a reminder that we should not be
complacent.

Line 37

b g Lt SR ied | s 0 s

He called to Allah and those who hold onto him,
hold a rope that will never snap

There is a 2,12 Glas in the words & J) > because the poet actually

meant & > J) s

Pg. 46



o  The Jsis of s is also iz iie. &) ) sLal Les

e Considering the meaning of . it would have been appropriate for
the poet to use the word 0,2 instead of u.ex... However, he
chose the latter as a reminder that verbal .- is insufficient for
salvation unless it is accompanied with #L..z.! Just as a mountain

climber holds the rope tightly and does not let go for even a brief
moment, it is imperative that we hold onto the teachings of
Rasulullah sallallahu alaihi wasallam tightly and never let go for
even a brief moment. Just as letting go of the rope results in the
mountain climber’s destruction, letting go of the teachings of
Rasulullah sallallahu alaihi wasallam will lead to destruction in the

Hereafter.
Line 38
SRR | PR R 3 MW ) PR (VI EY VOVI Ay B B

He excelled the Ambiyaa in physical features and in character
They did not reach close to him in knowledge nor in generosity

e If he excelled the Ambiyaa, he excelled the non-Ambiyaa to a much
greater extent.
e sls (with a =3 on the <+ and a <. on the #Y) refers to appearance

and physical features.
e s (with a2z on the .= and the »V) refers to character (modesty,

compassion, generosity, forbearance, fairness etc.)

e This is based on our belief that Rasulullah sallallahu alaihi
wasallam was an embodiment of all the good traits that are
scattered among the rest of the people. Some of the ‘ulama opine
that one’s imaan remains imperfect unless he believes that
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nobody had as many outer and inner ...\= (praiseworthy traits) as

Rasulullah sallallahu alaihi wasallam.
Objection: Some commentators have objected that sl= and st are

55 and mentioned <Y dL- 3 Hence, they are not .« Because they
are not . the meaning of this line would be that Rasulullah

sallallahu alaihi wasallam excelled the other Ambiyaa in some and
not all aspects of sl= and sl¢ That would mean that in other aspects

of sl= and slt they are either equal to him or even better. Does this

not defeat the poet’s intention to praise Rasulullah sallallahu alaihi
wasallam?
Answer One: sl= and st are actually (,.g_d> and &au However, in

both words the «) Glas is Ssiz If the poet meant .ils and it
(their features and character), then both are .« and the above

objection does not apply.

Answer Two: The 555 that is mentioned <Yl éL.. ¢ is sometimes
e

One could argue that even if Rasulullah sallallahu alaihi wasallam
excelled the other Ambiyaa, there was not too much of a
difference between him and them. They were not far from him.
Thus, the poet (ra) added the words ¢5Y 5 Jls & o518 § 5 (they were
not even close to himin...)

The other Ambiyaa were nowhere close to Rasulullah sallallahu
alaihi wasallam in any of his traits. However, the poet only
mention .ls and .5 because .l is klad f and o5 is foldl A, (The
difference between Jlas and Lol is that ol refers to su; . and

Jlas refers to sy & u)
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2

2_:\,“ L)”f 4 ':.)/ }\ fg‘j\&f U}G :I /:li ;&)\J ujdr.él_jj

And all of them take from the Rasul of Allah a handful of his sea or a
sip of his rain

e This is like the Ls for the previous line.
e The - and the ,,= are the gl of 2eis
o The wls)in & Jsew, is for 14 (to indicate to a specific Rasul namely,

Muhammad sallallahu alaihi wasallam).
e The actual meaning of .4V is () However, the poet used the

word .. in the meaning of ix1

Word Translation Explanation
A Take Jal el G s
s Suck Sal

Continuous % 5 Lg Gl Ll il xa
Rain dsy pd e

e There is 44,2 3l in the words ~J and &3

el PPVAL
Jsedl (e ) Only the « <l is mentioned.
Jser ) ol £ Only the « <2l is mentioned.

e Furthermore, there is ~=5 in usage of i and (xs)
O =7 isto mention something that befits the « -
o < befits ~J and _us)) befits 2
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Line 40
C&;L\A_J&_,;ijf VJ\;J\A__E_L ch__../h;_;-.j_&f\__.ijj:)j_jébj

Stopping in his presence at their limit which is
like a dot of knowledge or a semblance of wisdom

® Ul IS Cskes ON oze HOWever:
0 In i the singular form was used because Ll -~ . the word
457 is 5,4. (singular).
o In 0.y the plural form was used because s+ ¢~ -« the word

Jsis e (plural).

e In this line the poet is comparing the knowledge and wisdom of
the other Ambiyaa to that of Rasulullah sallallahu alaihi wasallam.
In the first half he tells us that:

a. Their ‘end’ is his ‘beginning’. They have to ‘stop’ where he
‘begins’.

b. His beginning is the limit of their knowledge but there is no
limit for his knowledge. Thus, he continues ascending the
realms of knowledge and wisdom.

e Inthe second half he tells us that the knowledge of the rest of the
Ambiyaa is comparable to just a dot of his knowledge. In other
words, their knowledge is not even comparable to a single letter
of knowledge. Similarly, their knowledge is only comparable to a
semblance of his wisdom.

e According to a second interpretation, the meaning of this line is
that in comparison to his knowledge, their knowledge is just like a
dot of the knowledge of Allah. Similarly, in comparison to his
wisdom, their wisdom is just like a semblance of the wisdom of
Allah. Bajoori describes this interpretation as . (more effective in
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praising Rasulullah sallallahu alaihi wasallam) but he describes the
first interpretation as < (closer to the text).

Line 41
i Lo S i ol & | oy B e F (s i 545

He is the one whose inner and outer features are complete and whom
the Creator of the Souls chose as his beloved

This is g7+ from what was mentioned in line thirty eight.
o refers to st and s,5- refers to s
e Inline thirty eight he mentioned s first and 4 second but he did

the opposite in this line. Hence, this is sl e 5 Call

e The ( in this line is for L=y! 5 sl 3 ;5 rather than wlia) 3

e Ui means st and 4 is the plural of il (with a 23 on all three
of the wLof &5 ~) which means )

e The reason for mentioning this particular attribute of Allah is to
remind us that it is Allah who created this perfect s+ and st of

Rasulullah sallallahu alaihi wasallam.

Line 42
i et e A | S R R

Free of any partner in his virtues
The essence of his virtue is undivided

e The statement &2 .= o iS & in meaning. It means: he has no

partner. Furthermore, the word &b,: is a 35 Thus, it is .
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Accordingly, we translated ¢l,s s o as ‘free from any partner’
rather than ‘free from a partner’.

Some people object that other Ambiyaa also enjoyed some of the
merits of Rasulullah sallallahu alaihi wasallam e.g. nubuwwah and
risaalah. The answer to their objection is that the merits of the
other Ambiyaa were like a dot or just a shape in comparison to the
merits of Rasulullah sallallahu alaihi wasallam. Hence, there is no
SjLe

4 o) pae MEANS 4 FS k) jae

The meaning of the second half is that his .~ is not shared
between him and the other Ambiyaa.

Question: If that is the case, why did his ...~ not result in any =z

like the ..~ of Nabi Yusuf (as)? Put differently, why did nobody in
the time of Rasulullah sallallahu alaihi wasallam cut their hands
upon seeing him in the way the women of Egypt cut their hands
upon seeing Nabi Yusuf (as)?

Answer: The reason for this is that his J>~ was like a veil over his
Jl= Hence, nobody was able to fully perceive his Ji= Thus, there

was no possibility of his Ju= leading to a=

Line 43

>

ooy s s c s e (Ko 3 sl 48\ 65

Discard what the Christians claim about their Nabi
And (then) praise him however you wish, but base it on wisdom

Somebody could misunderstand the previous line and think that
it includes attributes of Allah. This line was brought to avert such
a misconception.
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This is also reference to the hadith, ‘do not extol my praises like
the Christian do with Al-Maseeh. Instead, say: The servant of Allah
and His messenger.’

In short, the purpose of this line is to caution Muslims not to say
that Muhammad sallallahu alaihi wasallam is Allah or the son of
Allah.

Question: If Nabi Muhammad sallallahu alaihi wasallam was sent
to the whole of mankind, he is the Nabi of the Christians also. That
being the case, what is the purpose of the Lol in s in the first
half?

Answer: It is correct that Nabi Muhammad sallallahu alaihi
wasallam is the Nabi of the Christians as well. However, the
purpose of the ©Lz| in .5 is to refute the Christian claim that their
Nabi (as) is Allah. The wLz) in . refers to their acknowledgement
that ‘Eesa (as) is a Nabi of Allah. Acknowledging that he is a Nabi,
how can they still claim that he is Allah? Being a Nabi means he
cannot be Allah. Being Allah means he cannot be a Nabi.

Addition of the word =1 is to caution us that when praising

Rasulullah sallallahu alaihi wasallam we must be wise and adopt
an approach that befits his greatness and lofty position.

Line 44

T ROUSES. 3 DIVE | RN RS [ RSO SI. P/ (X

s .

J 7

Attribute to him whatever honour you wish
Attribute to his status whatever greatness you wish

This is J=& of the Jla| in the words cus & S
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e The first half refers to perfect stature, handsome complexion,
natural fragrance, fluent and eloquent speech, intelligence and
other attributes of <,z (honour)

e The second half refers knowledge, generosity, forbearance,
forgiveness and other attributes of J.s™ (perfection).

e In both halves the ;. is for . oL

Line 45
Q‘—ﬁddjbd—‘—c:)g_“)‘—ai—} ‘du “S;)‘J‘J Jj._,ﬁ_;i)k 5

Because the excellence of Allah’s Rasul has no limit which a speaker
may express with his mouth

e Thisis J for the previous line.
e Because Rasulullah sallallahu alaihi wasallam is constantly
ascending the realms of J.s (perfection), nobody among the

creation is ever able to encompass all his praises. In one hadith
Rasulullah sallallahu alaihi wasallam said & .l & s 0 ) Some

interpreters say the meaning of this hadith is that so much of nur
collects in my heart that causes me to seek forgiveness for the
previous condition.

e The word . (mouth) has been used i\ in the meaning of oL

(tongue). This is al 52 (JUi e 441 33l) because the mouth is
the = of the tongue.

e Man only speaks with his mouth. Therefore, addition of the word
+ is only for emphasis and is similar to saying ;z= &k and @l &
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Line 46

=

) ls el G A Lt | Labe T80 880 ol 5

If the magnitude of his signs were proportionate to his greatness
When called, his name would restore life to decayed bones

The poet is saying that the signs (miracles) of Rasulullah sallallahu
alaihi wasallam were not proportionate to the magnitude of his
greatness. In order to substantiate his claim he says that were his
signs proportionate to his greatness, decayed bones would return
to life when Allah is asked to do so through the i..., of Rasulullah

sallallahu alaihi wasallam i.e. the person says in his du’a to Allah
el s ‘fi RECH POl

This explanation is based on the following:

a. The JsW st of s is a reo referring to Allah

b. > is wsaw because it is the Jsis of L

c. The i of 4 is e Therefore, s o means « 4 o

d. The ,5,# ez in « thatis 2sis refers to <

There is ic ;= in the st.| of ..~} to « (the name of Rasulullah

sallallahu alaihi wasallam).
> is used in the meaning of s i.e. it is JsW\ vl in the meaning

of Js=ill ol The meaning of 5,4l is L3l 3 4 s (badly decayed).
~ is the plural of 2 which means Ju' . .zl (decayed matter).

There is Gyoll 4) 2all BLafin ) ol L It means a.gill o
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Line 47

PR ¥ N B U Y L

Due to His desire that we be guided, He did not test us in a manner
beyond our understanding thus, we neither doubt nor are we
confused

® Ll lo>means e e Lo i.e. thereis a iz Olasin Lls

e Question: What about the «kL:z <LT whose meanings are known

to Allah alone?

Answer: The poet meant Allah did not test us in the form of rulings
that we are unable to understand and in the wkL:w =T there are

no rulings applicable to man.

Line 48

phth b a4 AP

5 ;mlé | PN (i.@j L;))_H \_:.pT

Understanding his reality has tired the creation, neither close nor far

is anyone seen who is not helpless in understanding him

The st| of <Lyl to «iles o4 is based on i ;1= because it is Allah
rather than <. . that ‘tires’ them.

The meaning of . and .~ could be based on 0. or ou; It could
also be based on .~ In this case those who are close refers to the
AL =T who see him in 41 [« and those who are far refers to the
U Jsf who see him in ssead Jis

The = and 5,2 in the second half (i.e. «3) are sl«. with oidne
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The meaning of i is 1=l

Line 49

=

PG A< SR P JUPG VL[S F1 S SO S g

Like the sun, appearing small from far
Yet it tires the gaze from close

ST is the x= of a fuxs that is Cgis i.8. weddlS 5o

From far the sun appears so small yet man is unable to look at the
sun from a close range. This means that whether far from the sun
or close to it, man is never able to fully comprehend the sun.
Similarly, no man, whether far from Rasulullah sallallahu alaihi
wasallam or close to him, can ever fully comprehend the reality of
Rasulullah sallallahu alaihi wasallam.

This «.25is s and Jez

O - because the w357 is Gy

O oz because the «.all ars is gz

Being far from the sun is based on w1, (reality). Being close to the

sun is based on _>,4 (postulation).

Line 50
AL e LB e | s 501 3 Ay } S,

How can such people in the dunya recognise his reality who are
asleep and console themselves with dreams of him?

This sl is for ;5 that means &
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e The reason for adding the words Ll 3 is to make .1z~ from 5,51
because in 5+7they will be granted perfect :le; and s, due to

which they will then be able to recognize his reality. In fact, the
perfect sLz; and s2; that they will enjoy in 3,57 is what will enable

them to see Allah.
e The meaning of <z~ (his reality) is his true status and rank.

® L .$means skl » (people who are unaware).
o Thisis Y cies rather than =2 Cisy Hence, it applies to

everybody.
o sl refers to ¢l o (all creation)

e The meaning of vu“ «= 1l.5 is that they suffice with such pondering

over his status and rank which is comparable to a dream.

Line 51
S Al g s 5 d P 55 4 PV A alias

All they know about him is that he is a human being
And he is the best of all Allah’s creation

e Thisis g2 from line forty eight.

e The meaning of « is «1> 3~ &

e . 4fisrelated to the w15 of Rasulullah sallallahu alaihi wasallam.
e W sl= 4= «f is related to the «l.» of Rasulullah sallallahu alaihi

wasallam.
e srefers to the progeny of Adam (as). They are called ,zs because

of 4,2 3. (the appearance of their outer skin).

o s Lail ol It was initially 2
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o First the 3;» was dropped due to JuawVi 58

o Thereafter the == of the ;L was passed onto the .=

% Due to » being L=l .. it does not have a dual and plural
form. In the aayah =9 ciibiall ouf bus 81 5 the word LY is the

plural of 3= and not s+

Line 52
U JPSP PR S N w;}_:ﬂju_;igg}__’g

Every sign the messengers brought
Reached them only through his nur

o 4 is the plural of =7 Needless to say it means <=~ (miracles).

e |.)isthe plural of Js., Generally it is read with a zx.> on the .. but
in this line it is read with a ;<. in order to maintain the o;s

e s the plural of ¢ and means noble.

e The crux of this line is that the <=~ (miracles) of all the Ambiyaa

were the result of the nur of Rasulullah sallallahu alaihi wasallam.
e According to one interpretation the meaning of nur in this line is
<l=es (miracles). The reason for referring to «i=»- as nur is that

both are a means of ‘finding the way’. Put differently, this is 3.
it o (wlpmns iS the aze and s is the « «1s)

e According to a second interpretation, nur does not have to be
interpreted as <=~ Instead, it should be interpreted according to
its apparent meaning. Thus, it refers to s.x4) o which is the Lf of
everything.
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Question: How could the miracles of the Ambiyaa be the result of
the nur of Rasulullah sallallahu alaihi wasallam whereas they lived
before him?

Answer: Rasulullah sallallahu alaihi wasallam lived after them but
his nur was in existence from before them.

Line 53

Al (3 e Laylgst Oy g lad wj__(HwaJmL_a

He is the sun of excellence (and) they are its stars
They reflect its light for the people in darkness

This is | for the previous line and is based on «.zs With regards

to excellence, he is like the sun and all the other Ambiyaa are like
the stars of that sun. What the poet meant is that while the sun
radiates its own light, the stars merely reflect the light of the sun.
Similarly, Rasulullah sallallahu alaihi wasallam radiated his own
light but the light of the other Ambiyaa was merely a reflection of
his light. Furthermore, just as the stars do not diminish the light of
the sun, the other Ambiyaa do not decrease the light of Rasulullah
sallallahu alaihi wasallam. Likewise, just as the stars disappear
with the rising of the sun, the «: of the other Ambiyaa

‘disappeared’ (were abrogated) by the i~ of Rasulullah sallallahu
alaihi wasallam.

Line 54

M

i :.;“? J - sy b s FE) /’);9-’ / c:. 6 >/T

So noble is the appearance of a Nabi adorned with character
Embracing handsomeness and a cheerful face
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@ 3% pSTmeans o5 ks 35TL In other words, 35Tis (2w fles Its e is
sk= (with a 2= on the s+ and a ;<. on the V) but the letter s\ was
added before it for the sake of U il

st «; — This word has a i on the - and the +¥ (character). «;
s& means that the perfection in his physical features is enhanced
by good character.

In the second half .4\ is the sl of Lxze Similarly, 24 s the e
of wis

Jezieis 52 because it is a w4 Of ;5 This is a case of 54 oy after
Akl aogl ... alt 0y is @ as and it is @ aie of o

Jozin el MEANS (s hiaie

v““" b means b Ciale

The meaning of =i is asladl and a4 &b

Line 55

R 3y | CING SRR N Y

Gentle like a flower, lofty like the moon
Generous like the sea, courageous like time

The first half of this line is regarding the appearance of Rasulullah
sallallahu alaihi wasallam. The second half is regarding his noble
conduct.

The meaning of <3 is asxdl (gentleness). Sayyiduna Anas (ra) said
that he never felt any silk or brocade softer than the hands of
Rasulullah sallallahu alaihi wasallam.

The meaning of ,.J is the full moon. Rasulullah sallallahu alaihi
wasallam’s loftiness over everybody else is like the loftiness of the
full moon over the rest of the stars.

Po- &1



Line 56
/‘>L})o\21?i:\_>-¥_,<_m_¢g g_/j‘))\;-d,jgj.;}_ijijt_<

¥

When you met him and he was alone, due to his awe he seemed as if
he was with his army and his servants

e The ..l of 0is"is the .. attached to it.

o 33 A isu-aa and the JW 3 is the Jsais in ol
®  blr .means W 2

. ygandvi;g}arethepsofﬁf

e The (bt in sl is Glesll alo 3 oS

Line 57
Ciag e 3 bis G Mo | Sl S,KU §35LH e

=

It seems like the pearl protected in its oyster came from
The source of his speech and smile

e .Sl means us2ll (protected).

e ..l means oyster.

o s s the sl of 0.0

o Theulo)in s 5 shu Gixs is fOr ol It means pcae 5 gl Lo (Hone

e The reason for adding the words .- & is that pearls look more

beautiful while in the oyster.
e Itis also possible that this is <i.dl 4 «all wls)
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O ghwand e are the <:s and cus is the « <.

gk means skl ;= and <xe means slal =

gk refers to AU (speech) and <z refers to 4 (a perfectly shaped
mouth).

Generally speech and a well-shaped mouth are compared to
pearls. However, the poet did the opposite. He compared the
pearl to Rasulullah sallallahu alaihi wasallam’s speech and mouth.
This is called —slalt asdl in a5

Generally the «Jl <5 is stronger in the + <. For the sake of L.
(hyperbole), the speaker uses the « <. in the place of the <.
insinuating that the «.2)i 4= is stronger in the «:. This is what the
poet did in this line. By saying that the pearl in its oyster is like the
speech and mouth of Rasulullah sallallahu alaihi wasallam, the
poet is indirectly saying that the speech and mouth of Rasulullah
sallallahu alaihi wasallam are more beautiful than pearls.

In this line there is also «ls Jo% dVWU gW . i What we mean is
that the poet was supposed to say « gz 5« sl However, he
omitted it from the second portion (W) because it is understood

from the first portion.

Line 58

>

:"l TR w G f:'L J}b ‘4;)19' ;\‘ [ ij_’j J:x = C wb N

No fragrance is equal to the sand that holds his bones
Fortunate is the one who smells and rubs his face on it

o is another dialect for w13 (sand).

PY. 63



usk is either a .2: meaning ikl or the name of a tree in Jannah

that is so huge that a horseman will ride in its shade for one
hundred years without passing its shade.
In the first instance, it is the J.; of a 2,42 |« The actual 5.+ should

be sl y Seal LU

o The verb - was dropped and substituted with .-

o The (¥ was added before the Jsb (s2x) for the sake of s

In the second instance, it is a f.z» and its »= is what comes after it.
Either way, this is either ,L=) or a st

If it is ,L=! it means fortunate is the one who smells it.

If it is s> it means may the one who smells it enjoy the .- tree.
The meaning of =l is sl xo5e i and sl x5 means the face.
Thus, ,ﬁuv is the one who rubs his face on . . . Bajoori cautions us
that it should not be interpreted as i the one who kisses . . .

because kissing the grave of Rasulullah sallallahu alaihi wasallam
is makrooh.

c{\)\ J..a.ﬂ\

Line 59

— By i b L ok oo boe 83 O

His birth highlighted his pure lineage
O the purity of his beginning and end!

Ay is @ e as and could mean birth, time of birth or place of

birth. Irrespective of which of these meanings are considered, we
will have to regard a JLas as <si= Thus, we say that :4,. oLl means
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sse &UT 0L (The signs that occurred at the time of his birth

highlighted . . .)

The meaning of ‘=4 is L-% Thus, we translated it as lineage.

When the Arabs are astonished at something, they express their

astonishment by calling it on the basis of ;.= So when the poet said

S ok Litis as if he is saying: ‘O purity of his beginning and

end,/come so that we may marvel at you.’

According to lbn Hajar Haithami (ra):

o = refers to all Rasulullah sallallahu alaihi wasallam’s
ancestors from Adam (as) to Rasulullah sallallahu alaihi
wasallam’s noble father and mother.

o == refers to Rasulullah sallallahu alaihi wasallam.

According to Bajoori (ra)’s explanation ~x=i. refers to Adam (as) and
~= refers to Rasulullah sallallahu alaihi wasallam’s father

Abdullah. Mentioning the beginning and entire of Rasulullah
sallallahu alaihi wasallam’s lineage is actually a reference to the
entire lineage. The poet is telling us that Rasulullah sallallahu alaihi
wasallam’s entire lineage is most pure.

Line 60

o2l sl sl ST S STl s S8 g

A day in which the Persians realised that they were warned of the
befalling of hardship and punishment

e is the s+ of a s that is ©siz [t means . . . 3y 5o
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w),dl with a a2 on the st means skilled horsemanship. w141 with a
;5" on the b means intuition. _.;s is derived from the latter and

means realisation due to intuition.

Line 61

o G S Ol o 58T | Paall 3R (S Ol L

At night the fractured court of Kisra became
Unrepairable like the condition of Kisra’s men

<l is Gskas 0N & and it refers to the night of Rasulullah sallallahu
alaihi wasallam’s birth.

fFhaie 52y is Jl= O (5,501l

bz is the = of ob

The meaning of J.zliis Ju

On the night of Rasulullah sallallahu alaihi wasallam’s birth, the
palace of Kisra fractured (cracked) and fourteen of its twenty two
pillars collapsed.

Kisra is the title used for every emperor of Persia. Here it refers
specifically to Anusherwan. Initially, no other Persian emperor had
as huge an army and as many soldiers as him. However, he’s army
gradually started splintering and disintegrating until it totally
collapsed at the time of the Muslim invasion.

This line comprises an example of | «.25 The poet is comparing

the 3, of Kisra’s palace that cracked, toppled and was never
restored again to the s, of his army that disintegrated and was

never reunited again.
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Line 62
Pl o R M Sl e | il e Y B U

Grieving over the palace, the flames of the fire subsided
and the river stagnated
e Ui refers to the fire which the Persians used to worship and which

they kept burning in a temple for one thousand years. Some
sources state that they kept it burning for two thousand years. On
the night of Rasulullah sallallahu alaihi wasallam’s birth the flames
of this fire miraculously subsided.

e :uls is derived from s5.41 which is used when the flames of the fire

subside but it’s embers continue burning.
o _Yis the plural of _.& (with a i~z on the :¢) meaning breadth.

o The poet is comparing the flames of the fire to human breadth.
However, he only mentioned the latter (i.e. the « «x.). Hence, this

IS &4 ai 3)laz!

e The meaning of .Y is ;4 (grief).

o il s gl Of <zl and the - of the .z is -5 0lul Some of the
commentators are of the opinion that the «- of the .. is Nabi

sallallahu alaihi wasallam. They explain that the fire of the Persians
grieved upon the birth of Rasulullah sallallahu alaihi wasallam
because he was the cause for termination of its worship. This
explanation is based on Lk .~ (attribution of a .<~ to something

appropriate although it is not the actual ).

o i referstothe Euphrates.

e |bn Hajar Haithami explained as ¢l 2L as oL = St Thus, we
translated it as stagnant. Bajoori explained o sl as ol SLe

However, he defined . as the 3L (substance) of the # He then
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explained that usage of .l L. in the meaning of c sL. is based
on 3le!

He explained further that this could also be .5 5zt The poet is
comparing the # to an ol who is ¢l »L. However, he only
mentions the £ (i.e. the «<:.) and suffices with reference to one of
the ¢5)J of the « «as () L),

Mulla Ali Qari translates .. as ¢ and later gives two

explanations of this line:
a. The gy (source) of the river forgot its course, changed

direction and moved to the desert between Damascus and
Iraq.

b. The eye of the river forgot . ..

Bajoori translates ~..Ji also as o4 (grief). Mulla Ali Qari translates

it as 7~J (bewilderment).

In this line something is —.i= in the second half because it is
indicated to in the first half i.e. the word «\ should have been
mentioned after ... as well, but the poet did not do so because it
is understood from the first half.

Line 63

b G BRI L 8h 3 [ L Bd Bl M S sl

The Saawa desert was saddened due to drying up of its lake

And the one who came to it when thirsty was returned with anger

55l is the name of the desert between Damascus and Irag.
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e This is again +.5. 5.t The desert is compared to a human being.
However, the poet only mentioned the desert (i.e. the <) and
sufficed with a brief reference to one of the . of the & < (sLo).

Line 64
PO W S P 2 I B A T DA T P

Due to grief, it seemed that the fire had the wetness of the water and
the water had the flames of the fire

e Here too something is —,i2 in the second half because it is
indicated to in the first half. This time the <,.i= word is t;+ It should
have been mentioned after ..» just as it is mentioned after [
However, the poet omitted it after ..» because it is already

understood from the first time.

Line 65
S e s e ek B [ BB gl L B

The jin screamed, the light ascended
And the truth appeared through meaning and words

e The jin screamed that the Last Nabi has entered the world.
o sV refers to the celestial light that the mother of Nabi sallallahu

alaihi wasallam saw at the time of his birth.
o sdirefers to the truth regarding Nabi sallallahu alaihi wasallam.

o .~ refers to something abstract. Here it refers to same light

mentioned above.
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e There is 3 L& 5 W in this line because in the first half he

mentioned screams (which comprise words) before light and in
the second half he mentioned light before words. In the second
half he altered the sequence of the first half.

Line 66
AN MP1S 5 L[S VPR S I R N ) P31 5 lgalog sas

Blind and deaf, the announcement of good news was unheard and
the sword of warning was not seen

e This line is the answer to a question that may be posed upon
hearing the previous line. The question is that if the jin screamed
and the light ascended, why didn’t anybody see it? The poet’s
answer is that they were ‘blind and deaf’.

e i, 4 lie (they were blind and deaf) is in accordance with the

sequence of s 5 s o Hence, thisis (3 25 5
® Question: Why did the poet use the feminine form in i f?
Considering that o>yi is masculine, should he not have used the

masculine form?
Answer: The reason for usage of the feminine form is because
eyl is Slas to i which is feminine, so the «Jl clas resulted in et

of the &Las

e .zi/isderived from the verb i+l (to see).
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s 0L

el S HsY Tl u

s - w;:}i}’
b E b

After the people were informed by their sorcerer
That their crooked deen will not stand (again)

The L before ;=1 is ida.
#1831 is the Jseis Of j2fand oS is its je
.. 4a o is the gl 0f 125 5 1see — They turned blind and deaf after

their sorcerer had told them that . . . The purpose of this line is to
show the L3 (awfulness) of their behaviour.

Line 68

o e 2N G L G

EVH Y gfgj:wéﬂ\;;b;uuwj

After they saw shooting stars in the sky shatter
Like the idols on earth

4x IS C2skes ON 4 in the previous line. Thus, it should be read 1,52
However, considering the J= of ;341 5 41 it may be read s also.
The L after .~ is dses and means sl

The xte (x2) in the ils that returns to the Jsess is Geds ... ax s

o};._'\.c L;.U\

Line 69

P P sk pblesd) e s o b e 1

Resulting in the jin that was fleeing from the pathway of revelation

Running behind the heels of another fleeing jin
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e > is & for something <.z The shooting stars continued
scattering until the jin fled from the sky one after the other.

e .~ &b (the pathway of revelation) refers to the skies.

o b s is the gl Of s

o bl osis the ol of . but it also conveys a meaning of Lz« So it
means: some of the jin fled from the sky running behind other jin.

e . means &= (to follow).

o bl e fien is the ) Of ls and prene f1 iz s its =

Line 70
o5 8 o bl Ks of 453 Juaf 1 SLS

Running, they looked like the soldiers of Abraha
Or an army shot with pebbles from his palms

® Lasisa e inthe meaning of JsWl . Thus, it means ol It is oya
on the basis of J.- While fleeing from the skies, they looked like

the army of Abrahah . .. Or they looked like the army of idolaters
who fled from the battlefield when Rasulullah sallallahu alaihi
wasallam threw two handfuls of pebbles in their direction. In view
of a narration in Saheeh-ul-Bukhari this is reference to the Battle
of Badr. In view of a narration recorded by Imam Muslim (ra) this
is regarding the Battle of Hunain. Bajoori notes that it is possible
that this happened in both of these battles.

e Due to wde and wf the word as,f should be <2 ¢ However, in

this case it is ¢, due to poetic necessity.
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Line 71
R e Ligihy o df 4 105

Thrown after it made tasbeeh in his palms
In the manner the reciter of tasbeeh was flung from the stomach of
the fish

e lisisa ,.z-and there are two possibilities as to why it is « sz
a. Duetoa iz J beforeiti.e. i 4
b. Due tothe word s in the previous line. However, the L.

making it —s= corresponds to it in meaning only. As we say,
itis the slas Jyie of o but «aa) »¢ e Another example of this is
(EYPEICIWNES

o People understand the first half to mean that before hurling the
pebbles towards the enemy, the pebbles first made tasbeeh in
Rasulullah sallallahu alaihi wasallam’s blessed hands. They then
object that there is no evidence of this in hadith literature. The
answer to their objection is that the poet did not mean that the
very same pebbles which Rasulullah sallallahu alaihi wasallam
flung towards the enemy made tasbeeh in his palms. He merely
meant that this happened on a previous occasion. Defeating the
enemy by throwing a handful of stones towards them is a miracle.
Having referred to it, the poet recalls this previous miracle, in
which the pebbles in Rasulullah sallallahu alaihi wasallam’s hands
were heard making tasbeeh.

e The poet compared the jin that fled from the skies to the fleeing
armies of Abraha and the idolaters in Badr and Uhud. He then
alluded to something unrelated but bearing some relationship.
This is what the experts of «3. (Arabic rhetoric) term as glz.¥i
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He then says that Rasulullah sallallahu alaihi wasallam hurled
those pebbles in the same manner that the whale hurled Nabi
Yunus (as) from its stomach. He means that just as the whale
threw Nabi Yunus (as) very gently, Rasulullah sallallahu alaihi
wasallam threw those pebbles very gently, yet it caused the
enemy to retreat.

There is Jzdl 425 in the above. The 5,5 of Rasulullah sallallahu alaihi

wasallam gently throwing the pebbles is compared to the fish
gently hurling Nabi Yunus (as) from its stomach

wﬁ@h\ J..a.ﬂ\

Line 72

o1

Inrle JeaY wiedd ool

B3 Gl s o) ad

Upon his call the trees came obediently
Walking to him on a trunk without feet

se=w has been used in its ¢+ meaning i.e. obedience
i-le and &) af are - of jsY)

Sl s is sl OF o

+5% is either a . of 4L or a second sl of 24

Line 73

("'EU\L;L;'\ GJ.:U,:L@_OjJJ S8 // U;éua_,w&)ja_:ﬂ G‘L{

As if they drew lines for the matchless script their branches
wrote on the road

The purpose of this line is to describe the straight and perfect walk
of the trees.
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e L inthe first half is Jses and its e is Cpdz [t means Wiy a8 sl

e Lilou aisthe ol of L There is Gowsll ) 2ial wlo) in L o i€l m s
actually the i of L

. (,‘zUt means gkl L., (the middle of the road).

e The poet is saying that just as L= indicates a word that conveys i,
the ;i of the tree also conveyed ::s This is el 425 The poet
compared the ;- of the tree conveying :.= to the is» Of Ls

conveying sys

Line 74

Like the clouds that went wherever he went
Protecting him from the heat of the sun at midday

o miseithergse Or pa
o Ifitisg¢snitisthe = of a Byiz lu
o Ifitis wseuitis > of =2V, .. The trees are like the clouds in

the way they submit to Rasulullah sallallahu alaihi wasallam.
e 4imay be translated as x5 ! @ (Wherever) or .s” (however).

e L. could be g0 OF Cpaie
o Ifitisg¢snitisthe = of a Byiz lu
o Ifitis csawitis J- of wla)

e If weregard sl as ¢.:- we will regard the sentence b, ;> «& as a
second ;= of the C iz luss

o If we regard :jL. as <2 We Will regard the sentence s 3> 4.5 as

a second J> of wlul
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e The actual meaning of L4 is ,sdl (earthen oven). The poet used it
in the meaning of ..zl on the basis of 3.4,z 5,z (In simple words,

he compared the sun to an earthen oven but only mentioned the
latter.)
o dimeans =4 e and itis <k of either by 3> or 45

e _~could be either _ob |« or jsl ol
o Inthe first instance, there are two possibilities:
a. Itisais of jubs

b. Itis JUi x4 & Of xbl and this would be 5153 Ji~

o Inthe second instance, it means o\~ and it is @ s Of j.los OF b

Line 75
o)) Byae Bes 4B 2 d O el Wal B

By (the creator of) the split moon do | take an oath, a truthful oath,
that it resembles his heart

e This refers to Rasulullah sallallahu alaihi wasallam’s miracle of
splitting the moon and the slitting of his heart which occurred four
times in his blessed lifetime.

e Since it is impermissible to take ..; (to swear) in the name of

anybody or anything other than Allah, the word &, will be regarded
as —,i2 before i The poetic scale is probably why the poet did
not explicitly mention the word =,

e The first .o refers to .3 and the second .. refers to Rasulullah

sallallahu alaihi wasallam.
e il 5. is either aiv of 2. or L that is <4i2 but understood from

the st (from the word &....3).
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Ibn Hajar translated ...l 5,5 @s i)l &:L- and Bajoori explained it as

4 Jope Lale 4t
Line 76
o s S G b 7 o ot S e Ly

Think of the goodness and kindness the cave encompassed
Yet every eye of the disbelievers was blind to it

. sy L is preceded by s31 which is <.isz or &..sl which is
mentioned in the previous line.
Iy SRVINYe) JEF
According to one interpretation, »= and s> mean = 3 and s &3
In other words, there is a —;i= Lz before both of them. Thus, L
is in the meaning of 3+ (because L is for Jsall a3 12).

According to another interpretation, there is no need to regard a
Olas as o.iz before = and s~ Hence, L does not have to be

interpreted as :» However, the previous interpretation is more

apparent.
= is interpreted as s..41 3Y=Y (praiseworthy character) s and

means kindness. Thus, »= is sle and sy~ is o=
» and »s- refer to Sayyiduna Rasulullah sallallahu alaihi wasallam

and Sayyiduna Abu Bakr (ra).
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Line 77
S ERPEN S Ui § Gdally L) & Saall

The Saadiq and the Siddeeq were in the cave and did not move while
they were saying: there is nobody in the cave

e There are three possibilities regarding g2
1. Itis preceded by a <.is Glas It is actually sz 5
2. ltisa 2. usedin the meaning of Jelll ..t Thus, 312l means
ERW
3. Itisa ,ue. used for the sake of sl It is as if the poet is saying

that Rasulullah sallallahu alaihi wasallam was so truthful that
he was truthfulness itself. He was truthfulness personified.
e The leis s refers to the idolaters.

e The poet meant W 3 sla) 5 W 3 Lt However, he omitted the
second & 3 because it is understood from the first. This is an
example of J,¥ d¥u s e Sl

® . means fx o So L. i means > i
Question: If L., {is from z. ¢, should it no have been \, | (with a s\
between the :), and the ..+)?

Answer: Yes, it should have been i, | However, the .. between the
s\, and the ... is dropped from the singular form due to ¢xs1d) glaz!
(The <. is s\ and due to { the .- is also .s1-) and whenever there
is xSl gLzl We omit the first s This does not happen in the dual
and plural forms. However, because the :. is dropped from the

singular form, it is dropped from the other two forms.
L N T RN
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ol e WL L is the Jsis for oslsa
ol means a1
o The . before itis s

o Itisa #siweandits = is ,uWt L

Line 78

32556““7":\15‘3?3‘2’ &@Nw\jﬁb}faw\\;ﬁ

They thought that the pigeon and the spider would neither spin a web

nor hover around the best of creation

This is the 1= for them thinking that there was nobody in the cave.
Gl s e is glae O 225

Here too there is i J)¥ a¥U 31 . G- (because z,) = Js should
have been mentioned with .Z ! as well).

Alternatively, we could say that here there is «ls 3 IYU JY1 0 Sl

In the first half he mentioned the pigeon before the spider but in
the second half he mentioned the spider’'s web before the
hovering of the pigeon. Hence, this is 3. 25 5 i

Pigeons and spiders are extremely fearful of man. Hence, they
thought the presence of a spider web and a pigeon proves that
Sayyiduna Rasulullah sallallahu alaihi wasallam and Sayyiduna
cannot be in the cave.
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Line 79
\,L‘Y\ el e @jiﬂ o 1t e sl A kG

z

Allah’s protection made multiple armour and high forts unnecessary

e sy .. aslz. means wearing double armour i.e. wearing one
armour over another.
e Liis the plural of z..f which means a fort.

e This line is reference to the aayah 155 5. 4521 3) ) §iad A Sykal ﬁ
W@ G ) Gl w6 in Surah At-Tawbah
Line 80
ot foans Blan Edig V) g Saiuly Lo el Gl L

Time never afflicted me with injustice due to which | sought his
protection except that | received protection from him and it was
not ridiculed

o The Arabs have a tendency of attributing injustice to time because
injustice occurs in time. The truth, however, is that oppression is
caused by people rather than time. Hence, 4 means 4 /sl i.e.

we have to regard a CLas as s
e 2 imeans 74 L &4 | (The protection | received from Rasulullah

sallallahu alaihi wasallam was respected and upheld by others.)

Line 81
Mﬂ"'dd.ﬁ\m\‘ﬁl 9:*‘:@9;}‘5\5‘&{ :\yj

Never did | seek the wealth of both worlds through his favour except
that | received favour from the best of givers
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e Some interpret LYl as sl o bl (to request from from one’s
equal). In this context it means ¢s2x () (a humble request).

e i refers to L and 5=V
o Wealth of L refers to »usl (sufficient for one’s needs).
o Wealth of 5% refers to ol . L (safety from the

punishment).
e The actual meaning of V! is to touch, either by hand or with

one’s lips. Hence, we speak of making sz of 5.4 ~4 However, it
is also used ;= in the meaning of .=V (to take).

o _.abisactually s b Its ko is <siz The meaning of « sl is 3. W
«s Thus, we translated it as giver.

e The Lsis uslis Hence, there is no objection with regards him saying

that he enjoyed the favours of Rasulullah sallallahu alaihi wasallam
in the L> However, the ;57 is not yet .sL:. SO how does he already

claim that that he enjoyed the favours of Rasulullah sallallahu
alaihi wasallam in the :51? The answer to this question is that his

okY!in 3,57 was so strong that for him it was as if it is already \ste.

Line 82
o b Ol il 13y T OH o 29 SEN

Do not reject his receiving wahi in his dream
He has a heart that does not sleep while his eyes sleep

® o3 e is - and the JWi 53 is ~y and the . is for sl
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e Bajoori explained this line saying »5d! & sb3) o faze 658 Jl> ol SEY (dO
not reject wahi, the beginning of which was in the form of dreams).
Mulla Ali Qari explained its meaning as ;L 3 sb3; oo Joldl o)l SEY
(do not reject the wahi he received in his dreams). Our translation
is based on Qari (ra)’s explanation.

e The second half is the = for what was mentioned in the first half.

Do not reject the wahi because even when his eyes sleep, his heart
remains awake.

e This refers to the hadith of Aa’isha (ra) which tells us that for six
months before receiving the first wahi Rasulullah sallallahu alaihi
wasallam experienced many true dreams. Whatever dream he
saw during this period materialised the next day. This line also
refers to the hadith in which Rasulullah sallallahu alaihi wasallam
mentioned that his eyes sleep but his heart does not sleep.

Line 83
ol Jl s K o w33 o ol G B3,

That was when he reached nubuwwah
The condition of one who is baaligh may not be denied

e The <) jle of D3 is ob3, oo ~4 (dreams that are wahi).
e We translated <35 .+ £5k o> as ‘when he reached nubuwwah’. It

means the beginning of nubuwwah i.e. when Rasulullah sallallahu
alaihi wasallam was forty years old.

e The g of the sezin «iis w3 o0 gk o

e The wahi-bearing dreams commenced at the age of forty, the age
of sound understanding and the age of nubuwwah. Hence, there
is no scope to doubt or reject the claims Rasulullah sallallahu alaihi
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wasallam made at that time (and later) that he received wahi in

his dreams.
Line 84
t@i@jﬂ;&&% %ﬁﬁff}bi&\ﬂju

Blessed is Allah, neither may wahi be earned nor may a Nabi be
accused regarding the unseen

e This line is the JJs for the previous line. The poet’s message in this
line is that if we agree that 3 is based entirely on divine choice

and not on human effort, and if we agree that Allah sends him
wahi while he is awake, why should we not believe that Allah
sends him wahi in his sleep because Allah has unrestricted choice
to do whatever He wishes and whenever He wishes. His choice is
not restricted to certain times only.

e Inthesecond half & s means . L=y Js

Line 85
ol 38y G f ST )l Lo ST (S

How many ill people he cured by the touch of his palm
And how many he freed from the knot of insanity

e S isa,s and means L (so many).

® Lo, with a:..5 under the sLo means Lay,» It may also be read with a
iz above the sLs (Ls) In this case it will mean Ls,» Thus, a cLas will
have to be regarded as —,.= before it i.e. -2, > However, the first

way is better.
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® Losis the Jsi of 2,1 Some commentators say it is the .z of is"and
the Jsis of L1,Tis iz

e _Uumeans sl

o i isthe Jsb of &0

e ciliis defined by Bajoori as &I~ (to unfasten). In this context it has

a broad meaning including material assistance, cure and
emancipation from sin.

e uiwith a 5.5 under the |, means &> , )1 15 (It is preceded by a
ez Uilas), Some commentators read this as uf with a i3 above
the .}, and translate it as < 15 (a knotted person).

® il means il

e ..[i means osbi (insanity). It has also been translated as sin and
disobedience.

e This is 24,25 5! The poet is comparing insanity or sin to a knot.

e The poetis referring to more than one incident in which Rasulullah
sallallahu alaihi wasallam cured an ailing person by passing his
hand over him.

Line 86
SH e 3 2K 5 503 2L b B 2,y

His du’a restored life to the grey year
So that it resembled a white forehead among black years

e There is axs 3l in the word &1 The actual meaning is that

Rasulullah sallallahu alaihi wasallam’s du’a restored lushness to
the drought stricken land. So he was supposed to use the word
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&EzesT However, he compared oLesY! to L=y and then used one of
its derivatives i.e. &l

e Alternatively, there is 1 3l in this statement. The poet
compared :Lex) wd to a dead person but did not mention the
latter. Instead, he sufficed with a reference to one of its )\ i.e.
sl

e The meaning of slezli is Lol e Wbl a2 4 (@ horse that is
more white than black i.e. grey). In this context the poet used it to
describe the drought (it is the .- of ..)1) because lack of vegetation
and greenery due to drought causes the land to look grey in colour.

e i is the au for &1 The blessings of Rasulullah sallallahu alaihi
wasallam’s du’a is that the drought was replaced with so much of
lushness that in relation to other years that year was now
comparable to the white forehead of a black horse. In short, the
year of drought turned out better than the other years.

e We translated .24 32<¥' as black years. However, commentators
explain that this blackness is the result of extreme greenery and
lushness. Abundant greenery appears black from a distance.
Hence, .24 %21 actually means lush years.

Line 87
oA o B T e s pla s 3ol ole

Due to generous clouds until you thought that the valleys were
submerged in water from the sea or a burst dam wall

e The .l in the beginning is ...
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oW means o= (clouds). The clouds are called -, because

they stretch across the sky.
Some commentators interpret ;i as a s Thus, they translate it as

‘and’. The reason for using ifinstead of 4, is simply the poetic scale.
It has also been translated as || (until).
&ls means cub
ckJiis the plural of =% which means a vast valley.
clad is the Jsf Jseis of &ls
. & s fulfils the need of the b Jseis
The s~z in s refers to Ak
L. means ¢4 (to flow)
The . after is for szl
#J means ~J (the sea)
Jedt means L 53 W (a huge amount of flowing water)
+ is the name of a valley. It is also used in the meaning of <1 L.J
dl: ¥ (an unstoppable flood). By ¢+l L the poet is referring to the

flood that resulted when the dam wall Bilgees built in this valley
collapsed.

ot bs @nd Jew: JLo mean to flow. However, the former is used for
flow from top to bottom and vice versa. On the contrary, the latter
is only used for flow from top to bottom. Thus, the former befits a
huger amount of water and the latter befits a lesser amount of
water. This is why the poet used &..Ji for )i and . for 4

The 3 in the second half is for ,.£ meaning that you have a choice

between comparing the water that gathers due to Rasulullah
sallallahu alaihi wasallam’s du’a to either ~J ... or o4
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Line 88
ol e I ) U Gl e o

Leave me and my description of his miracles, apparent
Like the fire of hospitality on a mountain at night

Having mentioned some of the miracles of Rasulullah sallallahu
alaihi wasallam, the poet perceives a sceptic telling him to stop
speaking of these miracles because he does not believe them.
Responding to such possible objections, the poet argues that: how
do you reject something so apparent?

It was common among classical Arabs that when entertaining
guests, they would light a fire on a nearby mountain so that others
would see it and join them. The poet says that the miracles of
Rasulullah sallallahu alaihi wasallam are as clear and apparent as
the fire that these Arabs would light on the mountains.

<\ T is the Jsie Of isy

The . in 4 refers to Rasulullah sallallahu alaihi wasallam.

dis the sla of @ w52 140 Of ©UT. . . & asls LT

The 55 in YJ is to show severe darkness — a very dark night.
Similarly, the 355 in 3 is to show ¢l or ks — a high or huge
mountain.

Line 89

o e G faky i gk Lt sy 5006

The beauty of a pearl increases in a necklace
Yet its value does not decrease unstrung
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e This is an answer to a question that arises from the previous line.
The question is that if Rasulullah sallallahu alaihi wasallam’s
miracles are as clear as you say, why do you have to speak about
them in your poem? The crux of the poet’s answer is that although
the miracles of Rasulullah sallallahu alaihi wasallam are absolutely
clear, they become clearer and appear more beautiful by speaking
of them and including them in one’s poetry. The example of this,
he says, is that of pearls. Each pearl on its own (unstrung) is
beautiful, but its beauty is enhanced by stringing it together with
other pearls. Furthermore, just as the beauty of a pearl is not
impaired due to non-inclusion in a necklace, the clarity of the
miracles of Rasulullah sallallahu alaihi wasallam will not be
affected due to non-inclusion in his poem.

e This is J&dl <25 The 5,50 Of the clarity of Rasulullah sallallahu alaihi

wasallam’s miracles increasing by being mentioned in a poem is
compared to the ;.- of the beauty of the pearl increasing when

strung together with other pearls.

Line 90
2 NV 5 B ws Lo Ji @,LJ\ JUT s L

| have no hope to encompass through my poem all his noble traits
and habits

e Bysaying ... o\l isy s> he created the impression that he wants

to encompass all of Rasulullah sallallahu alaihi wasallam’s traits
and habits. This, however, is not what he meant. Hence, the
purpose of this line is to avert this misconception.

e The word Jsls is either .ol | 0or a e
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o Ifitis ol Je

— The L before it is ast

—  Jdllisits Jeb
o Ifitisa e

— The L before it is aulganst and a e

— Jiisthe = of L

— ol is Clas and JUT s its 4l Clas

— Now the poet means: What benefit will there be in hoping

to encompass. .. ? (How can | hopeto...?)

Fellis aild) Gl e s Itis actually 4L (through my poem).
Our translation and the above explanation are based on one
version of the Burdah. In this version the word JuT is Cilas to bl s

In a second version the word JuT is hot <Lz to Ui ...> The text reads
et LT Jls Les e, JLTis Slas to =l Hence, =l is 5% and preceded
by a iz Clasi.e. il Lo (the composer of this poem).

Jsld) means 54 L (to stretch one’s neck). By using the word Jsls
the poet is comparing JuT (hope) to a person stretching his neck.
However, he mentions the <. and suffices with mentioning one
of the &) of the « «2. Hence, this is 250 5l

« L Jlmeans 4 L Lol ) (to encompass whatever traits and habits
he has).

There is Csosll ) 2ial La) in 22 5 Y=Y g5 1t means ag S 22 5 33
=) is the plural of 2.2 which means 441 Hence, mentioning ek
after &34 is a case of w1l ke Alternatively, we could say that
a5 331 is often the result of Jlsx.l and LIS So the poet added the

word ) to impress upon us that Rasulullah sallallahu alaihi
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wasallam’s noble conduct was natural and not the result of Jluz
and i

Line 91
pIAL 2ol Bip Tos Bad a5 35 BT

Verses of truth from Rahman, haadith yet gadeem
An attribute of the one described as qadeem

e Until now the poet (ra) was speaking of some of Rasulullah
sallallahu alaihi wasallam’s miracles. From here he speaks of the
greatest of these miracles i.e. the Qur’aan. So in this line he says,
‘and among his miracles are verses ... Hence, 5~ £4Tis 23 lzs The

pdis x+ is Zsdz The complete 5= would be G ST Glmas (o

e Alternatively, we could say that 3~ &.Tis a lizs and its = is ) ¢

e If we consider the first explanation, a5 ©i= and whatever follows
until daxs 014875 LLalls” in line 101 would be wlivs of 3> T

e If we consider the second explanation, i 1= would be = of a fux.
thatis ©yiz i.e. i Gus o

o The sy in 3~ &UTis ihall Gsw i 6ls) and it means &~ Ll Lo ST

e The purpose of ;=) ;- is to reiterate that the Qur’aan is the speech

of Allah and not the speech of Nabi Muhammad sallallahu alaihi
wasallam.
e zuzmeans | 4 il and could therefore be translated as created.

However, considering the technical nature of the ensuing
explanations and the contrast with x.: we preferred using the

word &sl-

Pg. 90



e Question: £.+ and .5 are opposites of each other. How can the
Qur'aan be &.= and .57 Is this Not craddd ples!?
Answer:
1. With regards to Js; these «.i are .= but with regards to ss-s

and Js=>~ they are x.:

2. Wdthese w\Tare £z but s« they are .6

o .l Cyoll Lis is also a aie Of wUT or another x= of the . that is
.2 Either way, it means that these <L are a .- of Allah.

o il 2500l means the being who is described as < i.e. Allah.

Line 92
Blis 9ole e g aladdl Be Uit A3 Oley O3

Not bound to time, it informs us of the return (to Allah)
and of ‘Aad and Iram

e The Qur'aan cannot be bound to time because it is «u If the

Qur’aan was bound to time, it would either mean that the Qur’aan
is s~ or that time is <t and both of these possibilities are

incorrect.
e e refers to the tribe of Nabi Hud (as). They were also known as

the former s

e i refers to the tribe of Nabi Saalih (as). They were also known as
the later s

e Bajoori mentioned three possible reasons for repetition of ;&
1. The ¢s (nature) of each of the items referred to are different.
2. Each of the items have their own unique =i
3. To maintain the poetic scale.
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+* Remember that such repetition results in wus Furthermore,
this is -~ sl (the poet is praising the Qur'aan) and b is
praiseworthy in - slis

Line 93
o5 Iy Bl 3 G e Bpead ST S8 L) Eals

Still with us, they excel every miracle of the Ambiya
because they came but have not remained

The Qur’aan is a more superior miracle than the miracles of all the
Ambiyaa. The reason for this superiority is that the Qur’aan is an
eternal miracle. It is still in the world and has not been lost with the
passing of time. On the contrary, the miracles of the other Ambiya
were only performed once and seized to exist after that. The wisdom
behind this is that Rasulullah sallallahu alaihi wasallam is the last Nabi.
There will neither be another Nabi after him nor another shari’ah after
his. Hence, it is befitting that his miracle should remain until the Day
of Qiyaamah.

Line 94
S5 o G by G s b e G b SSE

Filled with wisdom, they leave no doubt for the quarrelsome
and they seek no judge

e Our translation of =X+ is based on one explanation among the
commentators. Ibn Hajar Haithami said it means g4 5 1S40 ) & sas

Mulla Ali Qari interpreted it saying ¢§> S dazioe Lher
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e Bajoori interpreted it as «uiz Thus, it could be translated as
perfected, the i~L2s and 3 of the Qur'aan are most perfect.
e The meaning of & .+ & Ly is that the proofs of the Qur’aan are

so clear that it does not require a judge to decide against it.

Line 95
Vlﬁd\ 2 ) é;uy\ L;./Lc/i S o PN e e

Whenever opposed the worst of enemies return to it in
submission

e The el st of ot Lis » e referring to the s~ &UT
e Bajoori explained two possibilities in this regard:
1. &4 L means s SV &)+ L The meaning of war was never

waged against these LT is that war was never waged against
the one who brought these 7. ..

2. &5 L means & L The meaning of war was never waged
against these <\ 1is that these <1 were never opposed...The
poet compared zs,l. to 3,2 but then sufficed with a derivative
of 1, and did not mention i, Hence, this is axs 14,25 5zl
Alternatively, we could say that the <\7 are compared to
human beings. The poet only mentioned the <7 and sufficed
with one of the &5 of human beings i.e. a,l= Therefore, this is
156 3 lazusl

e The last word in the first half is —;= with a =2 on the ., which
means JU L. (looting of wealth). In this context, it has been used

5z in the meaning of si: because JW &L results in siz Hence, this
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is a case of o> e 255l 33y There is also an opinion that ;= with
a == on the 4, is simply another dialect for o= with a ;<. on the

o

Line 96

NP LI CReA[ Lez)lad (5503 LEEEN, &5

Their eloquence stops the opponent’s claim just as a man of self-
esteem stops the hand of a transgressor from his women

2\ refers to anybody who claims to be able to compose a piece

similar to the Qur’aan e.g. Musailamah. The Qur’aan is so eloquent
that to this day nobody has succeeded in composing something as
eloquent as the Qur’aan. Those who tried failed miserably.

The eloquence of the Qur’aan foils the claims of such people just
as a man who has s, (self-esteem) foils the attempts of another to

touch his wife, sister or daughter. Is this not Lzl 4.25? Is the poet
not comparing one :s- to another? Is the «)l «5 not a &
comprising of a number of things?

el 35 1S dleld) el 2|

a4 is the Jseis of 3,

#41 is the plural of =41 and refers to all the women under a man’s

guardianship.

Why is nobody able to compose anything like the Qur’aan? Is it
because they do not possess the ability to do so or is it because
although they have the ability to do so, Allah prevents them from
doing so? The ,«a (majority) of the Ahlus-Sunnah prefer the
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former. The first half of this line is an indication to the opinion of
the s~ (The eloquence of the Qur’aan is beyond their ability.)

Line 97

ailly A 3 oae 35 25 ¢ ) s ol U

Their meanings are like waves of the sea, having no end
And they are more beautiful and valuable than its pearls

> g is the reason for comparing the meanings of the Qur’aan to
the waves of the sea. Just as every wave of the sea is followed by
another, every meaning of the Qur’aan is followed by another.
Hence, just as the waves of the sea are endless, the meanings of
the Qur’aan are also endless.

This is referring to another one of the reasons for the ;s
(miraculous nature) of the Qur’aan and that is that the Qur'aan is
concise yet comprehensive — short speech yet a tremendous
amount of meanings.

o B S Clane ON ol zseS

The g+ of the jez inopp is

In this context the meaning of s is the pearl that is found in the

sea.
Line 98
L sy e pld Y, s ad ¥y 265 L3

Their wonders are uncountable and cannot be encompassed
Indescribable as boring despite abundant recitation

iJi means to count and :L=~| means to encompass

P9- 95



e _il=diis the plural of «.) which is explained as something that is
either kdl cae or xkd L6 (unique, there is nothing or hardly
anything like it).

e iLi¥means Loy Y

e Y e means sy ~ (despite abundant recitation and study).

e .LJ means«lJ (to be boring).

e This line is ¢4 from the previous line. The first half of this line is
the ¢ of the first half of the previous line and the second half of
this line is the ¢  of the second half of the previous line. The reason

why the meanings of the Qur’aan are uncountable is that they are
like the waves of the ocean. The reason why people never get
bored of the Qur’aan is that its meanings are more beautiful than
the pearls of the sea.

e Thislineis also referring to another reason for the ;<) (miraculous

nature) of the Qur’aan and that is that no matter how much
people read the Qur’aan, they never tire of it. On the contrary, the
more they read it, the more they love it.

Line 99

LT (R WA R E A ELB Lyl G & &5

Their reader’s eyes are cooled through them, so | said to him:
You have found the rope of Allah, so hold it tightly

e &sistaken from either 3 or z&)
o The meaning of 4 is 0,1 Recitation of the Qur'aan results in
happiness which leads to 0.5 in the reader’s eye. On the

contrary, grief leads to k! in the eyes of the -~
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The meaning of ;i is s, Recitation of the Qur'aan results in

tears of joy which cool the eyes of the reader. On the contrary,
tears of grief burn the eyes.

The above is Bajoori’s explanation. Mulla Ali Qari’s
explanation is simply that 53 means 5, Which is J) (LY %l
<) Hence, the meaning of i ke &5 is s -3 (their reader is

happy).

o There is i=% . 14,25 3l iN & Jo

o The poet compared the Qur’aan to a rope but only mentioned
the rope (i.e. the « «1z). The reason for comparing the Qur’aan
to a rope is because both are sL.:¥ ] 4 Lo e (@ means to
reach something —the Qur’aan is a means to reach the reward
of Allah and ropes are a means to reach physical objects).

0 slax=Yiis a L of ropes. Hence, there is =5 in paxt

Line 100
@::J\mjj&.ga;;@ubs B U R e Ais s )

If you read them fearing the heat of the fire
You will extinguish the heat of the fire with cool water

e _Llisanother name for Jahannam.

e Extinguishing the heat of Jahannam is 2" for not entering it.

e Repetition of 4 in the second half is a case of Loyl rop 3 bl

Since the word L was already used, a > would have sufficed.

However, the poet repeated the word L for the sake of the poetic

scale.
e This 2. is for L
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e The meaning of 5, is sl which W« 54 < 7121 (a place from which
water is collected).

e .xiwith a3 onthe ;»x and a 55 beneath the :L means >

e The <\ of the Qur'aan are compared to water because both of

them are a source of life, one spiritual and the other physical, or
because both of them extinguish heat, one extinguishes the heat
of Jahannam and the other extinguishes the heat of thirst. Having
compared the <1 to water, the poet only mentioned the <1 (the

<:s). He did not mention the water (the « «:.). However, he
mentioned one of the |y of water i.e. 53 Hence, this is 255 5l

e Thereis =7 in the word .2 because is .. of water (the « ).

Line 101
AL Iyl 5y SLad) e o 8 s to it el

Like the pond, brightening the faces of sinners
who come looking like coal

e The poet is still describing the Qur'aan. The - of the ;. in Bl is
e

e By _»,ithe poet means _-:4i :L Hence, there is -»id. ;= over here.
Alternatively, we could say that because the water is in the pond,
W is the Ji- and 2541 is the J= Hence, this is JWi s &1 o)
Therefore, thisis .3 5=

e There are two possibilities regarding 5=

1. Thereis a <sisz Clas before it. It means os=yl 93
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2. o4 has been used in the meaning of <\, The s> was used in
the meaning of the " This is also & ;=
o The - before sLad is either w25 OF a5l
e LIl B yis A aa
e The meaning of <4 is A5 45 i
e The reason for comparing the «\7 to the s is because in the

Hereafter both of them will cause the faces of some sinners to

glow.

o The Qur’aan’s intercession on behalf of some people will be
accepted due to which the darkness of sin will vanish from
their faces and it will be substituted with radiance.

o When sinful Muslims will eventually leave Jahannam, water
from the River of life will be poured over them due to which
the darkness of sin will vanish from their faces too.

e The Jibefore _»stiis for . denoting reference to a particular _ss~

According to some commentators (e.g. lbn ‘Ashur and Mulla Ali
Qari) s+ refers to the Pond of Kawthar. According to Bajoori it

refers to a river in Jannah called ;L4 £ (the River of Life). Explaining
the meaning of Ibn Hajar Haithami says that it is the _»»~ of

Rasulullah sallallahu alaihi wasallam. However, in his explanation
of .41 he quotes a hadith that states 5.+ 4 ¢ 0,45 (and then they

will be placed in the River of Life).
Line 102
R ECCAECR PR Wlas 0S5 bl 2alls;

\

Straight like the bridge, just like the scale
Among people justice sourced from anything else is unfound
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e The «\Tof the Qur'aan are straight like the L\,- The ;.i of L2 is
L but it is o.ie The poet did not mention it because it is
understood from L.z

e The Ji before Li,2) is for .+ Hence, a particular b1, is intended.
Bajoori mentioned two possibilities regarding which Li,- the poet

intended:
1. The Straight Deen i.e. Islam
2. The bridge over Jahannam
e Similarly, the Ji before u1.4 is also for 4! Hence, the poet is not

referring to all scales. He is referring to a particular scale. Here too
Bajoori mentioned two possibilities:

1. The scale of Qiyaamah

2. The fair scale

Hence, there is no need to object that not every scale works

correctly.
Line 103
) B Gie 3R DAL WSE 5 05t sl Y

Don’t be astonished at the jealous one who rejects them
Feigning ignorance whereas he is the understanding expert

e Having mentioned all of the above qualities of the Qur’aan the
poet perceives a person asking him with astonishment that if these
are the characteristics of the Qur’aan, why do so many people still
reject it. He replies that astonishment is only warranted when the
—+ is unknown. There is no need for astonishment when the ...

is known. The ... for such people’s rejection of the Qur’aan is
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nothing but jealousy. Due to jealousy, they pretend to be ignorant
of the miraculous nature of the Qur’aan. The truth, however, is
that they are fully aware that the Qur’aan is a miracle from Allah.
e The meaning of JL. is =l L. However, it is often used in the
meaning of sl
e Bajoori notes that the reason for adding the word .2 is to indicate

that their expertise is based on sound understanding rather than
mere experience.

Line 104
i o sl gab LA S X5 o el 230 Lpall S 3

The eye denies the light of the sun due to swelling
The mouth dislikes the taste of water due to illness

e There are two sentences in this line. Both of them are s for what
was mentioned in the previous line. It is as if he is saying that
rejection of the =\ due to jealousy is comparable to rejection of
the sun’s brightness due to an eye ailment and rejection of the
water’s sweetness due to illness.

e Actually it is not the eye that denies the brightness of the sun. It is
the person with a swollen eye who does so. It is the ill person who
does so. Hence, there is a <;i2 la. before . and .4 The poet

meant ) 53 and 4 53
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Line 105
c.&jj\ é;;w Osth Bgby Lnus sl Opld rzuﬂ L

O best of those to whose court seekers of good travel
On foot and on the backs of camels treading vigorously

e After speaking of Rasulullah sallallahu alaihi wasallam, the poet
now addresses Rasulullah sallallahu alaihi wasallam directly.
e means i (to intend) — This meaning is found in travel.

o sl is the plural of = and it means 4 _J& (seeker of good).
e i-LJmeans s W e~ (yard, courtyard). Bajoori added the words
e ¥ 5 ek x¢ e Therefore, :-LJ could be translated as an

uncovered courtyard or enclosure.
e There are two possibilities regarding L
1. Itis el e Csen It means A e Lo
2. ltiszaW e Cswen It means osls
e .Y is the plural of st It supposed to be &4
— The 4, was brought before the o5 Thus, it became &3
— Then the 4, was changed to a :\. Hence, it became 3%i
% All these changes were for the sake of s
e s the plural of ;5% which is a camel that leaves tracks on the
ground due to 21 s <, 31s (the firmness with which it places its

hoofs on the ground). Hence, we used the words ‘treading
vigorously’ in our translation.
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Line 106
oEad] sl el 5A g Sk GV 5

He who is the greatest sign for the one who ponders
He who is the greatest blessing for the one who seeks prosperity

o U Yl s 2a IS ks ON the cols in the previous line. The poet
means S &Y s 3a L

o SaV s 25 is also iskes ON the wsts in the previous line.

e .=l is the one who wishes to take booty. However, Bajoori
explained it @s & ssledl o 1w L Of 2,20 Thus, we used the

word prosperity in our translation.

Line 107
ol e el 3 5 5 LS o= A gm e S

You travelled at night from one haram to another
Just as the moon travels in the dark night

® (. s~ means to travel at night. One could therefore ask that if
the night is already understood from .. why did the poet still at
the word 3U? There two answers to this question:
1. It was added for the sake of .st (emphasis).

2. It was added to show that the journey took place in a short
portion of the night. This answer is based on the fact that >} is

a 555 and often indicates & Were it not added, it would be

possible to conclude that the journey lasted for the whole
night.
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' means a dark night. The meaning of LUl > is /.U ru" (the night
became dark). )

The ;» before i is for oL but it has a meaning of s as well.

,uaJv is the plural of . (darkness).

The «.2) 45 (reason for the comparison) is that Rasulullah sallallahu

alaihi wasallam’s noor is like that of the moon (actually greater),
he travelled a great distance on a dark night and the moon also
travels a on a dark night. ».Ji is. is also included in the .z 4

Line 108
&5 ds B L nlegh QB e g el o ) J5 &y

You ascended until you reached the rank of two bow-lengths, which

was neither attained nor desired by anybody else

i, &L means to spend the night. However, this translation would

not befit this context. It implies that Rasulullah sallallahu alaihi
wasallam’s ascension to the skies continued throughout the night.
This contradicts what was mentioned in the explanation of the
previous line i.e. that the entire journey took place in a short
portion of the night. Thus, Ibn Ashur noted that 1.5 /lx&; <l means

S aes (he did so at night). So 35 & merely means ‘you ascended at
night’.

Ypo &L 3 Ul is the wi for s; & (you stopped ascending upon
reaching this . . . .~ a5

Uz means o4 ;. Uz (a stage of closeness).

The :» before crwss U is for ol of .
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* Thereis _iin the expression cx.s &6 Originally, it is s 36 and the
meaning of P GBS sl 36 b 55 (the distance between the two
qgaabs of a bow). The distance between the two gaabs of a bow is
very little. Hence, this expression is s for extreme < (closeness).

However, this is ssse <3 and not gl o3

e The above explanation of .«.s <G is taken from Bajoori. There are
other explanations as well. For example, .~ <G is also defined as
the length of two bows L) 5% L when the end of one bow

touches the end of the other. Nevertheless, all of these
explanations boil down to u\s for extreme < (closeness) and all

of them refer to s+ 3 and not o <3
e &% 1—nobody else reached such a lofty rank.
e #i—nobody desired attaining this rank because they all know that

it will not be conferred to anyone other than yourself.

Line 109
\a/:)\;/- é& G}J\; &;,\23 J.:ﬂjj’j g 5L¢¢St§“ ’c:b f).:;j\.;j

Due to that rank all the Ambiya and Rusul placed you in front, just like
the master is placed in front of his servants

e There are two possibilities regarding izl
1. It could be referring to Ui 4 a3 3 e (acknowledgement that

Rasulullah sallallahu alaihi wsallam’s status and rank is higher
than theirs). The words (s e s502 ca55 support this possibility.

2. It could be referring to the Ambiya and Rusul asking Rasulullah
sallallahu alaihi wasallam to lead them in salaah on the Night
of Mi’raaj.
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There are two possible reasons for the st being added to »%

1. Because x4 is in the meaning of «l> which is <53

2. Because g is Slas 10 LY Which is oSS xa

This is J&dl 425 Depending on how we interpret ¢iz:% we could say

that:

o The - of Rasulullah sallallahu alaihi wasallam leading all the
Ambiya and Rusul is compared to the :,, of the master leading

his servants.
o The 3 of the Ambiya and Rusul acknowledging Rasulullah

sallallahu alaihi wasallam’s status over them is compared to
the 3,;» of the servants acknowledging their master’s status

over them.

Line 110

NE RSP _ﬂs_,fy & o Al ) W; &l

You traversed the seven skies as you passed them in a procession
among whom you were the flag bearer

The 4 in the beginning is 2\~
The meaning of 341 is ,,\ (to pass). The reason for using glas |
instead of _sL is aoWl J4 jla>z.t (to recall something that

happened in the past as if it is happening now).
alkll is the plural of 2k meaning layer. The skies are described as

4Lk in accordance with the Qur'aan and because the skies are in

layers, one above the other.
Bajoori and Ibn Hajar explain that .« means .« 5L <b,s"J- Thus, we

used the words ‘as you passed them’. This, however, does not
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refer to all the Ambiya and Rusul. It only refers to those of them
whom Rasulullah sallallahu alaihi wasallam met in the skies.

* _segiseither J»-or »= of &t Ifitis J- it means S B eSS

® LS Mmeans ks wa e b < (a superb group with a splendid
appearance).

e Thesentence Ja c~lo 43 &5 is 2w Of (552

e s aspear that has a flag tied to one end. J& c.~L- is the person

who carries the flag. There are two possibilities regarding what the
poet intended here.
1. He used it 5= in the meaning of «J ,.l (the focus of

everybody’s attention).

o The person who carries the flag is the focus of everybody’s
attention. People point at him saying, ‘who is he?’ etc. Hence,
he is 4l ,Lzs (the one who is pointed at i.e. the focus of people’s

attention). Being 4| )Lz« is the ;;¥ of being J& c.~L- Hence, this
is a case Of 31 e poslcd) Y|
2. He used it k.25 He meant il c~Las'4s &5 (you were like the

flag bearer.
Line 111
ok 35y S 5 M\ju ¥ 413 x>

Until, when you left no goal for those who sought closeness and no
height for those who sought loftiness,

e > isthe xi for ¢4 (you traversed the skies until . . .).
e .l means 1 but here 4 means goal.

e o.limeans g.J b
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33 e is ol Of s
5+ means ) ;= (point of ascension).
ekl Means i)l b

The ;= of 13 is in the following line.

Line 112

B[S C@jjp Euss 3 BLoV plis Y8 Elais

You lowered every position in relation to yours when you will
addressed with raf’ like the singular proper noun

This is the :1;> of 13 in the previous line.
The meaning of ’aidi is L1 (to lower). So &izis means &bk~ (you

lowered).
sl 115" means the position of everybody else.

In this context the meaning of wL) is a..s (in relation to the position

of Rasulullah sallallahu alaihi wasallam). Addition of this word is
very important because were it not added, the poet would be
contradicting our belief that every Nabi was perfect. In fact, it is
kufr to believe that any Nabi was imperfect. Therefore, the
difference between the rest of the Ambiya and Rasulullah
sallallahu alaihi wasallam is that they were perfect but Rasulullah
sallallahu alaihi wasallam was most perfect. Thus, by adding the
word sLsyu the poet is saying that even though the other Ambiya

have lofty positions, their positions are low in comparison to the
position of Rasulullah sallallahu alaihi wasallam.
Cuzs 3 —is for s oritis ol b
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e &)L means cbls b Lymas o1b (you were addressed in a manner that
elevated your status). So the meaning of »)! is elevation of status.
However, we retained a transliteration of , in the translation
because the words .l 5.4 = refer to the >3k meaning of <, i.e.
when any s\ of .l appears before a proper noun that is singular,
the latter gets a «, For example, %; . Besides the proper noun that
is singular, every other type of s3t. is sz So just as only the
proper noun that is singular is given a «, due to «\.x only you were
blessed with «, due to the ... of Allah.

Question: The proper noun that is singular is not ¢ s+ It is 223 Je

Answer: ;.2)l Js s iS ¢34 in Meaning.

Line 113
oS Gl sy 0t 2 ikl oy L

So that you would achieve a connection so concealed from eyes and a
secret so hidden

e S iseither preceded by s ¥ or succeeded by s,z &
e Ifitis preceded by &3z oY

0 SIS it

o S itselfis the .ot Of ;5w
e Ifitissucceeded by 5,3z, &f

0 S iS ik

o dfrather than s is the st of ;s

e Either way, L is su
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e Thisis the i for ¢ (line 106) and &, (line 107). You travelled . . .

and ascended . . . so that you would attain a connectionso . . .”
e .5 means ,is (to achieve, to attain)
e Jeymeans .l A e ) (a connection between Allah and yourself).
e ulis = because it is a ww of )
e &l conveys a meaning of Jus Hence, the meaning of s &f Jey is
S 3 S foy
e Likewise .= f 5 means oY1 bS5 (a secret perfectly hidden

from the rest of the creation).

Line 114
o550 b plis G A il p b s Lt

You attained every glory, unshared
And you passed every position unchallenged

e & means caa

® L means flail .« 358 L (praiseworthy feats that are a source of
pride).

e Ji:. x2 nobody else attained such glory.

® .. means ij. (position).

e >3 % means that there was no crowd when you passed every

position. Nobody challenged you (competed with you) to attain
those positions.
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Line 115
o o Syl L A1) 22y S e & L Sl Eay

Splendid is the number of positions conferred on you
Impossible it is to attain all the favours shown to you

e 35 means = and this is reference to the fact that nobody is able
to encompass all the positions that Allah had conferred on
Rasullullah sallallahu alaihi wasallam.

e % means x (to be impossible). It is impossible for anybody to
attain much of the favours that Allah had shown to Rasulullah
sallallahu alaihi wasallam because they are his L=+ (specialities).

Line 116
pls 38 USh 5L o W 3 ) 2ias W (588

Good news for us Muslims, due to Allah’s concern (for us),
we have a pillar that will never collapse

o  uiisthe = of a Cais s ie. Wi ol ols

e |t could also be said that .23 is the fuw. and its ,= is W However, in
this case one could object that <2 is a 555 whereas the fu. is
supposed to be a .. The answer to this objection is that there is
no harm in the . being a:sSif it is in the form of a se0s and wis
and s,2 means 5. = which is Cysse and aiw

® ALY e iS wsen due to sles! Or sl Either esfor b is <siz before
it.
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The word _5; is often used in the meaning of pillar. Here it is used
in the meaning of shari’ah. This is i%,= &l The shari‘ah is
compared to a pillar because both of them are firm. (The <. is the
shari’ah, the « «<z. is the pillar and the «.Ji +> is firmness.)

#4¢x p28 means to collapse. Here it is used in the meaning of ;s The
meaning of s & is fha b (that will never change). Commentators

explain that this is reference to the fact that the shari’ah of
Rasulullah sallallahu alaihi wasallam will never be abrogated by
another shari’ah. Put differently, it is the last shari’ah.

Line 117
cﬁw s LfJMJJ\ s well) Lusls 20 23 L

Since Allah called the one who invited us to obey Him The Noblest
Messenger, we are the noblest nation

W is Lys wds”and the s is Y1 55T LS

les means

Lesls is the Jsmis Of s

wel) is the sl of Ll

If Rasulullah sallallahu alaihi wasallam is The Noblest Rasul, his

ummah must be The Noblest Ummah because The Noblest Rasul
will not be sent to an ummah that is not the noblest.
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Line 118

;

RARFEE A g adia 1TV Ol 22,

News of his nubuwwah frightened the hearts of the enemy
Just as the lion’s roar frightens the inattentive sheep

This ala is wsti

el means &&3f (to frighten).

There are two possibilities regarding 1.l &b

1. It could mean sl sl Do iLe. the Clas is Oyis

2. oskis used in the meaning of «is i.e. This is J. ;2 — usage of
the ¢~ in the meaning of the &

1l is the plural of 3. referring to all ,us

clisf also means &z3f (to frighten).

Sif is the plural of &

The . is for oL; with a meaning of _z.~s

Saying that news of Rasulullah sallallahu alaihi wasallam’s

nubuwwah frightened them is based on Jis jle — a1} Jodl s} —

It was Allah rather than such ‘news’ that frightened them.
However, such ‘news’ was the ..

Ll (news) refers to the predictions of the sorcerous of the
appearance of Rasulullah sallallahu alaihi wasallam.
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Line 119
o5 e el L s 5 St 3 AL )

He repeatedly met them in every battle until, pierced with spears,
they looked like meat on a butcher’s counter

e Explaining sk Ji; L Bajoori says: sometimes in person, sometimes
through his cavalry and infantry.

e The meaning of S is w4 Hizel b & S A simple translation will
be battlefield.

e > isthextfor sul JyL

® |~ means Il

e - was originally 125~
o The ;. was changed to an _Jf because it is 4> and the letter

before it has a 2>

o Then the . was dropped due to cusudi st

e The b in il is for ... and it is preceded by a iz Lz The
complete :,Ls would be Ll -ak)l o

e Liisthe Jyuis Of 115~

e . >sisdefined as «ls -l Slad £z, L (the item on which the butcher

places the meat, whether it be wood or anything else). Bajoori
adds that it is also called L) (tray). According to another opinion

~25 may be translated as skewer.

e The crux of this line is that Rasulullah sallallahu alaihi wasallam
fought them until they were killed and their corpses were left to
be eaten by the wild animals and birds.
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e A disgraceful person (.4 L) is called w25 Je 4 on the basis of

szl It is possible that this is what the poet meant.

Line 120
S50y QL s ool a0 Oslaiz 1505 512401 1o

Wishing to flee, they almost envied the limbs raised with the eagles
and the vultures

e Due to excessive loss of life and fear that they too are going to die,
they wished to flee even though the Arabs of that time regarded
fleeing from the battlefield as most shameful and disgusting.

e Their desire to flee was so great that they almost envied the
human limbs that the eagles and vultures had snatched and raised
to the sky.

e The reason for mentioning eagles and vultures is that no other
birds fly as high as them.

e Thereason for envying the limbs instead of the birds is that due to
the wounds of the disbelievers they were motionless like the
limbs.

o uimeans sLasl (limbs).

e &)Lz means iyl (to rise).
e olidiis the plural of i (eagle).

e 2 is the plural of 2 (vulture).
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Line 121

22 N U e S L e 0y Yy JLUI af

Nights would pass without them knowing how many, so long as it

were not the nights of the sacred months

Due to Rasulullah sallallahu alaihi wasallam and the Believers
waging jihaad against them, they were so afraid that they lost
track of time.

Fighting during the sacred months was prohibited during the early
days. Thus, Rasulullah sallallahu alaihi wasallam refrained from
jihaad in these months. The result was that they had no fear and
were therefore able to keep track of time during these months.
The sacred months are Dhul-Qa’dah, Dhul-Hijjah, Muharram and
Rajab.

Line 122

oA 1l o 18 S Lt G 00 Gl

As if Deen was a guest that arrived in their courtyard with every
brave man yearning for the enemies’ flesh

According to some commentators the . in L. refers to the
disbeliever. The é... demands the same.

Others are of the opinion that it refers to the Sahaabah (ra).
Bajoori says that this opinion is mL:ll o» g5 (heard from the

mashaayikh).
The < in <. is in the meaning of ~

¢ with a 0,5 on the <, means ¢l-s
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o L b ris gl Of o8

e 5 with a5 beneath the s, means &2l Lus

e .z inaL refers to the disbelievers, there is .zl plie sl 2.6l in )
Il o+ The poet could have simply said ..+ However, he repeated
the word 1. to highlight there enmity for the Muslims.

o If wesaythat the ,..» in L. refers to the disbelievers, the meaning

of this line is that noble guests do not offend their hosts by eating
too little, especially if they desire the food offered to them.
e |If we say that the .- in i~L. refers to the Sahaabah (ra), the

meaning of this line is that noble hosts go the extra mile in order
to satiate their guests.
% Irrespective of the . of the .. this is a description of the high

amount of :Jxi. among the disbelievers.

Line 123
el S e 8 Bl 55 ot 52

Leading an army seated on swift horses (and) like the sea
Hurling from brave men waves one after the other

e £ meanstodrag. Bajoorisays that here itis used in the meaning
of s=.. He says that the poet compared 3! to gL=.¥! but then used
a derivative of sL=.¥ and did not mention 3+ Hence, this is 25 &zl
4ok paf

e Alternatively, we could say that the poet compared the army to an

animal that is dragged by a rope. However, he mentioned the army
(which is the «<:l), omitted the animal (which is the « «:l) and

PY. 117



indicated to one of the s of the animal i.e. ;4 Therefore, this is
S 3 lazasl

3 means 4! (army). The army is called x> because it used to
be divided in to five parts.

Ll 2 means ~Js ..~ (an army like the sea). Hence, this is wLs)
Gl 4 atall

The reason for comparing the army to the sea is to show vastness.
izl is the ws of @ s Cpvsie. sl g (swift horses).

= =~ means to swim. ~L. means a swimmer. The reason for
describing the swift horses as <L is «.zs They are swift like ~L.Ji (a
person swimming in the sea).

a4l 35 means that this huge army is mounted on very swift horses.
.. .@k,@ﬁisawofu@

o (\;\/aves) refers to the wounds and fatalities etc. suffered by the
disbelievers. This is i 5zl The wounds and fatalities etc. are
the <:. and the waves are the « <.

J&Y ;. means that those waves are JuYi 7. Lo (comprising of

brave men).
It would have been sufficient to say « - i.e. it was sufficient to

use a »~> However, he used the word J4 to signify that every

member of the army was brave and courageous.
«ails is the 1is of -5 It indicates continuity in the Sahaabah (ra)’s

attacks on the enemy. The enemy suffered wounds and fatalities
one after the other.
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Line 124

Mﬁyww it i

From every man who responded to Allah anticipating reward
Attacking with a weapon that eradicates disbelief

e 8 3 i Jos OF S e

e If cu&.is onthe scale of jsul .| it means ¢ (one who responds to
a call). If it is on the scale of Jsil .1 it means #34 (one who is
called).

o 4is gl of Gt

e ., means Js= (to attack).

. y\w means &3 sY alslew @7 (@ weapon that eradicates the
disbelievers).

e The above indicates that Ui is preceded by a <sis CLas

e k.imeans il (to destroy). Therefore, Jkw. means it and is 45t
of yw

Line 125

i Uyosn @8 dni o o (A5 Y| i 18

Until the ties of Islam — while accompanied by them — were joined
after its strangeness

& is the i of a &,i2 It indicates that this —.z. (volunteer)
continued attacking the disbelievers until . . .
In this context &i: means &)L

There is jas3 ) 23 0] in sy &L (& is ol and oyl is o)
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o Sy ilisthe ol of &3 and ) dsose s its =

® .5 A5iSaisie da between the ol and ;= of &ie

o Lt s gl Of B2

e U refers to extensive fulfilment of the rights of Islam due to

large numbers of people becoming Muslim. Extensive fulfilment of
Islam’s rights is compared to joining of family ties. However, only
the latter is mentioned. This is %25 5!

e It is obvious that the poet is referring to the hadith L& 2.0 i (in
the beginning deen was a stranger). At that time Islam was ¢ ki

~J Sahaabah (ra) fulfilled its rights to the extent that it became

=) Bypose
Line 126
of b 155 o gt s Pl e 10T G

Forever protected from them by the best father and the best
husband, she is neither orphan nor widow

o Uulisthe gt = of &is and it means protected.

o iiisthe &b for 4,

e The x> in . refers to the ,us

e Bajoori explains that f ;= (best father) and S (best husband)

refer to Rasulullah sallallahu alaihi wasallam. However, those who
fulfil the duties of Rasulullah sallallahu alaihi wasallam after his
demise (e.g. the rightly guided khulafa and ulama) have the same
description.

e Aftersayingthat i .+ and e refer to Rasulullah sallallahu alaihi

wasallam, Ibn Hajar noted that it is possible, in fact more
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appropriate to say that i = refers to Rasulullah sallallahu alaihi
wasallam and Ju refers to the khulafa, sahaabah and ulama
because |-l 4" comes after o3 dus”

e The stiniland .5 lis 2 xeo referring to Sy ik

e Thereis . 2 5 in this line. o » was mentioned before Jx -
Thus, =5 { was mentioned before .5 |

e Zimmeansto lose one’s father. Uy = is used when aninfant loses
his father.

e .$/comes from x5 &L &aT which is on the scale of x. ¢ U

e Bajoori notes that a lady who has an excellent father and an
excellent husband definitely enjoys esteem and comfort i.e. she is
definitely protected by them.

Line 127
oot o 3 peie A 5L sl e ol JLb 24

They are the mountains, ask about them the one who clashed with
them, what did he experience at their hands in every battle

e This sentence is wsk. because it is answering a question that arises
from the previous lines. The question is: How did Islam become
like this?

e There is &b «.25 in JUb ,» Neither the «.:d a5l nor 42 <y are
mentioned. In short, Ju& .» means they are like the mountains.

e Theiux.andthe » are s in Jut . This results in .= He is implying
that only them and nobody else are like the mountains.

e slaiisthe jeWw ..l of zeslall which means the clashing of two strong

bodies. It is also translated as izl 38k (clashing of two armies).
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e After saying Jut .= he says: If you do not believe me, ask the one
who clashed with them . ..
e ik.. With a1-s on the Jis means sl S8ks roys (battlefield).

e Thereis sVl L between pslad and pilkes

Line 128
oS0 e ol b s Jpad 1A oles Tdg shog W2 olog

Ask Hunayn, Badr and Uhud
Occasions of death, more dreadful than plague

e Ask Hunayn, Badr and Uhud could mean any one of the following:
a. Ask the times of Hunayn, Badr and Uhud
b. Ask the people of Hunayn, Badr and Uhud
c. Askthose who recorded the events of Hunayn, Badr and Uhud.
% Considering that i Jswi is J. of L the first of these opinions

is best.

e Some commentators regard > Js.2 as the = of a iz luaie.
S Jyead

e The - of the sz in 4 is the Jus

e The meaning of i is Lsl> 1sf (more disastrous).

e The meaning of .24 is plague.

Line 129
o e 35 ASTIA &35 b dw i~ o) (5l

| praise those who return white swords red (with blood) after
reaching every member of the enemy with long black hair
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54l means #=5i (to return, to send back). The singular form of its

JeW wutis j12e and its plural form is o gzas when ¢ 5. and )12- when

gaie OF 9,5

o Commentators regard L@-Lia-ij‘ as —saw due to . i.e. the verb
#idlis yds before it. It is possible to regard 33 instead of £
as Uiz

o They also state that ;.24 should have been .24 but the o5
of .= was dropped due to sL2|

o The above explanation only applies if L@J-:a-ij' is regarded as
Clas to 2 We could also say that et is not Glas to ja.
but the oy of ~» was dropped for the sake of _w.if

o If the first explanation is accepted, one could question the
validity of the sLa. being »Uu - This, however, is condoned

for the sake of _x.:2 An example of this is dlall eal
=) means shining swords.

The poet is describing the condition of the shiny swords of the
Sahaabah (ra) striking heads of the enemy and turning red with
blood. In doing so he compares this condition to the condition of
white camels that are taken to drink water from a dark well filled
with red water due to which their colour turns reddish by the time
they are returned to their enclosures. Since he is comparing one
53 to another and both of them are made up of a number of

items, this is Jzd «.25 However, because he only mentioned the
<2 (condition of the shiny swords . . .) and not the condition of the
4 < (the white camels . . ), this is &5 5l

1~ is Ji- of [ai
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® &5 L an MEANS Lasgys Jn i€, the L is 4yias

® i 5o is Ul Of 35.. 25 which is the Js=ie Of &3

e .JUisthe pluralad (hair thatis longer than the earlobes). It is called
) because Sib 2k 5K (it almost touches the shoulder).

e |bn Hajar says that the .- in .t . is for oL of 35.. However, Bajoori
says that it is «; because the meaning is based on Lz The poet
meant ol 35es oS

e The words i » 3, s are an indication of the Sahaabah (ra)’s
bravery. They only pursue and attack men with long black hair

because generally they are in the prime of their youth.

Line 130

ki 3 e 3 240U B L Tty Sy

Those who write with spears of khat, their pens do not leave the side
of a body undotted

o S Cshons ON o) 5y el

e The poet meant (wslk) (those who pierce). He used the word 31
on the basis of 1x5 1.2 .25 5Lzl
o He compared kil to 43 because there is it in both.
o He omitted .k (the <) and used 3 which is a derivative

of 4, (the « «z).
e ihisthe plural of ~ which means spear.
e There are two possibilities regarding L

1. Itisthe name of a tree from which the spears were produced.
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2. Itis the name of a place to which wood for the manufacture
of spears were imported from India.
e i (pens) has been used in the meaning of L) (spears) on the

basis of 24w 51zl The <2a is 7L )i and the « «:s is 5% The poet only
mentioned the = 4z

e _>means <k and ol

e Adotted letteris called .2 Therefore, v~ »¢ means without dots.

e There are a number of wonderful features in this line:

1. The Sahaabah are compared to scribes and their spears are
compared to pens.

2. The above indicates skill in usage of their spears. In their
hands, their spears are like pens in the hands of scribes. Just
as scribes do not struggle to use their pens, the Sahaabah did
not struggle to use their spears.

3. It also indicates accuracy in usage of their spears. Just as the
scribe places the dots in the correct place, they pierce their
spears in the correct place. They do not miss their targets.

4. Justasthe scribe dots his letters for the sake of differentiation,
the Sahaabah pierced their enemies with their spears for
differentiation, to differentiate them from the Muslims.

Line 131
LB o mzll Slas 3530 HE e b I S

Well equipped, they have a distinguishing sign
The rose differs from the salam tree by its sign

e There are two ways of translating ->.J1 sts
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a. «st (completely equipped)— The previous line referred to their
spears and the line before it discussed their swords. ~3L.J st
is a reminder that they have all other forms of weapons also.

b. 43 (equipped with sharp weapons) —This is more appropriate
because st: is derived from w32 which means it

(sharpness).
% szadiis also translated as szl (strength, power). Our translation,

‘well equipped’ takes both possibilities into consideration.
o Ste was ol (sls but the oy of <= was dropped due to sl
or s
Considering that sl is derived from ;201 it was originally <,Ls
o First, the ;)i 21" was swopped with the U 21" Hence, 4

became sl
o The s was then changed to a st because it was preceded by a

3.5 Thus, sl became sl
o This was followed by the same J.s that took place in S
Ll Means s (sign) — they have a sign that distinguishes them

from others.

The poet then tells us that the Sahaabah (ra) had a sign that
differentiates them from others just as the rose tree has a sign that
differentiates it from the salam tree. This is «.2.s However, it has

not been presented in any of the common formats of «.zs This is
what the experts of 13\ refer to as seall 4.z

The sign of the Sahaabah (ra) is what is mentioned in the Qur’aan
sl T s agasms (3 WAl (their sign is on their faces, the result of
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sujood). This sign is explained as &l . 5 Ll ol 5 23 b These

are also what makes the rose different from the salam tree.
Line 132

6“5 3}56\"5?‘ 3 AN L (:'éf‘”" rﬂJ‘ cYw S g8

The winds of victory carry their fragrance to you
And you think that that every soldier is a flower in its calyx

e The meaning of syl is .14 JL.) (to send or present a gift). Here it
is used in the meaning of JL.y

e The meaning of ,adl £, is ¥l & Je> & 1) (the winds through
which victory is attained). .23 -\, has also been explained as <.,
~=dand =il wlf (the blessings and fruits of victory).

e The actual meaning of .z is fragrance. Here it is used in the
meaning of ;LJ 4 (good news).

e )means flowers

e sV is the plural of .5 which means calyx (the out whorl of a
flower consisting of separate or fused sepals).

o LY sisthe ub i and o578 is the Jsf Jyis

e We translated .. as soldier. It actually means «>.. 3 ¢t=z) and is
derived from L i <5 (he covered himself with his weapons).

e The s in 5 should have had a w..:; However, the asl. s\ was
dropped and the s~z s, was given a o, due to s,

e The reason for adding L.s¥ & is because, although flowers look

beautiful even out of the calyx, they look more beautiful in it.
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e The crux of this line is that news of their victory makes every one
of the fighters in his armour look like a flower in its calyx. In view
of this explanation, the poet should have said »Ls¥1 3 s S7ds ol

However, he put the «.. in the position of the « <. and vice versa.

This is called <l «.zd1 and is done for the sake of L.

Line 133
A 30 e Y o 3G b)w,}f«“;ﬂbdpﬁf

On horseback they were like plants on a hill
Due to resolve, not due to strength of the straps

e The > in 4 refers to the Sahaabah (ra).

o b b 2is J- and the JU o3 is the v» je

e gisinthe meaning of s The reason for using & although he meant
e is to indicate how firmly they sat on their horses L o, los (415

e The Sahaabah (ra) are compared to plants on a hill. The <) <
(reason for comparison) is <t and . (firmness).
o ) &s (plants that grow on hills) are considered firmer and

more beautiful than all other < (plants).

o Wind causes the plants on the hill to sway but does not uproot
it. Likewise, battle causes the Sahaabah seated on their horses
to move in order to plunge their spears or swords into their
enemies but it never causes them to fall off their horses.

o Thereason why they do not fall off their horses is their resolve and
not that they are strapped very tightly.
e .41 with a =3 on the <~ means resolve.

e . with azis on the s~ and the <) is the plural of s~ (strap).
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Line 134
iy o o B L G el e 100 O 250

The hearts of the enemy flew because of fear due to fighting them
Thus, they could not tell the difference between a lamb and a fighter

e Thereisixs sl in &)L The poet compared ol koY to okl but then
omitted the former and utilised a derivative of the latteri.e. &b
0 olksYi may be translated as confusion, disorientation etc.

e The.isfor Jis

oGS S axV Jsmis

e . with a2 on the L and o5 on the :» is the plural of «.£ also
with a iz on the st and 5. on the ;s (lamb).

e . withaaisonthe L and s on the . is the plural of x4 with a

iz on the <L and 0. on the ;L (brave man).

Line 135
o Gl T @ Y 4l O) 8pas & Jgnyy S5 29

Whoever’s victory is due to the Rasul of Allah
If lions meet him in their jungles, they don’t roar

e Having described how scared the enemies are of the Sahaabah
(ra), the poet reminds us that this is actually because of Rasulullah
sallallahu alaihi wasallam and Sahaabah (ra)’s adherence to his
shari’ah and sunnah. He then adds that let alone their enemies
fearing them, even the lions in the jungles respect them. If any of
them were to encounter a lion, the lion would not roar at him. This
is an obvious reference to the episode of Sayyiduna Safeena (ra).

Pg. 129



e Vs the plural of 227 (jungle).

o LT ais J- of 2

e The reason for adding -1 2 is because lions are more daring in
their own habitat than anywhere else.

e £ :s3means to remain still and silent out of fear.

e The crux of this line is that when a lion encounters any person who
is aided by Allah due to his relationship with Rasulullah sallallahu
alaihi wasallam, then fearing Rasulullah sallallahu alaihi wasallam
or the person aided due to Rasulullah sallallahu alaihi wasallam,

the lion remains still and silent because if he moves or roars, he
will be detected and caught.

Line 136

ek 8 305 e Vs 4 e 5k U5 e 5

You will neither see a friend unaided through him
Nor an enemy that isn’t cut to pieces

e The _biis ;i ¢ (no specific person).

o ;refersto a2 15 (to see with one’s eyes) but it is possible that it
refers to i.ls @5, (to know).

o .issufor i ast

e |bn Hajar states that [, refers to a friend of Allah and His Rasul

sallallahu alaihi wasallam. Bajoori states that it refers to anybody
who believes in Rasulullah sallallahu alaihi wasallam and follows
his ways.

e yis L« inthe meaning of Jsb or Jyms
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e The meaning of w2l is s x L3l (to cut something to pieces). wai
means to be cut do pieces.

Line 137
o et g e s L g gl g

He accommodated his ummah inside the fort of his faith
Like a lion staying with its cubs in the jungle

e This line is J.s for the previous line.

e --imeans Jsf

e Inthe words «L ;> the poet is comparing the deen of Rasulullah to
a fort. Hence, this is <aeld 4 azal) wLs)

o iisthe <:
o IS the 4 «w
o The «aJl «xy is protection.

e Islam is a fort because it protects whoever enters it from the fire
of disbelief.

e The crux of this line is that Rasulullah sallallahu alaihi wasallam is
with his ummah in the fort of deen just as the lion is with her cubs
in the jungle.

e Mulla Ali Qari explains that the second half is an indication that
due to Rasulullah sallallahu alaihi wasallam’s compassion for his
ummabh, he is like their father.

e |bn Hajar said that the poet meant that just as nobody can attack
the cubs so long as the lion is with them, nobody can interfere with
the ummah so long as their Rasul is with them and even after his

demise, the Rasul is still with them in the fort of deen because,
according to most of the Ahl-us-Sunnah, he is alive in his grave.
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Line 138
S oo Sl et oS5 S o ) S s S

How often the words of Allah defeated those who quarrel about him
How often proof defeated the oppostion

® . is either through the ... or through £ He already spoke of
52 through the ... He now speaks of 5 through %

e Inboth instances .s"is &=

e > means Jldi &l 5 Eaks (to win the debate).

e Jdiwith as.s beneath the Jis is Jow . of J3s and it means -1 2
ws241 (a skilled debater).

e The & of the ;. in < is Rasulullah sallallahu alaihi wasallam.

e .23 with a ;s beneath the s> means w21 Lus (person who is
very quarrelsome).

e =+ refers to the miracles of Rasulullah sallallahu alaihi wasallam.

e There are so many aayaat of the Qur'aan and miracles of
Rasulullah sallallahu alaihi wasallam that silenced those who
disputed and argued against him.

e . should have been mentioned after .=+ but it was omitted
because it is understood from the first «: (The second «: was

omitted due to indication of the first.)

Line 139
3 cealdly alalh g St Y3l dus

Knowledge despite being unlettered in an age of ignorance is
sufficient miracle, just like good upbringing despite being an orphan
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e The vastness of Rasulullah sallallahu alaihi wasallam’s knowledge
despite him being unlettered and living in the midst of an
uneducated society is a miracle. Similarly, Rasulullah sallallahu
alaihi wasallam’s exemplary conduct and ways despite growing up
without a father is also a miracle.

e JJisthe letof sus—The .\ before it is .

o _Visusofa iz Ceomie LY

e _Yisapersonwho is unable to read and write. The Arabs say that
such a person is still like he was when his mother gave birth to him.
Hence, <Y . they call him =%

e V1 is a praiseworthy description for Rasulullah sallallahu alaihi
wasallam because it proves that the Qur’an is from Allah.
However, it is not a praiseworthy description for anybody else.

o Vs either Ju- or as of

o s the ;. of the iwsin s

o ilalhl s means 4 e Ol

e il 3isalso J- or aiw of L

o (oS Cykes ON

c.ol:J\ J,.a.ﬂ\

Line 140

Py A G can RS O 4 Joel ots s

| served him through a poem by which | seek pardon for the sins of a
lifetime spent in poetry and servility

e The reason for composing this poem is to praise Rasulullah
sallallahu alaihi wasallam so that Allah will forgive me for wasting
my life in futile poetry and servility.
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So the poet is not referring to all poetry. He is only referring to
poetry in praise of rulers and wealthy people.

¢34 is the plural of ..+ Mulla Ali Qari explained it as csslsll e
(serving the creation). Ibn Hajar Haithami explained it as the
service that a lower person renders to higher person in order to
honour him. This is obviously more appropriate.

Commentators mention that initially the poet was a minister or a
clerk for one of the rulers. Although, in principle, there is nothing
wrong in being a minister or a clerk for a minister or ruler, such
occupations often lead to perpetration of haraam. Thus the poet
says in the next line:

Line 141

A e isds ks SlS Wlse A5 L glili 3l

They garlanded me with actions whose consequences are feared
With them | am like a sacrificial animal

This line is explaining the is for what he mentioned in the previous
line.

The &> Of the 2l ses in @b is -2 and pid

Poetry and servility made me sin and the outcome (punishment)
is frightening. | am afraid of being punished for my sins unless Allah
forgives me.

Due to the sins | committed through my poetry and service to the
rulers and the wealthy, | am like a sacrificial animal that has a
garland around its neck. The «.:)i «=s (reason for the comparison) is
S34 o3 (closeness of destruction). The sacrificial animal will soon

die and if Allah does not forgive me, | will be ruined.
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Ibn Ashoor says that this line also indicates that when man sins
intentionally, he does not realise the consequences of his sins. This
also makes him like the animals. The sacrificial animal has a
garland around its neck but does not realised that it is going to be
sacrificed.
S hl o0 2 2] o8 &)
They are just like the animals, in fact worse.

Line 142

2380y LY e VI Ediax Ly GAWI 3 Gl 5E Sl

| followed the error of youth in both
Attaining nothing but sin and regret

The reason why ;& and »is garlanded me with sin is that in my
poetry and servility | followed the misguided ways of young
people.

L2l means Ll

The L) of < to L)l is because this is a period of ignorance and
audacity. Hence, it often leads to misguided behaviour.

oIt refers to sud 5 i) -

Line 143

o by Ll 0 2 BE & B s L

O the loss of a soul which, in its trade, neither purchased deen for
dunya nor (even) made an offer

This is 4" (an indirect method) for expressing amazement at the
extent of such a person’s loss. It is common among the Arabs that
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when they find something extraordinary and want to express their
amazement at it, they call it to present itself. Hence, it is as if he is
saying: O the soul that did not purchase deen for dunya, come —
this is your time.

e .ilisderived from q..Ji Ibn Hajar Haithami described it as ¢/,2J1 2.1

Hence, we translated it as ‘making an offer’. He also explained it
as ‘taking the commodity in order to ‘think about it’. The crux of
Bajoori’s explanation is that he did not even attempt to purchase
deen for dunya. He did not do so and he did not even attempt to

do so.”
Line 144
oy e g R W g e s ST i

Whoever sells his future for his present, to him will deception appear
in his sale and his forward buying

e T (his future) refers to his reward in the Hereafter and -\ (his
present) refers to his worldly pleasures.

e The meaning of . is ¢lut (deception).

e The uks of L. on & IS sss ke The first half of this line (whoever
sells his |~ for his J=\c) corresponds with the definition of .L. i.e.

Jrlll Y
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Line 145
?f“é“’yﬁ&‘m SRl cdgE L 135 0T &)

If | commit a sin, my pledge with the Nabi is not void
And my rope is not severed

e Some commentators translated the word < as éi. Others say
that it has been used in the meaning of o (in Nabi sallallahu alaihi

wasallam).
e Eveniflsin, my okl in Nabi sallallahu alaihi wasallam is not affected

because nullification of tawbah through sin does not nullify ou|

e Bajoori explains that the word |~ (rope) has been used .l in the
meaning of J (connection).
0 s (connection) is being compared to a J~ (rope). So J&s is

the «:s and |~ is the « <z

O This is a2 a5 3Lzl

e Some commentators observe that . refers to the crux of the
hadith ‘whoever says & Y| 4 ¥ will enter jannah’ and %, refers to
the crux of the aayah ‘whoever disbelieves in the <l and

believes in Allah is holding the strongest link’.
e The poet should have said .l :» pexc J> Y5 However, he omitted

the words .4 o» because it is understood from the previous part of
the sentence. In other words, we have <.~ from the second due

to 4¥s in the first.
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Line 146

Y S 3ol 38 1082 ey e

2

®

f:
=

> J oL

Due to my name Muhammad, | have from him a pledge
And from all creation he fulfils his pledge the most

This line explains the i for the previous line. The poet is saying

that Rasululah sallallahu alaihi wasallam pledged to intercede for
those who love him and choosing the name Muhammad for
himself is proof that he loves Rasulullah sallallahu alaihi wasallam
because love for a i is the motivation for adopting its «! An !

is not adopted if its i is disliked.
There is L) of the jas tO its Jsf Jsmis iN s

Iz is the 36 Jsis

Line 147

233 e TR PRy 6z 13T oolas 3 J<» P 3

If upon my return he will not hold my hand graciously
Otherwise say: What an awful fall!

The poet is saying that if Rasulullah sallallahu alaihi wasallam will
not intercede for him on the day of my return to Allah, then my
condition will be extremely horrible.

However, he uses s for intercession. Thus, he says, ‘if he will not
hold my hand.’

Similarly, he uses s for describing a horrible condition. Thus, he
says, ‘then say: what an awful fall!’

He added the word “.2: because Rasulullah sallallahu alaihi

wasallam’s intercession for anybody is due to Rasulullah sallallahu
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alaihi wasallam’s kindness and not due to any right of that other
person.
e The word V! is read with and without a _.ss

o If read with a .. it is @ noun and it means ) 5 & (in

fulfilment of his pledge).
o If read without a .55 it is a combination of o} and ¥ In this case

the poet means: and if he will not be like what | just mentioned
in the first half i.e. if he will hold my hands, then say: saa)l U b

(you were so steadfast).
— This means that there is a J5f L= and a 4t L= in this line.

— @ 5y is the < for Jsf 1,2 and the o1 for gt b2 is Cyiz

Line 148
5 5 e S i G5 o 1 S

He is too noble to deprive the one hoping in his kindness
Or that the one seeking protection through him returns disrespected

e In this context the word w\- is an ..l derived from sl which
means «;d1 It has been used as a .2 Hence, it is sz due to a J=
that is 52 i.e. slsl> w.il-1 which means «gjs w3l
o When used for sz the word L~ is sometimes a J= and

sometimes a =~

e Theword:« could be 532 S5 or 4 4. S (Jwy) and it could be s
or Js=

e . is the plural of 2.5 and here it refers to the zclis (intercession)

of Rasulullah sallallahu alaihi wasallam.
e i has been used in the meaning of 4, (and).
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e Uimeans =k (the one seeking protection).

e The & of the .. in « refers to Rasulullah sallallahu alaihi
wasallam.

e <.means« and it is gl of W

e |n short, those who seek Rasulullah sallallahu alaihi wasallam’s
intercession will not be deprived of it and protection will be
granted to those who seek Allah’s protection through Rasulullah
sallallahu alaihi wasallam.

Line 149
AL e oY sy il Gl eyl Ly

Ever since | compelled my thoughts to his praises, | found him to be
the best guarantor for my salvation

e The reason for such strong hope in the intercession of Rasulullah
sallallahu alaihi wasallam is that | found that praising Rasulullah
sallallahu alaihi wasallam always resulted in relief from my
difficulties. Hence, | have strong hope that by praising Rasulullah
sallallahu alaihi wasallam through this poem, he will reward me
with his intercession on the Day of Qiyaamah.

o s gl Of pile s

e .zl is read with a 3.5 beneath the . It means that Rasulullah

sallallahu alaihi wasallam is the best person who endeavoured to
save me and the reason for this is that Rasulullah sallallahu alaihi
wasallam secured my safety in the best and most complete
manner.

e |bn Hajar and Bajoori explain that this is reference to his paralysis
being cured through this poem.
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Line 150
SV WY Es ) S5 10 e 3 Sk s

Wealth from him will not evade a dusty hand
Rain grows flowers on hills

e . with a ;.5 beneath the ¢ and .2 at the end, it means L.
(wealth).
o Ifit has as.s beneath the :»¢ and . at the end, it means .
3~ oo =52l (tO sing with joy).
o Ifit has a ==z beneath the .« and 3 at the end, it means w6y

(to stay).
o If it has a i3 beneath the :x¢ and . at the end, it means Ll

(to suffice).
e The &, of the .. in « refers to Rasulullah sallallahu alaihi

wasallam.
e ..is sz with something <,i2 that is either . or Ji- of &
0 Ifthe Gyiz sl is 2iv it will have to be s . . . w2
o Ifthe Gyiz sl is Ji= it will have to be 55 . . . ae WS
o i isthe Jseis Of &siy )
o C.sisthewsof 4
e .5 means to be covered in dust but it is s for ,usi and in this
context such i could be x> (lack of wealth) or s (lack of good

deeds).
e UL with a 3 at the end means LU (rain).

. ;&v is the plural of w.sTwhich means #x 4 42 (a high place).
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Rain rolls away from high places and does not stay there. One
would therefore think that flowers do not grow on such high
places. Yet they do. So the poet is saying that just as rain grows
flowers where you would not expect flowers to grow, wealth from
Rasulullah sallallahu alaihi wasallam will reach people to whom
you would not expect it to reach.

This is an example sea)) .23

Line 151

o e Y ;v’v 123 Sl g L 5a5 ”j 4

But | do not intend the worldly flowers which Zuhair’s hands plucked

through his praises of Harim

The previous line creates the impression that he is seeking worldly
wealth. Thus, he averts that impression by saying . . . L &5 31 1

He says that he is not referring to wealth of this world. Instead, he
is referring to wealth of the Hereafter which will be in the form of
aslizdl (intercession).

There is &.4,.25 3=zl in the words LW 5,55 The poet compared wealth
and other comforts of life to flowers. Wealth etc. is the <. and
flowers are the « «<:. However, only the flowers (the « «:.) are

mentioned.
Furthermore, there is ~.; (reference to something befitting the

« «2s) in the word ksl (because we pluck flowers not wealth).
The word &iks) could be i~ or 5= for &isi

Zuhair refers to Zuhair bin Abi Sulma, the father of Ka’b bin Zuhair
and Khansa (ra). Ka’ba compiled the famous poem called s\ st

and Khansa was also one of the most famous poets of that time.
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e .»wasavery generous Arab king.

alad) J.aﬂ\
Line 152
il 3 okt Lie Jig w3 a LTy

O Noblest of the Creation! There is none whose refuge | can seek
other than you at the time of widespread calamity

e This is «ud After praising Rasulullah sallallahu alaihi wasallam on
the basis of s ¢+ L=y he addresses Rasulullah sallallahu alaihi
wasallam directly.

e The meaning of . s is sl w3 which will affect the entire
creation. This refers to the Day of Qiyaamah. According to one
opinion it refers to death.

Line 153
wrwbég’@_{ﬂ 13 gé)ib.- ) J)-"“)d*:@usﬁ

O Rasul of Allah! Your status will be spacious for me
When the Most Generous will manifest His attribute of revenge

o The word & Js, is e because of <1u A particle (<,~) of ¢ is Cgis
before it.

e The meaning of o4 is i 4 ,.al (status). It is derived from astx)i
which means 4l i 5 4 ix, (lOfty status). Thus «>y J~, means a

reputable man.
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e The poet is saying: On the Day of Qiyaamah your status will be so
magnificent that you will be able to consider a sinner like me.
Therefore, please intercede for me.

e He describes Qiyaamah as the day when .. vl I oS0

e This L= does not have any »i. because the status of Rasulullah

sallallahu alaihi wasallam is always so grand. Its grandness is not
restricted to the Day of Qiyaamah.
e Some versions have J~: with a - and others have - with a .~

Both are correct but the first is 215, -7 and the second is &/,> #f
because J< is i whereas _IZ is b which befits the usage of 13}

e The #Ls] Of vl tO 4ize is &l It MeANS fixe ps (!

Line 154
o)y ol fe Sagle B 5o g Ll Do fpe O

Because from your kindness is this world and the next and from your
knowledge is knowledge of the Tablet and the Pen

e Thislineis Jd for the previous line. The reason why your status is
vast enough to consider a sinner like me is that &> 5 Ll s -
e The first and second ;- are for _z.s
e Lo yLdimeans 8o 5 L o
e The meaning of 5> is co-wife.
o The reason for calling the co-wife s is that she always
attempts to harm the other wife and . 5> means to harm.
o The s of the dunya is the aakhirah (Hereafter). The reason for
referring to aakhirah as the 3 of the dunya is quite obvious.

As mentioned in a hadith, whoever loves his duya harms his
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aakhirah and whoever loves his aakhirah harms his dunya.
According to a narration recorded in Imam Ghazzali (ra)’s lhya
Nabi ‘Isa (as) also described the duya and aakhirah as ot;. (co-
wives).
Anyway, the meaning of the first half is that all goodness in the
dunya and the aakhirah are just a part of Rasulullah sallallahu
alaihi wasallam’s kindness.
& ~5l1 oe refers to the wlskes that the Js wrote on Lyl -l
Similarly, the second half means that knowledge of what the .
wrote in the = ~J is just a portion of what Rasulullah sallallahu

alaihi wasallam actually knew.

Ibn Hajar Haithami explained that the reason for the above is that

on the Night of Mi’raaj Allah informed Rasulullah sallallahu alaihi

wasallam of everything that is in the L= - and even more e.g.

secrets related to Allah’s =i; and =l

It could be objected that if the above is correct, it would mean that

Rasulullah sallallahu alaihi wasallam knew the five things which

Allah describes at the end of Surah Lugmaan as being known to

none but Allah. Bajoori gave two answers:

1. These five things are not among what is written in the -,z -

2. Ifthese five things are among what is written in the L= ~J the
poet meant only those aspects of which Allah informs some of
the creation. In short, he did not mean that Rasulullah
sallallahu alaihi wasallam knew everything that is in the L= -
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Line 155
S ol @ S G Sahe d e LEY 2D

O Soul! Don’t despair due to grave error
Considering His forgiveness, major sins are like minor sins

e Fearing that severe fear may be driving his soul towards
despondent in Allah’s mercy, he now turns his attention to his soul
and encourages it to be hopeful in Allah’s mercy.

e _sbisactually .- butthe JSK4i .. is omitted.

e The i in & may be read with a a.> or as,.s”

e The . before 3 is for L or 2 Our translation is based on it being
for Jd=s
o Ifitis for z.s we will have to regard a ©Lz. as —2yi= before it.

Hence, 4 .. means ; o1 s
e The second half is J.s for what he mentioned in the first half. Do

not be despondent in Allah’s mercy because in relation to Allah’s
forgiveness, there is no difference between minor and major sins.
If Allah forgives minor sins, He is also able to forgive major sins
also.

e This statement is also a refutation of those who believe that
perpetrators of major sins will never be forgiven.

Line 156
{.Md\ 3 Olasl L P L}

W

Hopefully the mercy of my Rabb when He distributes it will be
proportionate to my disobedience
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It seems that upon advising his soul not to despair in Allah’s mercy,
his soul responded that ‘1 am not despondent but | fear that maybe
my sins will exceed the amount of mercy that Allah has allocated
for me’. Thus, he tells his soul that ‘I do hope that when Allah will
distribute His mercy among the sinners, He will do so
proportionate to the extent of their sins. Thus, those who sinned
more will receive more of His mercy’.

This only refers to the mercy that will be shown to the sinners. It
does not refer to the mercy that will be shown to everybody,
obedient and disobedient. Hence, there is no basis to object that
if Allah’s mercy will be distributed according to the extent of sin,
does this not mean that mercy will not be shown to those who
were obedient to Allah.

Likewise, there is no need to object that how is it possible that
those who sin more will be shown more mercy whereas those who
obey will be closer to Allah’s mercy and those who sin will be
farther from it.

Another possible objection is that if sinners will be shown mercy
in accordance with the extent of their sin, it means that no sinful
Muslim will enter Jahannam. This contradicts what is learnt
elsewhere that some sinful Muslims will enter Jahannam and then
be rescued through the intercession of Rasulullah sallallahu alaihi
wasallam. The answer to this question is that the mercy shown to
such Muslims will be in the form of the uk acl: (general

intercession) that will result in relief from the anxiety of the ;.
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Line 157
g 5 gl ety S oS g Sy ey S5 L

O Rabb! Let not my hope (in your mercy) fail in your court
Let my expectation (for forgiveness) be unbroken

o _Sumeans s (a failure).
® Ll means .- L (what | expect).

® 5w means skis (broken)

Line 158
s e 25 22 T 83 o G das Sy

Be kind to your slave who has such patience that
when terror beckons him, he flees

e Rasulullah sallallahu alaihi wasallam heard a man saying in his
du’a, ‘O Allah! Give me sabr.’” So Rasulullah sallallahu alaihi
wasallam said to him that by asking for sabr you are asking for
affliction. ‘So now ask for ‘aafiyah (protection).” What Rasulullah
sallallahu alaihi wasallam meant is that sabr can only be exercised
when there is affliction. Therefore, by making du’a for sabr, one is
making du’a for affliction so that he will exercise sabr. Would it not
be better for him to rather make du’a for ‘aafiyah (protection)?
This line is a reflection of this advice of Rasulullah sallallahu alaihi
wasallam. The poet says: O Allah protect me in this world and the
next because my sabr is extremely weak. If you do not protect me,
| will fail miserably.

e There is zx &t in the word «.s The poet compared Loyl t0 s5eull

but then used a derivative of the latter i.e. ;= (The s is dropped

due to »~).
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e Alternatively, we could say that there is 2.5 5t in J1ssY The poet
compared Jis»Y (fear) to a human being but only mentioned the
latter. However, he mentioned one of the 45l of human beings and
that is &=l

Line 159
. P '}j : /?J; ;%‘J‘ k;-; 5'3;\_3 :JM é}’\,,p g},.;;im/s :}:Xj\}

Allow the clouds of your perpetual mercy to
pour and flow upon the Nabi

° S is 5\95:}—'3
e _22 (with a 0X. on the :\-) is the plural of w\~= which means

cloud.
e The sy of &2 to s is that of <l 1 « 42l sl The poet is

comparing .- to <% (the clouds).

e s is the i Of either 2 or

o lesis gl with S

® eeispreceded by a sz Coop el e s

® s iS shes ON e and it is also preceded by a yiz Cyope el s
M

® e is an indication to abundance and .~ is an indication to

softness. Shower your mercy on Rasulullah sallallahu alaihi
wasallam like a soft but continuous rain.
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Line 160
S ) (3 s by Lo &y ol obde &35 L

For as long as the east wind shakes the branches of the trees
And for as long as the cameleer delights the camels with his melodies

e ThislLisasb 4)as It means ol obids x5 sl

e The meaning of =il is L4 (to bend or turn something). Hence,
we used the word shake.

e  olds means oLzl (branches).

e oUlis explained by Bajoori as a sweet smelling tree.

® Lo~ isdefined as a2 =) (the easterly wind — the wind that blows
from the east). The reason for calling it L» ~, is that it blows
towards the door of the Ka’bah. 4| s QS (as if it turns towards
it).

e The meaning of &bl is to delight in a manner that results in
movement.

e - refers to reddish white camels.

o .. ss\- is the cameleer who sings for his camels so that they go
faster.

Muhammad Karolia
06 Muharram 1443
15 August 2021
Lenasia
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